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PAUL'S LETTER TO THE CHURCH AT ROME 



AUTHOR'S PREFACE 

"The epistle to the Romans has been usually regarded 
as the most difficult portion of the New Testament." 

This is a quotation from the author's preface in 
Barnes Notes by Albert Barnes. This is a very common 
statement and Barnes was not likely the first to make it, 
however, it is at least questionable and, no doubt, the ef- 
fect has been to cause many readers of the Bible to hesitate 
in the careful study of this important letter. Many have 
endeavored to understand what commentators have written 
relative to this enistle and have concluded, like many 
others, it is too difficult to understand. 

The difficulty develops when the writer or reader 
endeavors to interpret the meaning in the light of present 
day knowledge and understanding. An extensive study of 
the entire letter, by accepting circumstances and conditions 
as they were 2,000 years ago and by avoiding any of the 
300 to 400 doctrinal positions since that time, will aid much 
in the correct imderstanding of the letter. If the Christians 
at Rome were able to understand what Paul wrote, cer- 
tainly Christians of today should. The fault is not in the 
letter nor in Paul's ability but in the reader. If the reader 
will think in the terms of Paul and will not endeavor to 
justify some preconceived idea, the letter becomes xander^ 
standable. 

This commentary is not another plagairistic collection 
from previous writers. All conclusions relative to ques- 
tionable passages have been obtained by logical reasoning" 
from Diving testimony on related passages and by neces- 
sary infereiic'e from the context. Only a few Greek terms' 
are mentioned. In most cases, where such were necessary 
to convey the' thought, explanations have been quoted 
from Greek scholars and from Greek authority. 



Frequent quotations from Scholars of note, have been 
given. In each case, both the quotation and author is stated. 
Bible students are famihar with each of the authors that 
are referred to in this commentary. 

This book is intended for an aid and not a text. The 
i^eader is invited to make any and all investigations of the 
conclusions made herein, by Divine evidence and with an 
unbiased mind. With the sincere hope that these comments 
will enable others to better undersand this epistle, I submit 
the following rules: 

1. Keep in mind that the letter was written 2,000 years 
ago to the Church at Rome. Make all apphcations 
to them and apply to present day Christians only 
when the conditions are similar and parallel. 

2. Famiharize one's self with both the Jewish and 
Gentile background. 

3. Since the letter was written 2,000 years ago, one 
must think in terms of conditions and circum- 
stances as they were 2,000 years ago. Avoid form" 
ing convictions before reading. Keep the mind 
free from all religious positions, creeds and doc- 
trines that have originated since the time that Paul 
wrote. Avoid drawing conclusions from single 
passages, by taking them out of the context or if 
they confUct with passages bearing on the same 
subject. 
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For brevity, comments have been given on, what are 
usually considered, the more difficult passages. Verses are 
singled out or grouped as they are related to the thought 
involved. Portions of passages are omitted and such indi- 
cated by dots. The reader is referred to the New Testament 
American Standard Version, for the complete passage. 

A.W.D. 
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SAUL OF TARSUS 

It is indeed strange that so little is known about Paul, 
the apostle, except that which is found in the book of Acts 
and in his epistles. It would be interesting to know some- 
thing of his birth, his parents and more of his closing life 
and death. 

From several references, most of which may be con- 
jectures, a few facts, and suggestions have been collected 
that might aid us in understanding his attitude at certain 
times as well as the force and imiport of his writings. 

He was born in Tarsus, a Gentile city, and one which 
Paul himself, says, "Is no mean city." His parents, of course, 
were Jews of the tribe of Benjamin and as touching the 
law, a Pharisee. Phil. 3: 5. Benjamin was one of the two 
tribes that remained with the capital at Jerusalem when 
the kingdoms divided. "I was free born," (Roman), Acts 
22: 28. It is not known just how. Although Tarsus was under 
control of the Greeks at the time of Paul's birth, it was 
made a "free Roman City" by Augustus Caesar. At this 
time Augustus was at the height of his power. Because of a 
mother's influence, it would indeed be interesting to know 
something about his mother but there seems to be no record 
of such. We do not know just how long Saul lived in Tar- 
sus. It is thought that here is where he learned the tent 
trade but, because of his extensive training in Jewish law, 
he must; have gone to Jerusalem at an early date. 

Smith's Bible Dictionary places the birth of Paul as 
approximately (0-5) A.D. Moses E. Lard sets the date as 
probably about 14 A.D. Since the exact date of the birth 
of Christ is unknown and history states it as (4-7) years 
B.C., it is reasonable to think that Jesus must have been 
approximately (10-14) years older than Saul. He was 
brought up in Jerusalem at the feet of Gamaliel; hence he 
must have been rather young when taken to Jerusalem. It 
is Hkely that he had seen Jesus during his childhood al' 
though such is not knovwi. He states himself that "last of 
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all he was seen by me." This however refers to his qualifi- 
cation of apostleship and must have been after the resiir- 
reaction. Bible students approve that this must have been 
the time when on his way to Damascus. He was a young 
man at the stoning of Stephen. Since some of those who 
disputed with Stephen were from Cilicia, Paul's locality, it is 
more than likely that Paul was among them. In as much 
as the clothes of Stephen were laid at Paul's (the young 
man's) feet, Paul must have been a prominent character 
and since Paul apparently entered into his persecution at 
that time, his education must have been practically com- 
pleted. Being well versed in Greek and Hebrew and Jew- 
ish Law as well as being experienced in a trade, he was 
certainly somewhat more than a teenager. "He was taught 
according to the perfect manner of the Law" which, Moses 
E. Lard states, required not less than four to six years. He 
reasoned in the school of Tyrannus for two years. Acts 
19: 10. He must have been a well learned man to do this 
and such learning must have come prior to his conversion. 
He spake in Athens, the heart of Greek intellect and since 
no record was made of public criticism, he was a capable 
speaker for this Greek acropolis was the center of Greek 
culture. He knew of their idolatrous worship and quoted 
from Greek poets. He also "advanced in Jewish Religion 
beyond many of his own age--" Gal. 1: 14. He was granted 
letters of authority from the high priest. In the words of 
Moses E. Lard, "He must not have been a mere stripling, 
he must have been near or over thirty years of age. Cer- 
tainly the Savior would not have called a mere youth to act 
the conspicuous and responsible part that Paul must act 
from the day of his baptism." 

Paul's personal appearance has long been a matter of 
much speculation. It seems that little is known about such. 
Here I quote from the Apocryphal acts by Bernard Pick, 
in which he states the source of his information. Some of 
which dates back to the 3"4th centuries. Quote: In the 
Philopatris of Pseudo-Lucian of the 4th century he was 
alluded to as 'bald-headed hook-nose Galilean—.' Malala of 
Antioch of the 6th century calls him 'Round shouldered, 



with a sprinkling of grey in his head and beard, with an 
aquiUne nose, greyish eyes, meeting eyebrows with a mix- 
ture of pale and red in his complexion and an ample beard.' 
Nicephorus of the 14th century says 'Paul was short and 
dwarfish in stature, and as it were, crooked in person and 
slightly bent. His face was pale, his aspect winning. He was 
bald-headed and his eyers were bright. His nose was prom" 
inent and aquiline. His beard was thick and tolerably long. 
His beard and head were sprinkled with white hairs.' 

Bernhard Pick also speaks of Paul's death (See his 
book for authority), "-in the multitude, Paul also was 
brought in feters before Nero. —Nero commanded all pris- 
oners to be burned except Paul and he was to be beheaded, 
--and turning toward the east, Paul lifted his hands to 
heaven and prayed after having conversed with the fathers 
in Hebrew during prayer, he bent his neck without speak- 
ing any more. When the lictor cut off his head, milk 
splashed on the soldier--" (Taken from fragments of the 
Coptic translation of the Acts of Pauli published by Prof. 
Carl Schmidt) . 

Paul was unlike the other apostles in that they followed 
Jesus and became disciples on their own accord. Many dis- 
ciples turned away and followed him no more and Jesus 
said to the twelve, "Wilt thou also go away" Jno. 6: 66-67. 
Paul was not likely a discir-le of John the baptist as the 
others were and there is nothing to indicate that he was 
present on the day of Pentecost, in contrast, Paul was an- 
tagonistic to Christ and Christianity, persecuting the Chris- 
tians. Called by the Holy Spirit, (Acts 9: 15-16) he was 
a chosen vessel to the Gentiles. He early realized the neces- 
sity of his going to Spain and to Rome. "Paul purposed 
in his spirit, when he had passed through — I MUST SEE 
ROME" Acts 19:21. The Lord stood by him and said, 
"Be of good cheer — so must thou bear witness also at 
Rome" Acts 23: 11. "I long to see you--" R. 1: 10-23. "Having 
no more places in this region . . I hope to see you." R. 15: 23. 
He was arrested, "Returned to Jerusalem" Acts 21:17. He 
appeared before Felix, Festus, and Agrippa, He appealed 
to Caesar, embarked Acts 27:2, was shipwrecked, spared, 
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finally sailed and in final statement, "And so we came to 
Rome." Acts 28: 14. 

Although Bible students believe that Paul was freed 
from this present imprisonment and was not put to death 
until some time later, yet the joy, the relief and the glory 
that Paul seemed to have cherished for some time were 
expressed in those words. "And so we came to Rome." 

A.W.D. 
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Paul's Letter 

To The Church 

At Rome 



Introduction. 

The Author. Paul, the apostle. A Minister to the Gen- 
tiles. 

The Church at Rome. 

Consisted of both Jews and Gentiles. Supposedly 
founded by Christians who were scattered abroad from 
Jerusalem. 

Somewhat troubled by Judizing teachers who con- 
tinued to cling to certain Jewish customs and ordi- 
nances. Some had not been fully persuaded that Jesus, 
whom they had crucified, had become the Christ. They 
did not believe that the Law of Moses had been ful- 
filled and that they were now under the Law of Grace. 
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CHAPTER I 

PAUL'S INTRODUCTION: Verses 1-7 

Paul, a servant, called (to be) an apostle. The words 
(To be) are in italics which means they were not in the 
original manuscript. Paul wasn't called to be, he was a 
called apostle. He was called by Christ, (Acts 26: 16) and 
not by the Church at Antioch, nor by some ecclesiastical 
body. Paul was a Jew, brought up in Jewish traditions 
and teachings. He had persecuted Christians, a fact that, 
no doubt, was widely known. 

He was not a disciple of Christ nor of John the Baptist 
as far as is known. The fact that he must be baptized indi- 
cates that he had not been baptized by John's baptism and 
that he was not likely at Jerusalem on the day of Pentecost. 
He had been introduced to the apostles at Jerusalem by 
Barnabas, Acts 9:27. The passage iteslf indicates that he 
had never been to Rome and it is not likely any other 
apostle had been there either. One of the proof's of his 
apostleship was the power to impart spiritual gifts by the 
laying on of his hands. His apostleship was questioned 
by the Jews hence the only evidence that they had was 
his own word, "called an apostle", unless witnesses had 
carried the information. Paul had denied that Jesus was 
the Christ but now he was not only willing to accept Christ 
but to preach Christ. 

Romans 1: 16. Having been convinced that the Gospel was 
the power of God unto salvation, he realized the great 
responsibility of converting both Jew and Gentile and being 
a divinely appointed as minister, he realized that he was 
debtor to both, 1: 14. Realizing that sinners are to be saved 
by the Gospel and that Christians are the only ones capa- 
ble of and responsible for preaching it, one must apply 
this passage to aU Christians in this respect but it especial- 
ly appHed to Paul. 

"Separated unto the Gospel of God which He prom- 
ised . . . ". Here Paul addressed those Jews, who not only 
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doubted Paul's apostleship but the Gospel that he preached. 
Paul refers to the Gospel as the Gospel of God. He sub- 
stantiates such by prothetic proof in verses 2 and 3. These 
Jews were wilUng to accept Gentiles and Jewish terms but 
Paul desired that they realize that the Gospel which he 
preached was substantiated by the same scriptures in 
which they believed. To reject such would be to reject the 
holy scriptures. 

Paul now contrasts the human and divine nature of 
Jesus. The human side, the son of David, was substantiated 
by genealogy. This they accepted. The divine side was con- 
firmed by the Holy Spirit at Christs' baptism and especial- 
ly by His resurrection from the dead, verse 4. This 
resurrection herein mentioned must certainly be the 
resurrection of Christ as it were here given proof of the 
authenticity of the Gospel. 

Reference to the general resurrection, as some teach, 
would apparently have no bearing on this proof. Since in 
another epistle, Paul refers to the fact that the general 
resurrection follows as a result of Christ's resurrection and 
not as a proof of His divinity, this resurrection must refer 
to Christ's. Restricting our thinking to the occasion and 
circumstances, we are forced to this most logical conclu- 
sion. Thus he was the son of David according to the flesh 
and he was also the Son of God according to the spirit of 
holiness. He was both Christ and Lord and through Him 
Paul received his apostleship along with the other apostles. 
"For in nothing was I behind the chiefest apostles", 2 Cor- 
inthians 12: 11. Hence the first seven verses serve as the 
introduction in which Paul substantiates by both human 
and divine proof that Christ is God's Son, that the Gospel 
of Christ is God's Gospel, that such is unto obedience of 
Faith, (and not of the Law) and by obedience to the same 
faith, they become saints or Christ's elect. Verse 7. He thus 
salutes them as saints not only in the name of God but 
also in the name of Jesus as Lord and Christ. 

Having introduced himself and the Gospel that he 
represents, Paul then commends them highly for the report 
of their faith. Such a report must have been concerning 
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their obedience to this faith or something concrete relative 
to it. It must have been a working faith. Paul was thrilled 
and prayed unceasingly for them and that he might be 
privileged to visit them. This desire he summarized in 
three reasons; 

First that "he might impart some spiritual gifts." 
Spiritual gifts were imparted by laying on of hands, the 
presence of an apostle was necessary. Acts 8: 14-20. Spirit- 
ual gifts were necessary to confirm the word, Mark 16: 20. 
Spiritual gifts established faith, confirmed and increased 
it. It was this end that Paul had in mind, verse II. Appar- 
ently no apostle had yet visited Rome. It is likely some of 
them at Rome could perform spiritual gifts but not impart 
them. This was part of Paul's work as an apostle to the 
Gentiles. Such desire would not have been a selfish one 
but a necessary one as well as spiritual one. 

The second reason for his desire to go to Rome that. 
"I with you may be comforted in you, each of us by the 
other's faith, both yours and mine," verse 12. It is true that 
there would be much joy in the personal association in the 
work at Rome but there seems to be a deeper meaning in 
this passage. Not only was it necessary to convince the 
sinner that Jesus was the Christ and spiritual gifts had its 
place in this but it was also necessary for Paul to convince 
the saints that he was an apostle. The imparting of such 
gifts by laying on of Paul's hands would accomplish this. 
Their faith in Paul as an apostle would be strengthened 
and his faith in the work at Rome would be strengthened 
hence any effect by disturbing Jewish teachers would be 
weakened. 

The third reason for his desire to visit Rome was "that 
I might have some fruit in you also." While some of the 
saints might be able to confirm the word with signs and 
wonders, yet none of the recent converts could. With the 
increase of saints and the receiving of the Holy Spirit on 
such by the laying on of Paul's hands, not only with Paul's 
preaching but with the exercising of his power as an 
apostle, the Church would increase much more rapidly 
than it could otherwise. 
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This was part of Paul's responsibility as well as priv- 
ilege — an apostle to the Gentiles. A certain amount of fruit 
was to be obtained by his accompaniment that could not 
otherwise be accomplished, verse 13. Although he had pur- 
posed to come many times and had been hindered, he want- 
ed them to know it (not be ignorant) , that if and when the 
opportunity was available, he was "ready (wiUing) to 
preach the Gospel to them at Rome" verse 15. 

Paul, having completed his introduction, is now pre- 
pared to present to them the real piirpose of this message. 
His epistle might have ended with verse 15 and the mes- 
sage that was to follow could have been omitted until Paul's 
visit. However Paul had been hindered time and again; 
how was he to know but that he might be hindered this 
time. He did not say that the Holy Spirit will see that I 
come or "If God wills, I'll come" but he simply stated that, 
"God is witness that I have prayed, making request, that 
if by any means now at length, I may be prospered by the 
wiU of God, to come," verse 10. It was not a selfish request 
on the part of Paul but a spiritual request for the Cause. 
Hence Paul proceeded to present one of the most convinc- 
ing arguments found in any of his epistles relative to the 
justification by faith rather than by the works of the law. 
He introduces the argument by a clear and concise state- 
ment "I am not ashamed of the Gospel of Christ." Why? 
"It is the power of God unto salvation." Many a sermon has 
been preached on this text by taking it out of its natural 
sitting. But why such a statement here? Why didn't he say 
the Gospel of God as in verse 1. Of a truth one might say 
that it was the same thing. We in this twentieth century 
might well believe so but did those Jewish Christians be- 
lieve this at Rome in the first century? Chapter 16, verse 
17 is the answer, "I beseech you, brethren, mark them that 
are causing division and occasion of stumbling, contrary to 
the doctrine which ye learned." Paul did not wish to wait 
or to chance his coming to Rome to deliver his message but 
launched at once into the message. He had not been to 
Rome, no apostle had been to Rome, which we logically 
mfer from what Paul had already stated, therefore until 
such a time, Paul proceeds with all power invested in him 
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to correct the situation which he, no doubt, reahzed was 
there. The Gospel of Christ, is the power of God unto 
salvation, not the law of Moses to the Jew, nor the Law of 
Nature, which he mentions later, to the Greek. 

"Therein is revealed the righteousness of Grod from 
faith unto faith," verse 17. This verse has given much 
trouble. It seems that the two phrases, "from faith" and 
"unto faith" cause the trouble. I do not consider the phrase 
"from faith" to modify reveal as some think. Peter says: 
I Peter 1: 10, "concerning which salvation the prophets 
sought — to whom it was not revealed — which now have 
been announced unto you through them that preached the 
Gospel unto you by the Holy Spirit . . . ." The gospel pro- 
duces faith but, personally, I do not see how faith reveals 
the gospel. 

Neither can I agree with some that this means from 
one degree of faith to another. The Gospel was revealed by 
revelation and not by faith. This statement, "from faith 
unto faith," is an assembly of words that as James Mc- 
Knight said, "is difficult to understand." I believe that 
Paul understood it and they understood it. I do not feel 
that Paul was giving the prophets credit for revealing it. 
Personally, I think that Paul is stressing the Obedient 
Faith, which he so often mentions, "for without faith it is 
impossible to please God." In Philippians 3:9, "righteous- 
ness which is through faith in Christ — which is from God 
by Faith." The Gospel was not revealed by faith; however 
the righteousness of God was. This righteousness was not 
revealed by the law nor faith in the law. This was a pri- 
mary error that was causing trouble and which Paul de- 
sired to correct. The Jews believed in God but they did not 
accept Christ as the Son of God. Many of them had be- 
lieved in God and also the promise, but till now their right- 
eousness was satisfied with that faith. Now it was different. 
There was something else to be believed and that was, that 
the scriptures pertaining to the coming Messiah had been 
fulfilled. This fact had been revealed to the apostle by the 
Holy Spirit and Paul speaks of it as the Gospel or good 
tidings that the Messiah had come. The righteousness of 
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God must now come by faith in his Son also. This Gospel 
is the power of God unto salvation as stated in verse 16. 
Without this faith, or this belief, it is impossible to have 
faith in God. God's promise to Abraham had been fulfilled 
in Christ which in turn introduces another promise, eternal 
in nature. Now to believe in God, they must believe in 
Christ also. 

Paul states about the same thing in chapter 3, verse 21. 
"Now apart from the law, a righteousness of God hath been 
made manifest — even the righteousness of God through 
faith in Jesus Christ unto all them that believe," verse 22. 

Since the word faith and believe come from the same 
Greek word, this would then read, "Righteousness of God 
through faith unto faith" (of all) . This is the statement in 
chapter 2, verse 17. 

The Jews must accept then that Paul was an apostle 
and that the faith in God which they so earnestly contended 
for was not to be obtained through the prophets or the 
works of the law of Moses, but through faith in the Gospel 
of Christ and obedience thereto. It would be good if all 
rehgious groups recognized this fact today. A misunder- 
standing of this passage may interfere with a full under- 
standing of many passages that follow. 

Having positively and emphatically introduced his 
message to the Jewish Christians, Paul now turns to the 
Greeks who "did by nature the things contained in the law." 
Hence he begins by including them in a broad statement, 
"The wrath of God is revealed from heaven (in the 
Gospel) against all ungodliness and unrighteousness." Sin 
existed before the giving of the law of Moses. In human 
relations, there are certain things that are wrong before we 
have ordinances to cause people to respect them. The ordi- 
nance makes the sin a violation and enforces a penalty to 
try to force some people to respect the rights of others 
which they should do without the ordinance and its penalty. 

Paul now goes back to the beginning to show the Gen- 
tiles that they descended from the group whom "God gave 
up in the lusts of their hearts unto uncleanness" verse 24. 
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"They changed the glory of the incorruptible God for the 
likeness of an image of corruptible man ..." verse 23. 

"They worshipped and served the creature rather than 
the Creator . . . ", verse 25. These all sinned. This fact will 
be cleared somewhat later in chapter 2: 12, "for there is no 
respect of persons, for as many as have sinned without the 
law (Gentiles) will be punished under either law (Jew or 
Greek) ". There were undoubtedly some who were righteous 
under either law. 

It merely states that those who lived under either law 
will be judged by that law but it does not include those this 
side of Pentecost who are under the Gospel. 

With this preliminary foundation behind us in chapter 
1, Paul now begins specifically to explain that neither group 
has any right to judge the other, "Wherefore thou are with- 
out excuse, O man wherein thou judgest another" 2: 1. This 
This was a direct statement to the Church at Rome as the 
situation then was when Paul wrote this epistle. 



Romans 



CHAPTER II 



"Wherefore thou art without excuse, O man, whosoever 
thou art that judgest another, thou condemnest thyself." 
If this means when one judges another to be guilty of a 
crime that the accuser becomes as guilty as the one who 
commits the crime then Paul would have been as guilty 
as the Gentiles whose crimes he had just reviewed. Ac- 
cusing one of a guilt does not make the accuser necessarily 
guilty. Let us consider the passage in the light of the 
existing circumstances and parties involved. Jews were 
inclined to condemn the Gentiles. They considered them 
as gods and elevated themselves as exalted characters in 
the sight of God. To do this was a sin on their part.. 
Neither had the right to point out the sins of the other to 
the exclusion of their own faults. God had been long- 
suffering to the Jewish nation, and if there was any dif- 
ference, more so than to the Gentiles. This goodness had 
not caused the Jew to repent. The wrath of God would 
be visited on them the same as on the Gentile for their 
disobedience; hence verse 3-5, "Thinkest thou, that although 
thou judgest the Gentiles of these crimes and practice the 
same, that thou wilt escape the Judgment of God? You 
should have repented but rather you have, by the hard- 
ness of your heart, treasured up for yourself, wrath against 
the day of Judgment." Verses 6-11. God is not only a right- 
eous God but a just God. "Every man will receive accord- 
ing to his works": the righteous, eternal life; but to those 
that obey not the truth as well as those who obey unright- 
eousness, wrath, indignation, etc. — . Disobedience and 
failing to obey is in the same catagory. The only safe 
position is to obey. Mercy will not overrule Justice. There 
is no reason to think that ignorance or disobedience for 
any cause will excuse one from this wrath which justice 
requires. The Jew with the Law (of Moses) as well as 
the Gentile without the law (of Moses) will be pimishied 
for his sins. 
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"Not the hearers but the doers" — verse 13. The Jews 
placed a great deal of emphasis on reading and hearing 
the law. Simply keeping the law was not a justification 
for no one kept the law perfectly; hence no one would 
have been justified if justification were by the works of 
the law. Paul clears this later in Romans 3:20, "Because 
by the works of the law shall no flesh be justified in his 
sight, for through the law cometh the knowledge of sin". 
This last statement we will consider again later. Now what 
about the Gentile who was not under such a law? The law 
was for a special purpose as we will see later: to preserve 
the bloodline until Christ comes. The Gentile in the mean- 
time did by nature things that were right in the sight of 
God. Here in verse 14, Paul speaks as such as a law unto 
themselves. Since the law was given to the Jew in order 
to cause him to do the things that he should have done 
without a law, he should not receive any more credit than 
those Gentiles who did the same things wdthout having 
to be forced to by a law. According to human reasoning 
it would seem that the Jew should receive greater con- 
demnation when he violated the law. The fact that the 
guilt was wrong within itself was a sin and then besides 
that, the Jew violated or transgressed a law in committing 
the crime. This probably accounts for Paul's statement in 
Chapter 7: 13, "That through the commandment sin might 
become more exceeding sinful". Sometimes animals have 
more respect for each other and for each other's rights 
than humans although they are not restricted by spiritual 
laws. This should not be accepted as justification by a 
Moral Law. Such a conclusion should be corrected by 
Gal. 2: 16, "Ye know that a man is not justified by the 
works of the law but through faith in Christ Jesus, even 
we beheved on Christ JesTos that we might be justified 
by faith in Christ and not by the works of the law; be- 
cause by the works of the law shall no flesh be justified". 
The law made a transgressor a sinner because of trans- 
gression although the act might have been a crime in the 
sight of God before the law was given. The law did not 
make the crime a sin but did make it a transgression and 
made the transgressor subject to the penalty of the law. 
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The works of the law existed before the law. The law 
did not provide the works but made the violation of such 
a penalty. The works are motivated by a mental act. The 
Gentiles could do the works as well as the Jew although 
he didn't have the law to force him, this was from the 
heart, verse 15. The promise for right doing preceded the 
law; the punishment for violation came with the law. The 
Gentile had the promise but not the restriction. In this 
was his hope through Christ. 

Paul now contrasts the attitude of the Jew with that 
of the Gentile, beginning with verse 17. The Jew rested 
upon the law, verse 17. He restricted the crime to a vio- 
lation and made it a sin because it was a transgression. 
When the term Jew was first applied, is not known. The 
term Hebrew originated with Abraham in Ur of Caldea, 
meaning (the other side of the river). Israel came from 
Jacob when his name was changed to Israel. The word 
Jew seems to have originated from the days of Rehoboam 
when the tribes of Judah and Benjamin remained at 
Jerusalem. Jeremiah used the term a few times when the 
tribe was about to be carried into captivity. See 2 Kings 
16: 6 and 2 Kings 25: 25, which was supposed to have been 
written by Jeremiah. The word came into use after the 
return from captivity, Esther 2: 5 (Mordecai) . It was 
generally accepted by them from then as the favored 
people in contrast to the Gentiles or Greeks. Paul ad- 
monishes them that at the same time they are teaching 
others, they should also be teaching themselves, verse 21. 

Circumcision was a requirement of the Jew but if 
not accompanied with a mental act, from the heart, it was 
of no avail or meaningless, uncirctuncisim, verse 25. He 
was a Jew outwardly who respected the letter of the law 
and did not observe from the heart. Verses 27-29. 

Hence the Jew had no particular advantage, as far 
as his salvation was concerned; all were to be judged by 
the Gospel of Jesus Christ in the day of Judgment, 
verse 16. 

This does not mean that the world from Adam to 
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the End would be judged by the Gospel of Christ or the 
New Testament. However, the ultimate hope through all 
ages was and is in Jesus the Christ. It dates from the 
promise and not from the law. Hence obedience to any 
law without faith in Christ Jesus is of no avail. This is 
true also for the Law of Christ as revealed in the New 
Testament. As Paul states in Hebrews 10:10, "By the 
which will we have been sanctified through the offering 
of the body of Jesus Christ once for all". Obedience to 
the law under which we live is one thing, faith in the 
blood of Christ is another. Both are and were required 
in every age and under every law. Hence as James states, 
"Faith without works is dead". James 2:20. This is why 
Paul so frequently stresses the obedient faith. 
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CHAPTER III 



"What advantage then hath the Jew?" Verse 1. Paul 
forstalls the argvunent that the Jew might present with 
which no doubt he was very famihar. It was the common 
objection everywhere. What advantage is obtained then 
by being a Jew and why practice circumcision? Circum- 
cision was to cut around or away. It was a physical re- 
quirement typifying the cutting off of sin. It practically 
had the same meaning to a Jew as water baptism has to 
a Christian: "In whom ye were also circumcised with a 
circumcision not made with hands in the putting off of 
the body of the flesh, in the circumcision of Christ, having 
been buried with him in baptism" — Col. 2: 11-12. It 
seems that crcumcision was practiced by both Egyptians 
and Mohammedans. (See New Anal. Bible, page 68) how- 
ever it was divinely instituted as a seal of God's covenant 
with Abraham, Gen. 17: 1-14, 21. When God called Moses 
to lead Israel out of Bondage, he commanded that they 
should keep the passover feast: "It is the sacrifice of the 
Lord's passover, who passed over the houses of the chil- 
dren of Israel in Egypt--" Ex. 12:27. "This is the ordinance 
of the passover, there shall no stranger eat thereof." Ex. 
12:44. "--No uncircumcised person shall eat thereof" Ex. 
12:48. Circumcision was a physical requirement of all 
members of the Jewish Church. They were not permitted 
to eat the passover, unless they were. It had no bearing on 
the Lord's Supper but baptism did. The Jews tried to 
make circumcision a requirement for Christians. Many 
do not realize today that Baptism is a requirement to eat 
the Lord's Supper. Since physical circumcision was of no 
avail without circumcision of the heart, neither is water 
baptism of any profit without the mental act of cutting 
away the sins of the flesh. "One must obey from the heart 
that form of doctrine--." 

The first advantage of the Jew was to retain the blood- 
line to preserve the seed. Without this, the promise could 
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not have been fulfiUed. They were also intriisted with the 
oracles. If the bloodline had not been retained ("through 
His seed shall all nations of the earth be blessed," Gen. 
12:3) and if the oracles had not been preserved, what 
knowledge would we have or what hope would we have 
of God's eternal promise? Just because some were un- 
faithful does that necessarily mean that God wiU fail in 
His promise? Neither does it mean that the Divine plan 
is wrong, just because a few in whom we have had great 
confidence, have gone astray. God's word is true and every 
man a har; that is, if there is a he. It is only God's plan 
that will succeed. God's plan provides for elders in every 
Congregation. Just because an elder occasionally betrays 
his trust and for fear that those appointed might do like- 
wise, some have opposed the appointment of elders. Quali- 
fications are necessary but qualifications are not den 
termined by the judgment of one or two members. This 
is a common alibi to prevent the appointment. Any Con- 
gregation of reasonable size should either have or develop 
men for the office. Erring elders can be removed if done 
scripturally. To continue without is contrary to the Divine 
plan. To doubt for fear is sinful. To substitute man's judg- 
ment for God's method is inexcusable. Let the man of God 
be perfect, "Thoroughly furnished to every good work." 
2 Tim. 3: 17. 

"Let God be true and every man a liar." Verse 4, 
The Jews considered the Christians as Hars. "If our 
unrighteousness commendeth the righteousness" wouldn't 
God be unjust to visit us with wrath? If our doing evil 
brings about the goodness of God, then why are we 
judged sinners? This was their argument. Paul says: "God 
forbid." By the same argument why do you consider me 
a sinner if the truth abounds by my lying? Paul states 
that ye are all sinners and quotes Psm. XIV: 1. This is the 
argument in verses 4-19. God's promises are not rash but 
just and true. The punishment of the disobedient is just 
and cannot be excused by mercy. The penalty of the law 
is to prevent sin and not to cause it. The Jew seemed to 
think that if their sinnig brought about the righteousness 
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of God, they were justified in sinning. They accused Paul 
of lying (as you slanderously say). He turned the argu- 
ment by applying it to themselves. "If the truth of God 
abound unto his glory through my lie then why (do you) 
stiil look on me as a sinner. "Let us do evil that good 
may come", hence, if God is just and the condemnation is 
just, it was necessary that we sin to bring about the 
justice of God. Why then condemn us or the Gentiles? 
God forbid such reasoning. The penalty is the result of 
sin and not the cause of it. God never permits or causes 
sin in order to bring about a righteous act. What then 
are we (Jews) any better than the Gentiles (Paul in- 
included) . They were not under the law, (sinners) . We 
were under the law but we did not keep the law; hence 
sinners. Therefore we are no better than they; we are all 
under sin, verse 9. Paul then verifies his statement from 
the scriptures, of which they were familiar, verses 10-18. 

"Now what things soever the law saith, it speaketh 
to them that are under the law." Verse 19. This is not 
only true of the Law of Moses, but the law of the husband 
or any civil law. The law is for those who live under it. 
Such a law was for justice to bring every one under the 
Law subject to the control of one authority. The law did 
not justify, it just acquainted them with the knowledge 
of what the sin was. This is true of any law. Where a law 
is, one is punished for the violation of it. Oftimes the 
punishment is prescribed in the law. "Now apart from 
(the) law, a righteousness of God hath been manifested--." 
Verse 21. The word (the) is not in the Greek. Hence this 
is not restricted to the Jewish law but is true with any 
Law. A righteousness of God hath been manifested, which 
righteousness was witnessed by the Law of Moses and 
the prophets. This righteousness of God is through faith 
in Jesus Christ unto all them that believe, (No excep- 
tions), verse 23. This redemption is in Christ Jesus and 
is a matter of grace or favor and not according to merit 
or works of a law. Verse 24. The Greek word (Hilasterion) 
is here translated propitiation while in He'brews 9: 5, Paul 
uses the same Greek word which there is translated 
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Mercy-seat. Hebrews 9: 5, it refers to the lid of the Ark 
where God met men and man met God. In Romans 3:25, 
it refers to Christ himself. "Through faith in his blood" 
must be taken in connection with, "propitiation". The 
word was used by the Greeks; to make the gods propitious, 
to appease them but such use is entirely foreign to the 
Greek Bible, old or new. It is never used where man 
brings God into a favorable attitude. The King James 
version, Hebrews 2: 17, translates this "To make recon- 
ciliation for the sins of the people". The American Stand- 
ard translates correctly, "to make propitiation for our 
sins". Never is God said to be reconciled. Christ through 
his expiatory death is the personal means by whom God 
shows the mercy of His justifying grace to the sinner who 
believes. It was the voluntary giving of Christ's Hfe and 
a merciful favor of God. The requirement of man is faith. 
The justification then is by faith and not by the works of 
any law. The propitiation was a favor, a gift, not a meri- 
torious act. "Herein is Mercy." Man's part is to be obedient 
to that faith by doing the things required to receive it. 
Verses 24-31. God himself was just, he passed over the 
sins done afore time, by redemption through the blood of 
His son, Jesus, thus showing His righteousness. While 
such was purely an act of mercy or grace on the part of 
God yet such was set forth as a propitiation or mercy-seat 
to which man must come through faith if man desires to 
be justified. Thus the shedding of the blood was not a 
universal pardoning of all sins but pardoning to be ob- 
tained through the faith of each individual. The faith in 
this case is expressed in the words, "I believe that Jesus 
is the Christ, the Son of the Living God". Hence there is 
no glorying. Now is the "present season", the proper time 
for the fulfillment of the prophecy. This fact that Jesiis is 
the Christ, destroys the Jewish objection. That he is the 
Son of the Living God (not graven idols), destroys the 
Gentile objection. Thus the law of Faith, makes any former 
concept of righteousness of none effect. "Where then is 
the glory?", (in man or former means) it is excluded. 
This makes God, the God of both Jew and Gentile. 
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"He shall justify the circumcision by faith and the 
uncircumcision through faith." Romans 3:30. Here is one 
passage that seems to be difficult. Were there two different 
faiths, one for Jew and the other for the Greek? The 
answer is no. Why did Paul say in one case by Faith and 
in the other case through Faith? To say that the meaning 
is the same would be to pass the passage lightly and thus 
not give thought to it. However another question then 
rises, Why would Paul use two different expressions to 
convey the same thought when one would have been 
enough. Certainly it was not for emphasis. Maybe we do not 
need to understand it but, without doubt the Christians 
at Rome surely did, both Jew and Greek. 

Some commentators have had this to say about it; 
Adam Clark (Quoting Alford) , "The meaning is one and 
the same as there is but one God and One Faith". I must 
agree with Clark that there is One Faith for Paul so states 
in Ephesions 4:5. However from Clark's teachings and 
from his religious convictions, he either didn't understand 
what the One Faith was or else he didn't recognize it. 
Possibly he might have been wrong in this case also. Al- 
ford, according to Clark, states, "that the former expresses 
grounds of justification and the second the means". This 
might be an enhghtening thought. 

Barnes, {Barnes Notes), "There is no difference in 
the meaning of these two expressions". 

McKnight, (McKnight's Epistles), "Through Faith is 
an ehpsis for through the law of Faith which McKnight 
states as the New Testament. He further states, (concern- 
ing the uncircumcision), "They may believe the doctrines 
of the natiiral religion and live agreeably in which case 
their faith will be accounted to them for righteousness". 
With this position there would be no justification in either 
the Old or New Testament. Such a belief would justify 
one in accepting any religious position, even the Moral 
Law, just so he believed in Jesus as the Son of God. This 
is the erroneous position of many religious doctrines of 
today; "It doesn't matter what religious position you take 
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just so you believe". If McKnight justified his error from 
this passage "through faith" to the uncircumcised then 
maybe we had better give some thought to it. The first 
preposiion is (ex) and is translated by, the secon^i 
preposition is (dia tes pisteos) and is translated through. 
Since the article (tes) appears in the second case, we 
are caused to wonder why the translators left it out. The 
correct translation is "through the faith". In Ephesians 
2:9, "For by grace you have been saved through faith and 
that not of yourselves—". The original is the same as in 
Romans 3:30, viz., (dia tes pisteos) and should be trans- 
lated through the Faith. The article (the preceding Faith) 
is just as important as it is in preceding God or Church. 
The Faith means the exact Faith that Paul is speaking 
of in this passage, Romans 3: 30. Just any faith or any 
church will not do any more than just any God. 

Moses E. Lard, (Commentary on Romans) , "I have 
rendered ek and dia tes pisteos alike, namely by Faith". 
With due credit to Lard's ability as a Greek student, the 
Greek may be rendered the same but here is a case 
where maybe the context is vital in helping to iinder- 
stand the difference, if there is a difference. If Paul had 
left out the first phrase, the meaning might have been 
clarified. The passage would have read, "And he shall 
justify the circumcision and the uncircumcision through 
Faith" However this is not the way Paul put it. If he 
had, maybe they would not have understood it. There 
are so many ideas of just what Faith means and Paul 
gives much consideration to it throughout the entire 
epistle. There are probably as many ideas of faith as 
there are positions of Religion. Some think it can be ob- 
tained by the Old Testament, exclusive of the New, es- 
pecially by the ten commandments. Some believe one 
is saved by faith only. If that faith is, believing that Jesus 
was the son of God, I am caused to wonder if they, as a 
religious group, really believe it. There are many people 
who make no pretense of rehgion or even Church mem- 
bership who believe that Jesus is the Son of God. This 
may be faith but not The Faith. The Host of witnesses 
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in Hebrews, Chapter eleven, believed in God and in the 
prophecies of the coining Messiah but they certainly 
did not believe that, "Jesus was the Christ" for as yet it 
had not been confirmed. Their faith was certainly not 
The Faith nor the faith that Paul desired the Church at 
Rome to believe. The Faith of which Paul wrote, was 
the beUef that "Jesus was the Christ, the Son of the Liv- 
ing God". This is the belief that every alien sinner must 
have and confess, for with the heart, "man believeth 
unto righteousness and with the mouth confession is 
made unto salvation". Romans 10: 10. This was the faith 
that both circumcision and uncircumcision at Rome must 
have and the Faith that some had which had been pro- 
claimed throughout the whole world. Romans 1:8. 

Referring again now to 3:30, let us consider the two 
groups, (Jew and Greek) in the light of their im.derstand- 
ing and condition. The Jews believed in the One God. 
They believed in the prophecies relative to the Messiah. 
They had the Law to bring them to Christ. They had con- 
sidered Jesus an impostor and had put him to death. What 
the Jew must do, was to admit his guilt. The Law was 
not destroyed but the time had come for its fulfillment. 
All this The Jew must accept and beheve. He must con- 
tinue his faith in Jehovah. He was not asked to discard 
the faith of his fathers but to continue that faith by ac- 
cepting that such had been fulfilled in Christ. With the 
Greek or uncircumcision it was different. He had believed 
in heathen Gods. He had not observed the Law or the 
ten commandments. He had to come wholly to The Faith. 
He had to give up idols. He not only must believe in 
Christ but in Jehovah as the living God and that Jesus 
was not only the Christ but the Son of the Living God. 
It is true that there is but One Faith and all who come 
to God must come to Him through The One Faith. Maybe 
this is what Alford had in mind when he said the former 
phrase expresses the grounds and the latter phrase the 
means. The means of justification was no doubt the same, 
"Through the faith in the blood of Christ". However the 
grounds of approach certainly was different. This may 
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not be what Paul had in mind but the facts are there to 
say the least. While the religious world places great stress 
on faith and its importance in salvation yet the approach 
and the conception of the meaning of faith differs in many 
cases. One may believe that Jesus is the Son of God and 
still be a sinner. That belief alone will not save him, even 
though he makes a pretense of being rehgious. 

The Faith here implied includes more than just be- 
lieving, as Paul plainly teaches in this epistle. The faith 
that saves, is the faith that Paul speaks of in Ephesians 
4: 5, when he says; "There is but one faith--". The source 
of that faith plays an important part as Paul later states 
in Romans 10: 17. "Faith comes by hearing and hearing 
by the Word of God". The word of God that Paul refers 
to here is the same that is mentioned in Hebrews 1:1, 
"God speaks through His Son". It is not faith obtained 
from the Old Testament, for that is Paul's argument 
through most of this epistle, but faith obtained from the 
New Testament or the Gospel. 

The Jew "by faith", verse 30. He had the law and 
prophecies to aid him. He had examples of previous faith- 
ful. It should have been a simple matter for him but the 
Gentile had nothing. It was purely "through faith", verse 
30. No background but the promise and tradition. 
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CHAPTER IV 

While Paul's letter was directly to Jewish Christians, 
his letter was to Hebrew Christians at Rome. The first 
onverts were Jews and the Jews were deeply wedded 
o their Law. The Gentiles were included in the promise 
o Abraham, "In thee shall all families of the earth be 
blessed". Genesis 12:3. This same promise was repeated 
o Isaac, Genesis 26:4. It was also repeated to Jacob, 
vhose name was changed to Israel, Genesis 28: 14. The 
jod of Abraham, Isaac and Jacob was the God of the 
'Promise. This promise was made before the nation of 
Israel was formed and hence before the day of the Jews 
>r the Jewish law. 

"Abraham obeyed and went out;" Hebrews 11:8. 
^'aith in the promise of God, Genesis 12: 3 motivated his 
obedience. "By faith Abraham, when he was tried, of- 
"ered up Issac — ". While Isaac was Jacob's only full son, 
/et he believed that God would make a way of escape, 
lot necessarily by the saving of Isaac but for the keeping 
)f His promise. The Gentile was also included in the 
Drophecy of Joel, Joel 2: 32, "And it shall come to pass 
;hat whosoever shall call on the name of the Lord shall 
36 dehvered". He was also included by Peter on the day 
)f Pentecost, Acts 2: 39. It might be well to note that Acts 
!: 39 refers to the promise of Joel 2: 32 which is mentioned 
n Acts 2:21, "Whosoever shall call on the name of the 
Liord shall be saved". This is the promise that runs 
brough the entire Bible from the Call of Abraham and 
lot the promise of the Holy Spirit nor the gift of the Holy 
Spirit. Acts 2:38. Neither the Holy Spirit nor the gift of 
;he Holy Spirit were a part of salvation as evidence in 
\cts 8:13-16. Faith, repentence, baptisms were require- 
nents of obedience, remission of sins or salvation was 
he promise which always followed the obedience. Gifts 
:ame from another source, see Acts 8:17. God, Christ and 
he Holy Spirit take their abode in us when we obey the 
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Gospel. They operate as one in unity. There is no mys- 
terious feeling nor miraculous power that follows obedi- 
ence. There is a satisfaction however in the answer of a 
clear conscience toward God, by having done what God 
requires for salvation. Chapter 4:1-14. 

"Abraham believed God and it was reckoned unto 
him for righteousness" Romans 4: 3. Paul quotes this from 
the scripture, Genesis 15:6, hence the Jews recognized it 
as truth. This statement was made before Abraham was 
circumcised hence he was of the iincircumcision at the 
time. Abraham was seventy-five years old when he left 
Haran. This was after he received the promise, Genesis 
12:4. He was ninety-nine years old and his son Ishmael 
was thirteen years old when they were both circiimcised 
the self same day. Genesis 17:26. 

If Abraham had been justified by work, such would 
have been a debt, verse 4. Righteousness was a gift, (by 
grace of God) , and it was not something to be paid for 
by working. Working, to pay off a debt, is not necessarily 
meeting the requirements for a promise. The farmer tills 
the soil, plants the seed in hope of the harvest but not to 
pay off a debt of the harvest preceding. Our love for God 
should not be in payment for a debt that he loved us first 
but in appreciation of his love. 

"Blessed is the man whose iniquities are forgiven" 
verses 8-9. This statement was made by David long before, 
Psalms 32:1. Was the promise made to Abraham because 
he was of the circumcision or the uncircumcision when 
he was not yet circumcised and the requirement had not 
as yet been made. Verses 9-14. Since all this was before 
the Law, the promise was founded on Faith and not on 
the Law. Otherwise, faith is made void, verse 14. Trans- 
gression of a law is a sin, since there was no law in Abra- 
ham's day, there was no transgression hence there was 
no sin on their part because of transgression but there 
was a promise to Abraham and the seed of Abraham. It 
was not to be a small group under the law. Thus Abraham 
was the father of all because of the promise and not be- 
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mse of the law since Abraham never lived under the 
iw. Abraham's faith was not in the law which didn't 
sist but in God who made the promise. "He believeth 
fod", and "it was reckoned unto him for righteous", 
ames 2:23. He was not obedient to the law but to the 
jquirements that God requested, that he might receive 
le hope of the promise. This is why the (works) offering 
[ Isaac, justified him, James 2:21. It was a .work of faith 
1 meeting a requirement in the hope of the promise and 
ot work of a law in order to meet the obligation of a 
ebt. The argument of Paul was indeed convincing. If it 
itisfied the objection of the Jew it should meet human 
bjection today. In fact it didn't satisfy aU the Jews but 
ist those who were willing to listen and accept. The 
mie is true today. 

Verse 17. " (As it is written, a father of many nations 
ave I made thee) before whom he believed, even God 
■^ho giveth life to the dead and calleth things that are 
ot as though they were". The part in parenthesis is taken 
•om Genesis 15: 5. Let us start with the last of the verse, 
Ee calleth things that are not as though they were". The 
Brse in Genesis 15: 5 (I have made thee) is in the pres- 
et perfect tense. At the time the promise was given, 
.braham was not the father of nations but he was to be- 
)me such. The tense of the verb would indicate that he 
as already the father of nations, (I have made thee) . 
'ence the meaning; God spoke of that which was to be 
; though it akeady existed, ("the things that are not as 
lOugh they already were"). "I have made thee" or I 
ive constituted thee, "before whom" or in whose pres- 
ice, Abraham beHeved. "Who giveth life to the dead", 

a passage over which there has been much debate, 
arnes, (See Barnes Notes) states; "I regard it as having 
iference to the strong natural improbability of the ful- 
llment of the prophecy when it was given, arising from 
e age of both Abraham and Sarah" (relative to bearing 
lildren) . While some imply it refers to the power of God 

raising the dead. Personally I am inclined to believe 
ith Barnes for the following reasons: — First the Jews 
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seemed to question the resurrection of Christ, and whetl 
er they did or not, it is evident that some doubted and i 
either case, there would be little if any connection wit 
what Paul is discussing here and the final resxirrectioi 
He was discussing the faith of Abraham and Sarah i 
connection with the promise which proceeded the lav 
In Genesis 17: 16-17. "I will bless Sarah and give thee 
son also of her and she will be a mother of nations; king 
of people shall be of her. Then Abraham fell upon his fac 
and laughed, and said in his heart, shall a child be bor 
unto him that is a hundred years old and shall Sarah the 
is ninety years old bear". Now this seemed impossible t 
Abraham because he and Sarah were both past the ag 
to have children. They were dead so to speak in this re 
spect. Abraham asked the promise to be through Ishmae 
However God assured Abraham that Sarah should bea 
a son by him and his name should be called Isaac. Henc 
in the same connection in which he promised that Abra 
ham should be the father of nations. He promised als 
that he would bring the dead to life in order to make sue' 
possible. There is no reference made to a resiirrection i 
Genesis 17. Such conclusion not only manifests the powe 
of God but makes possible the fulfilling of the promis 
which could not have been otherwise. This the Jewte kne\ 
and he used it as evidence to substantiate the things tha 
Paul was trying to prove to doubting Jews. This conclu 
sion clarifies the next verse, 18. "Who in hope believ 
against hope." According to the natural law, Abrahar 
and Sarah had no hope of children but they did hope i 
the promise that God had made. It was hope because o 
their faith in God although such was against hope throug 
the natural law. They beheved God's word when he sai 
"So shall thy seed be." 

Read verses 19-23. These verses seem to add to th 
conclusion that "Giving life to the dead, verse 17", ha 
reference to the impossibility of Sarah being able to bea 
children due to her age and also the age of Abraham 
Abraham did not weaken in his faith in God's promis 
but he did consider that his own body and also that c 
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Sarah was as good as dead, verse 19. He had no hope 
irom a natural source but, "loooking unto the promise of 
Sod, he wavered not but waxed strong through faith, 
giving God the glory and being assured that, what God 
had promised, He was able to perform". "Wherefore also 
it was reckoned unto him for righteousness", verse 22. 
The Jews were aware of all this and could not deny the 
truth of Paul's reasoning when he said, "It was not writ- 
ten for his sake alone — but for us also to whom it shall 
be imputed if we believe on Him who raised up Jesus our 
Lord from the dead", verse 24. If God could bring life to 
the bodies of Abraham and Sarah, being dead, could he 
not quicken the body of Jesus, "Who was delivered for 
our offenses and raised for our justification", verse 25. 
Righteousness was reckoned to Abraham because he be- 
lieved the promise, which promise was given to all na- 
tions before the Law was given and even before circum- 
cision was required. Why should the Jews, a small group 
of aU Israel, doubt God now since the promise was made 
before there was a Jewish nation. Is it reasonable to re- 
strict the Righteousness of God to a nation that was un- 
heard of at the time the promise was given and to a law 
that came four hundred and thirty years later. 

The hope of all Christians lies in the promises of 
God. There is no case where God did not fulfill a promise 
that He had made when the time of that fulfillment came. 
Although the Bible was written by men, yet they were 
men inspired by God to write, "All scripture is given by 
the inspiration of God, is profitable for doctrine, for re- 
proof, for correction, and for instruction in righteousness 
that the man of God may be perfect, thoroughly furnished 
unto every good work", 2 Timothy 3:16-17. Faith in the 
promises of God as stated in the Bible, forbids men to 
change the facts of the Bible or to alter the meaning. Men 
may translate it into various languages, print and reprint 
it, deface it, misapply it, deny it, reject it but he can never 
disprove the facts stated therein. Such has been attempted 
many times. One should diligently study the Bible, being 
able to rightly divide it, 2 Timothy 2: 15. A close study of 
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this sacred book will enable us to understand that 
Old Testament was for those before the cross but 
New Testament is for those this side the cross. Thu 
the logical teachings of Paul in this epistle. 
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CHAPTER V 



Chapter 5, Verses 1-2. "Being therefore, justified by 
faith, we have peace through our Lord Jesus Christ, 
through whom also we have had our access by faith, into 
the grace wherein we stand; and we rejoice in the hope 
of the Glory of God". 

Paul has established the fact that: All men were 
under sin and that there was no escape by personal merit 
and that pardon must come from God as a favor or act 
of mercy to all men. To accept justification by a recent 
law would nulhfy the hopes of the faithful prior to the 
law. Justification did not come by the law nor by the 
promise but by Faith in the promise. Since the days of 
Cain and Able, faith has been the deciding factor, but in 
no case did faith justify anyone who did not meet the re- 
quirements in connection with the promise. The hope of 
eternal glory has now been established through "Our 
Lord Jesus Christ", "through whom we have had our 
access by faith, into his grace wherein we stand". Here 
Paul not only clinches his argument but emphatically 
states his faith. He speaks of Jesus (the Jew whom they 
crucified) as Lord and Christ. He calls him "Our Lord". 
He does not say your Lord or the Lord of the Gentiles but 
"Our Lord". He also states that "wherein we stand and 
we rejoice in the hope of the glory of God". The promise 
has been fulfilled, the hope estabhshed, the grace which 
God had promised and in which the faithful beheved, is 
now ours to enjoy, "in which we stand". 

Trials and tribulations tries one's faith, as in the case 
of Job. If we have not endiored temptations, maybe we 
are not certain of the strength of our faith. When we 
hope for something which we do not receive, we are oft- 
times disappointed or maybe even ashamed. We will not 
be disappointed in this hope, if we remain steadfast. Here 
in the fifth chapter, Paul launches out in his plea for 
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steadfastness. He has produced the argiunent for faith 
Christ as salvation or a means of reconciliation, now 
the believing Christians he stresses eternal salvation i 
distinguished from salvation from past sins. He stressi 
the love of God toward us, in that Christ died for us whi 
we were yet sinners, yet from a human standpoint, oi 
would scarcely die for a righteous man. Verses 6-9. No 
that God showed mercy in redeeming us through ti 
blood of His Son, we will escape His wrath by rejoiciii 
in God through our Lord Jesus Christ. Jesus is now Lor 
or King and through him we have an advocate with tt 
Father (God) . We have been reconciled unto God b 
faith through the Blood of Christ as a favor, which w£ 
an unmerited act. While this was an act of mercy an 
extended to all, yet this act did not justify universal sa 
vation but made possible the hope of salvation to all the 
believe. Although man's reconciliation was made possibl 
by an act of mercy yet man's escape from the wrath c 
God will be an act of Justice and not an act of mercj 
This escape will depend on the steadfastness of the be 
liever, Verses 9-12. How are we to be reconciled by hi 
death and saved by his life? Verse 10. In the remainin 
verses of this chapter Paul explains how man becam 
alienated from God through one man, Adam and becam 
reconciled through one man, Christ Jesus. However recor 
ciliation and eternal salvation are not one and the same 
Through the obedience of Jesus to the death of the ores; 
Christ became the Author of eternal salvation, for unti 
this time there had been no remission of sins. Nov 
through his life. He becomes the Mercy Seat, Roman 
3:25, the Mediator; 1 Timothy 2:5, of a better covenan 
(law) Hebrews 8:6, of the New Covenant Hebrews 9:15 
This is not His life here on earth when he laid down tb 
moral code which many stress as a hope of salvation, bu 
the life he now lives as Priest, Lord and King, "Where 
fore He is able also to save them to the uttermost tha 
come to God by Him, seeing that He ever liveth to mak( 
intercession for them" Hebrews 7:25. 

Verses 12-21. Death passes unto all men. Every Bibl( 
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reader knows the result of the sin of Adam — death, sepa- 
ration. The body which God had formed from the dust 
of the earth and into which God had breathed the breath 
of life was now to be separated from that spirit. "The 
body was to return to the dust but the spirit into the 
hands of God who gave it," Eccl. 12: 7. This death reigned 
from Adam to Moses. This message has seemed difficult 
to some but Paul didn't say that it stopped with Moses 
for Paul says in verse 12, it passed unto all men. Sin was 
in the world from the time of Adam's transgression but 
it was not imputed. That is it was not specifically set out 
as — thou shalt or thou shalt not. Even the righteous died 
without hope of a quickening. It is true that they had the 
promises and looked for a redeemer but, "—the Holy Spirit 
thus signifying that the way unto the Holy Place had not 
yet been made manifest while the first tabernacle is yet 
standing which is a figure for the time present--", He- 
brews 9: 8-9. Hence through sin, the guilt of one man and 
alienation from God, came on all men. Men can still en- 
joy and appreciate the temporal blessings of this Hfe but 
the hope of .hfe eteral must also come through one man 
(Christ) as an act of mercy from the one who was of- 
fended when the first man became alienated. It was 
through Adam's disobedience that the human race be- 
came ahenated so through the obedience of one man 
shall all men become reconciled. However to attain this 
hope each individual who sins, which excludes infants 
and idiots but does not exclude ones who are ignorant, 
must pay the penalty by a sacrifice of their life (of sin). 
Sin has caused the shedding of the blood of the Son of 
God; therefore sin must pay the penalty of death in order 
to attain this hope. Here Paul is laying a foundation for 
the primary obedience set forth in the following chapter. 
Why should Paul make such a statement here, that sin 
reigned from Adam to Moses, which is not found else- 
where? He is simply trying to contradict the argument of 
those Jews who were insisting that sin was purely a trans- 
gression of their law. He clears this in verses 20-21, "The 
law came in besides, or in addition that trespass might 



30 Romans 



abound". It had been a sin but now they were aware be- 
cause of the specific citation by the law. It was not only 
wrong but now it was a transgression also. If they were 
not strong enough to remain righteous and do what was 
right, the law was there to force them by a penalty. The 
Jews now restricted the sin to a transgression rather than 
an injustice. 

Another important point is at least intimated here 
verse 17 and verse 21. "Even so might grace reign through 
righteousness-", verse 21 and in verse 17 Paul states that 
"they that receive the abundance of grace and the gift of 
righteousness, shall reign in life through the one even 
Christ". Much has been said about Christians reigning. 
When, where and how seem to be the questions. In Mat- 
thews 19: 28, Jesus speaking to the twelve, "Ye who have 
followed me in the regeneration, when the Son of man 
shall sit on the throne of his glory, ye shall sit on twelve 
thrones judging the twelve tribes of Israel". While this 
was the promise to the twelve, it did not exclude Paul 
to the Gentiles as this judging is through the manifesta- 
tion of God's grace as mentioned in the fifth chapter of 
Romans. Such reigning is to be during, at the same time 
as, the reign of Christ. This reigning is now, beginning on 
Pentecost, for it was then that Peter states, "This Jesus 
whom ye have crucified, hath God made both Lord and 
Christ", Acts 2:36. Christ began his reign then and is 
reigning now. The apostles reign with Him, at the same 
time and Christians also reign with Him, 2 Timothy 2: 12, 
"If ye died with Him, ye shall live with Him, if we endure, 
we shall reign with Him". Revelation 20: 6, "Blessed and 
holy is he that hath part in the first resurrection, over 
these the second death hath no power, they shall be priests 
of God and of Christ and shaU reign vfith Him a thous- 
and years." Since Christ is reigning now and since He 
will deliver the Kingdom to the Father at the resurrec- 
tion, 1 Corinthians 15:24, and smce Christians are priests, 
a royal priesthood, 1 Peter 2:5-9, and reign with Him. 
Tlie only conclusion is as Paul puts it in Romans 5:17, 
They that receive the abundance of grace and the gift 
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of God reign through one, even Christ". 

This ought to convince all professed Christians that 
there is but One God, One Priesthood, One King, One 
Kingdom, One Head and One Body, One Faith and that 
is the Faith in God through Jesus Christ, One Gospel 
and One Doctrine and One Creed. In fact there is but one 
Way and that is the way that Jesus prepared and pre- 
scribed when he said, "I am the Way and no man cometh 
to the Father except by me". 
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CHAPTER VI 



"What shall we say — Shall we continue in sin that 
grace may abound, We, who died to sin, how shall we any 
longer live therein?" verses 1-2. We were supposed to 
have been dead when we were buried. We died to pay 
the ransom required of us for his death. If we didn't die^ 
there can be no resurrection and therefore we should not 
have been buried. There is but one death and there can 
be only one resurrection; hence there can be only one 
burial (baptism) . 

It occurs to me that the sin, of which Paul is now 
speaking is the tendency to keep on sinning after obedi- 
ence. "Shall we continue to sin" Paul states just so God 
shall continue to extend mercy to us. This would ynake 
the mercy of God a result of sin and not a favor because 
of sin. Such a conclusion would make the favor from man 
rather than from God. It is God that extends mercy and 
man is the recipient of it. 

Paul here treats Baptism as something that they al- 
ready understood. He does not say, ye must, or you ought 
to be baptised but he refers to it as something, not only 
understood, but accepted and obeyed. Herein then he lays 
out a fact as having been complied with. The necessity of 
baptism in primary obedience is in no way weakened by 
Paul's manner of approach but undoubtedly strengthened 
in that it was understood by all Christians whether taught 
by an apostle or one of them who had been scattered 
abroad. These people at Rome had been taught primary 
obedience by someone. Their faith had gone out through 
all the world. Now Paul fears, as he always did, that false 
teaching might cause some to become weak in the faith 
and continue in sin. Hence "are ye ignorant (weren't you 
properly taught), that all of you that were baptised into 
Christ Jesus were baptised into his death". Didn't you 
know that the Old Man must be crucified? (The old man 
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of sin) . The Old Man must die to pay the penalty for 
Christ's death. That you were buried as he was ("In the 
Ukeness of his death") and that you were resurrected as 
he was ("In the likeness of his resurrection") to walk 
the new life. And as Christ reigns in his present life, after 
his resurrection, you reign after you rise to walk the new 
life. That the early Christians practice baptism is without 
doubt. Here Paul specifically states the procedure of the 
early Christians in primary obedience. Baptism itself 
means immersion as all Greek scholars know. Christ com- 
manded it, Matthew 28:19; Peter commanded it. Acts 2:38; 
Philip taught it, Acts 8: 12; and here it is exemplified, both 
the method and the purpose. We died to sin, having be- 
lieved that Christ died, were buried and rose again. We 
were then buried because we were dead as Christ was 
buried after he died, (His bones were not broken, for he 
was dead already). If he had not been buried, he could 
not have risen. If he had not died, he would not have been 
buried. If he had not died, been buried, and risen, he 
would not have reigned. The procedure is definite. One 
cannot walk the new life until after he has been raised. 
Hence salvation before baptism is absurd according to 
the scriptures. Then too, death is the separation. If there 
is no separation, there is no quickening. There is no new 
man until we positively get rid of the old man. Hence 
the logical as well as scriptural procedure as Paul pre- 
sents it here is: Faith, Repentance (death). Burial, Res- 
urrection, Reigning (walking the new life). If we did 
not die (repent) then we were not justified from sin, 
verse 7. Now if we did die, and rose, death hath no more 
dominion over us. We live in hope of the eternal promise. 
As John says in Revelation 20: 6, "Blessed are they that 
bath part in the first resurrection; over these the second 
death hath no power" 

"Let not sin therefore reign in your mortal bodies, 
that ye should obey the lusts thereof; neither present 
your members (of your body) into sin as instruments of 
unrighteousness; but present yourselves unto God as alive 
from the dead and your members as instruments of right- 
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eousness unto God", verses 12-13. Paul is forestalling the 
argument, not that it existed but for fear it might. Paul 
seemed well informed with human nature. The Lusts of 
the flesh are sinful. Emotions and appetities are of the 
flesh, they may lead to sin or to righteousness. They must 
be kept under control of the mind. The members of the 
body: feet, hands, eyes, tongue, all must be kept under 
control. While we were sinners, it was easy for sensual 
pleasures, appetites, and emotions to lead our members 
to do evil. Appetites and emotions belong to the flesh. 
They were given to the flesh and are good for the body. 
I hey have no part with the soul. When they are not prop- 
erly controlled by the mind, they lead to ill effect of the 
body. This in turn often causes an ill effect to the mind 
and even a guilty conscience when we are aware that such 
was wrong or that such produced an injustice either to 
man or God. It would not be such a task to take up the 
cross and follow Jesus, if it were not for the fact that one 
must first deny himself. Many would accept the Christian 
life and desire to do so but they wish to carry with them 
sensual desires of the flesh. The only justification that I 
have ever heard for instrumental music in the worship is 
that they enjoy the miisic. They can't see the harm be- 
cause the emotions overpower the mind to do right. There 
is no better time for Paul to stress the power of lust over 
the spirit than here following his discussion of "dead to 
sin". While he might not have been aware of any special 
case at Rome, as he was at Corinth, yet Paul knew the 
power of the flesh. He continues to stress this fact through 
the following chapter and uses his own personal situation 
to explain in chapter 7: 18. "For I know that in me, that 
is, in my flesh, dwelleth no good thing, for to will is pres- 
ent with me, but to do good is not." This will be discussed 
further when we study chapter seven. 

The Jews while under the law (of Moses) were still 
in sin because the law did not pardon. It was a law unto 
sin and death for even if they obeyed the law, yet it didn't 
pardon and there was no eternal hope. Their fear seemed 
to be of the penalty of the law and not of an eternal con- 
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demnation. The righteous ones were the ones who had 
the will to do right both to man and to God. This too is 
discussed further in Chapter seven. However, if the law 
is ended and if they are under grace as Paul taught, does 
this license them to sin, because if now they sin, they wiU 
be pardoned since they are under grace. True, they can 
be pardoned but pardoning is a privilege of one who sins 
under grace and not a reason for sinning, verse 15. Hence 
there are two masters and two goals. If they obey one, 
the end is death; if they obey the other, the end is right- 
eousness. Verses 16-17. 

The gospel plainly teaches that there are two laws of 
pardon: one for primary obedience in which the sinner 
is pardoned of his past sins; the other is for the behever 
who sins after he has been baptized. Baptism doesn't take 
care of future sins. For these we have an advocate with 
the Father, I John 2: 1, "If we confess our sins He is faith- 
ful and just to forgive us our sins—" I John 1:9. Under 
the Law of Moses, "-There was a rememberance of sins 
made every year", Hebrews 10:3. We who have the Gos- 
pel know these things from the other writers as well as 
from Paul's epistle to the Hebrews, but the Christians at 
Rome did not have this information as far as we know. 
This information was good for those at Rome whether they 
be Jew or Gentile. It would seem that in this chapter Paul 
is addressing the Gentile Christians in particular for in 
the seventh chapter he addresses his remarks to those who 
know the law. The Jew endeavored to bring Gentile Chris- 
tians under the law. If such teaching was prevalent at 
Rome then it is easy to understand verse 14 when Paul 
states, "Sin shall not have dominion over you; for ye are 
not under the law but under grace." However in the sev- 
enth chapter, he speaks to those who know the law, that 
the law hath dominion over a man as long as he hveth, 
that is, as long as the law is in force or as long as one lives 
under the law. If we take this passage (Chapter 7:1) in 
its complete sense then all the argument that Paul had 
been making relative to the law would have been of na 
avail. 
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Ye now are free from your passed sins, of which ye 
are (now) ashamed, verse 21. If one isn't ashamed of his 
past sins he has not repented. This is why we are incUned 
to hold some people in doubt because they still love the 
things of the world. "When ye were servants of sin," 
(verse 20) "ye were free in regard to righteousness" you 
weren't concerned about your soul. Your members were 
servants to uncleanness and to iniquity, unto iniquity. The 
end was death, verse 19. But now, "present your members 
as servants to righteousness, unto sanctification." The fruit 
of the first was iniquity, the fruit of the second is sancti- 
fication. The end of the first was death. The end of the 
second, eternal life. The first is the wage of sin, the second 
is the gift of God. One is justice the other is mercy. 

We are caused to wonder many times concerning the 
Gentile. He didn't offer sacrifices. No reference is made 
to his sins being remembered year after year. Yet he 
seemed to have been justified if he did by nature the 
things contained in the law. We must remember however 
that the destiny of the soul was preserved in the activi- 
ties of a special few, the Jew. Had God destroyed them 
when he repented that he had made man. Genesis 6:67, 
Exodus 32: 10, we haven't any evidence to know or even 
imagine what would have happened to the Gentiles or to 
the entire human race. 

To reject Christ, is to reject the word of God. To re- 
ject the Word is to reject God. To beheve in God without 
believing His Word is impossible. Man becomes not only 
a hopeless but a helpless creature. Had God not spared 
the remnant, the Jew, through mercy, the promise could 
not have been fulfilled, hence no hope for either Jew or 
Gentile. 
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CHAPTER VII 



Parts of this seventh chapter have been points of 
much contention. As previously stated, if we will keep 
our conclusions confined to the facts and circumstances 
at Rome at the time Paul wrote, we will be more able to 
understand the meaning. 

In chapter six, Paul dealt mostly with sin ha-ving 
been committed after one has died to sin, been buried, 
and been raised to walk a new life. In this he discussed 
the difference between the Law of Grace and the Law of 
Sin and Death under which both Jew and Gentile had 
Hved. A law of sin because there was no pardon and a 
law of death because there was no hope. Now the apostle 
turns to men who know the law. Bible students have dif- 
fered as to the meaning of the word law in this verse. 
Some think it was restricted to the Law of Moses and 
some thinking it means a law in general. There is no 
doubt that the application is to the Law of Moses direct, 
but the statement "The law hath dominion over a man as 
long as he liveth," (with restrictions) is true for any law. 
Without restrictions it is not true for any law. The Patri- 
archs who lived through the transition from the Law of 
the Patriarchs to the Law of Moses were no longer under 
the law of the Patriarchs. When a civil law is repealed, 
the citizens are no longer under the law although they 
are still living. Recent experiments show that animals, 
and supposedly man, can get beyond the natural law of 
gravity and not be subject to it although they are still 
living. 

Verse 2 has been confusing to many people. Stress 
had been placed on the first part of the verse while the 
second part has been considered merely as incidental. It 
is the second part of the verse that Paul wishes to stresa 
The thought is that when the law, (any law) is repealed 
the one under that law is free from it. This fact is true 
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without proof. Paul has not been considering the relation 
between husband and wife. The letter does not indicate 
that there was fornication at Rome as there was at Co- 
rinth. There might have been but apparently the Church 
was not especially affected. Able Bible students, of my 
acquaintance, have stressed the first part of this verse and 
thus concluded that a man had no cause for separation 
from his companion and for remarriage. They have gone 
so far as to ignore what Jesus taught in Matthew chapter 
19, and some have even dared to say that Matthew wrote 
under the Old Testament. In answer to this, I present the 
following; the teachings of Christ pre-dated the teaching 
pf Paul. Paul taught what the Holy Spirit revealed to him. 
The Holy Spirit revealed what Christ had commanded, 
John 14: 26. Jesus taught that, under certain circum- 
stances, the law of the husband was nulUfied. The Holy 
Spirit would not reveal something to Paul contrary to 
what Jesus taught. Finally if Matthew is part of the Old 
Testament, then Matthew wrote before he was inspired, 
because he was not inspired until the day of Pentecost 
which was after Christ had died. Paul beUeved and taught 
that the Law of Moses was ended, "For the priesthood 
being changed, there is made of necessity a change also 
in the Law", Hebrews 7: 12. Those Jews to whom Paul 
wrote were still living but they were no longer under the 
Law of Moses. This is what they wanted to believe but 
Paul was teaching otherwise. The law of the husband is 
nullified when broken by the companion as stated by 
Christ in Matthew chapter 19. I have no doubt that the 
Jews understood this. Paul was not stressing the marriage 
relation but the point in which Paul was primarily in- 
terested was the freedom from the law for he so states in 
verses 4-6. "Now we have been discharged from the law", 
verse 6. What law? The Jews, freed from the Law of 
Moses, verse 4. The Gentiles, from the law of the flesh, 
verse 5. With the same reasoning and in the same con- 
clusion, from the law of the Husband by fornication. How- 
ever let us not take this statement out of its proper re- 
lation to make it mean something else. Paul here was 
speaking of Christ and the Law of Moses. When the law 
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was annulled, He was free to be united to another. Such 
is true with any law, the law of the husband included. 
What shall we say then, verse 7, is the law sin? The fact 
that we (Jews) have been discharged from the law, does 
that make the law sin? By no means. The Law was from 
God. The law was holy and righteous, and good, verse 12. 
Sin was on the part of man and we cannot hold God rer 
sponsible. Transgression of the law was a sin, but God did 
not make the law in order for us to transgress it but to 
cause man to do that which was right. It was wrong to 
covet (Paul uses coveting as an example) before the law 
was given. There was nothing to make me aware of such 
though, except my relation with a neighbor, hence there 
was no guilt and no punishment. Hogs when feeding from 
a trough are not aware of covetousness. Sin was dead, I 
was alive apart from the law. I had no guilt, verse 8-9. 
However when the law came in, I was aware of the guilt 
of coveting, that desire to covet was an occasion for sin- 
ning, verse 11. It slew me. Now I had become a trans- 
gressor. Ihe law became a law unto sin and death because 
my desires, of which I was not aware as sinful had now 
become sinful and to engage in them terminated in death. 
Since there was no pardoning to the Law of Moses, but 
a rememberance of those sins from year to year. "Because 
of this weakness and unprofitableness, the law was an- 
nulled (for the law made nothing perfect) , and a bringing 
in thereupon of a better hope, through which we draw 
nigh unto God", Hebrews 7:18-19. Although the law did 
bring death yet, it made me aware of sin, "Working death 
to me through that which is good (the law)". The sin, of 
which I was unaware before the law, had now become 
a transgression. It was now exceedingly sinful because I 
am aware of it and I am not walking into it blindfolded, 
verse 13. The law is spiritual. I am carnal and responsible 
for the sin and not the law, verse 14. 

The following verses of the seventh chapter seem 
rather difficult to understand and especially to explain. 
Paul speaks of the Spirit as the divine guidance or authort 
ity and of his spirit, which is his intellect or conscience. 
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Hp speaks of the inclinations of the flesh which are his 
human desires. He also refers to the situation in the first 
person as though he was guilty but we know that, from 
his epistle to the Thessalonians, which was written before 
the Roman letter, that "Ye are witnesses and God also, 
how holily, and righteously and unblameably we behaved 
apiong you" 1 Thessalonians 2:10. "For that which I do, 
I know not". Here the Greek word (Ginosko) is trans- 
lated know. Many older theologians insisted on translating 
it know but McKnight, Lard and others prefer to translate 
the word, approve, which is an acceptable translation 
also. What Paul seems to be saying is, "For what I do, I 
do not approve". Let us turn to verses 21-23. Here Paul 
states that the knowledge of the law develops my men- 
tality so that my mind (consciousness) undertsands what 
is right. However my fleshly desires or inclinations are 
to do the opposite; hence, "Sin dwelleth in me" verse 20. 
The law is spiritual and I am carnal. If I Hsten to my 
mind, I will do what the law says but if I listen to my 
flesh I will sin or do not what the law says to do. When 
I sin, my conscience does not approve. I am therefore 
practicing what I hate, verse 15. It is not what I would or 
what my conscience approves. In this light let us examine 
verses 16-17. Now the law requires me not to do that 
which I do not wish to do. In this I agree that the law is 
good. However when I do those things that my conscience 
says not to do, it is the sin or evil in me that makes me 
d oit ,verse 20. Hence verse 21, "I find them the Law, that to 
me, who would do good, evil is present". "For I delight 
in the law of God after the inward man". "But I see a 
different law in my members, waring against the law of 
my mind, bringing me into captivity under the law of sin 
which is in my members", verse 23. 

For clarity let me summarize. The law here mentioned 
is not the Law of Moses. It is the law of righteousness in 
the mind against the law of sin in the flesh. Since I am 
dead to sin, my desire is to do good. In this respect the 
law of God is good because it helps my mind against the 
conflict with the law of the flesh. However as long as I 
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am in the flesh, I am subject to the appetites and emo- 
tions of the flesh which are constantly trying to bring me 
back under bondage of the flesh. These are ever present 
with me. "If we say we have no sin we deceive ourselves 
and the truth is not in us" 1 John 1:8. Here the law of 
Grace is superior to the law of Moses for we can confess 
our sins and God is faithful and just to forgive us. God 
alone can dehver one from such a condition, verses 24-25. 
The responsibihty is that of man. We should control the 
flesh by the strength of our wills. This is in keeping with 
the charge when Paul introduced this thought in chapter 
6: 12, "Let not sin reign in your mortal bodies". 
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CHAPTER VIII 

"There is therefore now no condemnation to them 
that are in Christ Jesus" Verse 1. Who are the ones that 
are in Christ Jesus for whom there is no condemnation. 
This is a fitting conclusion for the things that Paul has 
been discussing in Chapters 6 and 7. However this pass- 
age is greatly misunderstood. It is a hiding post for many 
who use it for an excuse to justify their religious faith. 
Paul does not say every one who professes Christianity. 
He does say however, to those who are in Christ Jesus. 
It is only fitting that Paul define those who are in Christ. 
To be in Christ would certainly be to put on Christ. This 
Paul explains in Galatians 3:27, "Ye who have been bap- 
tized into Christ, have put on Christ". Putting on Christ, 
puts us into Christ. These are Paul's own words. He has 
also informed us that we became united with Him 
(through baptism) (in the likeness of his death) Romans 
6: 4-5. Having thus put on Christ and then being in Christ, 
"We walk the new life", Romans 6: 4. Hence we are no 
longer dead but ahve (unto Christ) . "For the law of the 
Spirit of life, in Christ Jesus made me free from the law 
of sin and death." Verse 2. 

In my early life, I heard an elderly man, a noted Bible 
student say, that one important thing in studying the 
Roman letter was to understand the meaning of the word 
law. 1 too think this is an important fact to understand. 
The word law does not always mean the Law of Moses. 
Often times it does not. Here we have the Law of the 
Spirit, which in my mind and as many believe is the Gos- 
pel and not the law of the mind. "I see a different law 
in my members," Romans 7:23, is the law of the flesh 
or desire of the flesh. The law of the mind, 7:23, is the 
spirit or the intellect promoting the desire to do good. 
These are the two laws that war against each other. 
When one puts on Christ he is no longer dead but alive 
unto Christ and permitted to walk the new life. While 
under the law of the flesh, he was condemned to death. 



46 Romans 



Now he is no longer condemned to death if he continues 
in the Law of the Spirit. This does not mean the con- 
science but it does mean that his conscience is governed 
by the Law of the Spirit (the Gospel) . As John says, 1 
John 3: 6, "Whosoever abideth in him sinneth not." I John 
3: 9, "Whosoever is begotten of God doeth no sin, because 
His seed abideth in him". Now, "What the law (of Moses) 
could not do, in that it was weak through the flesh, Verse 
3, see also Hebrews 7: 18, "For there is a disannulling of 
a foregoing commandment because of the weakness and 
unprofitableness, (for the law made nothing perfect)--". 
The same thought is implied in both epistles. "God send- 
ing His Son in the hkeness of sinful flesh--", verse 3. The 
body that Christ had was a fleshy body and had the ap- 
petites and passions of the fleshy body. Paul did not say 
that he sinned or obeyed the law of the flesh but he was 
subject to temptation because he was in the "likeness of 
sinful flesh". Temptations are not sinful but yielding to 
the temptation is. Sin in the flesh is condemned but those 
in Christ, who abide in Christ, are free from the condem- 
nation that was under the law of the flesh. I, personally, 
do not think that Paul impHed that the Law of Moses was 
a law of sin but a law unto sin and death. However it did 
not provide hfe and under it, though obedient to it, sin 
was never pardoned. The law of the Spirit, the Gospel, 
did provide life and this is the life that one attains when 
freed from sin when he rises to walk in it, Romans 6:4. 
In speaking of the law of the Spirit, Paul refers to it as 
the law of the Spirit of life, verse 2. Why? Because the 
law of the Spirit in Christ Jesus is the only law that pro- 
duces life in contrast to the law of the flesh, which law 
governed the Gentiles or the law of Moses which also 
led to death. Neither the Jew nor the Gentile had any 
hope except through Christ. If either Jew or Gentile con- 
tinued to obey the former laws, he could not walk the 
new life nor in anyway be dead from the old. 

"That the ordinance of the law," the law here seems 
to be the law of the Spirit, verse 2. Here I quote McKnight 
in his paraphrase of this verse. I think the meaning clear. 
"This destruction of sin in our flesh, God accomplished, 
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that the righteous enjoined in the law of the Gospel may 
be fulfilled by us who walk not according to the flesh, 
(the law in our members) but according to the Spirit, 
the law in our minds". Lard translates the word (dikai- 
oma), (ordinance) as justification while McKnight trans- 
lated it righteousness. Lard seems to imply that the word 
law here is the law of Moses. If so the law of Moses would 
hardly be justified in us. Notice the complete thought. 
The thought begins with the law of the Spirit of life. Not 
the law but the law of the Spirit of life. Life is not tempo- 
rary but continuous. The word ordinance is modified by 
the clause, who walk after the Spirit and not after the 
flesh. Walking is not temporary but continuous. This seems 
to conclude the thought so far. To be brief, the thought is 
this: Those who walk after the Spirit, in the Law of the 
Spirit (the Gospel) , are not under condemnation for the 
LAW OF THE SPIRIT condemned sin and the righteous- 
ness of this law was fulfilled in us and not under any pre- 
vious law or ordinance. 

Before continuing with this chapter, let us notice how 
frequently Paul refers to the mind. The mind is the ruling 
power of the body or flesh. The mind is not necessarily 
conscience but it is the mental conclusions of our convic- 
tions. These convictions. These convictions are formed 
from tradition, imagination, hear-say, personal desires, etc. 
The conclusions may also be formed from knowledge and 
faith. Some of our convictions must be formed from faith 
obtained from God's word. If we make the improper asso- 
ciations, we may form conclusions that are erroneous. We 
must therefore "Study to show ourselves approved," "right- 
ly dividing the word of truth." 2 Tim. 2: 15. If we accept 
what others teach, then our convictions are formed from 
their teaching. If they have not rightly divided the Word 
then we will not be able to do so. Here in the eighth chap- 
ter of Romans are some very important teachings of the 
Spirit of God and the spirit (Intellect — Judgment) of 
man. 

If the mind (conclusions) are of the Spirit (gospel) 
and if we do as our mind directs us in such cases, then we 
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may expect life and peace, but if we do as our mind di- 
rects, being motivated by fleshly desires and appetites, 
then there is nothing but death (separation from God and 
Christian life) . Verse 6: 

Returning now to verse 5, "They that are after the 
flesh, (follow the flesh) mind the things of the flesh but 
they 'that are after the Spirit (do as the spirit suggests) 
do as the Spirit directs. In either case the mind directs 
and the body becomes the servant of the mind. If the mind 
is motivated by sensual desires, it is sin but if the mind is 
motivated by Spiritual desires, it leads to life. Keep in 
mind that when the Spirit directs it is not some still small 
voice but a conscience of convictions that has been edu- 
cated from the proper teaching of the Gospel, (New Testa- 
ment) . Being led by a conviction, formed from tradition 
or sectarian teaching, is not being led by the Spirit. The 
Spirit does not lead us contrary to Truth nor will it lead 
us if we are ignorant of the Truth. The Gospel leads us 
but if we are unaware of what the Gospel teaches on the 
subject, there is no hope from the Spirit. This is summa- 
tion of the teaching verses 6-12. "If the Spirit of him that 
raised up Jesus from the dead dwelleth in you" that is the 
seed remaineth in you or you have the mind to do what 
the Gospel teaches and know what the Gospel teaches". 
"He that raised up Christ Jesus from the dead shall give 
life also to your mortal bodies through the Spirit that 
dwelleth in you''. Verse 11. There is some variance of opin- 
ion here. Lard, in whom I have great confidence, interpre- 
tates the life here as the Ufe in the great day. I do not think 
that is the thought that Paul had. Why? He has been talk- 
ing about the life that we walk as a Christian and which 
has been made possible when we were united with him 
and put on Christ. We are not aware of what we shall be 
nor what will dwell in us after the final resurrection. Our 
mortal bodies will be immortalized. But there is a Spirit 
dwelling in our mortal bodies along with God and with 
Christ. This promise was made by Christ while in the 
flesh. This is the quickening when we come from the watery 
grave after we have died in sin and been buried. This life 
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is the new life in which we walk during which time the 
Spirit dwells in us while in our motral bodies. To illustrate 
the danger in relying in a single translation, I quote the 
following from Goodspeed; "He who raised Christ from 
the dead will also give your moral bodies life through his 
Spirit that has taken possession of you". Weymouth, "He 
who raised Christ from the dead will also make your mor- 
tal bodies live by his indwelling spirit in your lives". In 
either of these it would be difficult to know whether they 
referred to life after baptism, or after the resurrection. 
Moffat is somewhat clearer, "He who raised Christ from 
the dead will make your mortal bodies live by his indwell- 
ing Spirit in your hves". Permit me to quote Barnes, 
Barnes' Notes, in which he leaves no doubt to the meaning. 
"The sense is, that under the Gospel, by the influence of 
the Spirit, the entire man will be made alive in the service 
of God". 

The proper understanding of this passage, verse 11, is 
important to know thoroughly what Paul means in the fol- 
lowing thought, verses 12-18, "So then brethern, we are 
debtors--" to the Spirit of God, that is, if we wish to live 
as citizens of God's kingdom. We, both Jew and Gentile, if 
we continue to live as we formerly have, we die, verse 13, 
but if' we live by the Spirit, we put to death the deeds of 
the body, verse 13. Now how shall we know that we are 
sons of God, heirs and joint heirs with Christ? The answer 
is now plain and is as follows: 

The will of God is made plain in the Gospel (N.T.) by 
the Spirit of God and is referred to as the Law of the 
Spirit, The Spirit of God or by the Spirit, verse 16. The 
Spirit operates on man through the Gospel and not direct. 
To be led by the Spirit is to be minded to do just what is 
revealed in the book and not expect some private informa- 
tion. The spirit of man is not his soul but his controlling 
intellect. This intellect as previously stated, is obtained 
not only by a knowledge of the Divinely Revealed Gospel 
but by a properly dividing or understanding of that re- 
vealed word. This comes only by a consistent and persist- 
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ent study of the Truth as stated in 2 Timothy 2: 15. 

Now when our spirit, our intellect or judgment in well 
doing is in keeping with The Spirit as revealed in the New 
Testament, then, as Paul puts it "His Spirit bears witness 
with our spirit, that we are Children of God. If we are 
heirs then we may be glorified with him," verse 17. 

To impress the importance of understanding the teach- 
ings of Paul at this point let me review the fact that if we 
live in hope of eternity, we must comply with the require- 
ments of the Gospel both in our primary obedience and 
our Christian life. We cannot expect God to set aside Jus- 
tice with mercy. Neither can we think that our opinions 
or convictions in religion will suffice for our spirit. It is 
not enough to have a clear conscience in what we believe 
but the force of Paul's statement must bear on our minds, 
that, "our spirit must bear witness with his Spirit, the Gos' 
pel". Our think-so's will have little or no effect. 

Verses 18-26. There is little doubt as to the meaning 
in these verses. Paul now turns from the life as a Christian, 
guided by the Spirit, to the hope of the final Resurrection 
of the body. In this he refers to that Glory too great to be 
compared to the sufferings of life here. "The expectation 
of the creation," is the hope of man in the resurrection. 
The corrupt body was not of man's own will but that of 
God who provided the hope of deliverance from this bond- 
age of corruption. Verse 21. "For we know that the whole 
creation groaneth--", "—waiting for the adoption, THE 
REDEMPTION OF OUR BODY". This is the hope of the 
Christian. It is not founded on human evidence but on 
Faith in Divine Testimony. This is the second resurrection 
when all that are in the graves shall hear his voice, John 
5: 27. The first resurrection is over with those who rose to 
walk the new life in Baptism. "The hour cometh and now 
is when the dead shall hear his voice and live"-" John 5:25. 
•'Blessed are they who had part in the first resurrection, 
over these the second death hath no power". Revelation 20:6 
"The rest of the dead lived not until the thousand years 
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should be finished." Revelation 20: 5. They had no part in 
the first resurrection. 

Romans chapter 8, verses 26-31 seem to be some of 
the most difficult passages of Paul to understand. Let us 
try to consider these verses in the light of what we have 
already considered and not try to understand it as some- 
thing apart from the other teachings in this epistle. Ameri- 
can Standard reads: "And in like manner the Spirit also 
helpeth our infirmity; for we know not how to pray as we 
ought; but the Spirit himself maketh intercession for us 
with groanings that cannot be uttered--". "For we know 
not how to pray as we ought". This passage should be care- 
fully considered, especially by those who start offering a 
multitude of words without thought. The nearest to the 
proper meaning seems to be in Wilson's Emphatic Diaglott, 
an interliner Greek translation. It reads as follows; "We 
do not know what we should pray for as we ought." The 
disciples asked Jesus to teach them how to pray. This with- 
in itself should teach us that praying correctly in the sight 
of God is an important matter. 

The nature of prayer is important. We should not pray 
for personal gratification to consume on our lusts, James 
i: 2. Paul prayed thrice for the thorn in the flesh to be re" 
moved. We are not aware just what the thorn was. Ap- 
parently it must have been something that Paul could not 
remove himself. If it was something relative to his eyes, as 
some think, the thorn apparently did not interfere with 
his efforts in administering the Gospel for the brethern at 
Galatia would have been willing "to pluck out their eyes 
and given them to him", Galatians 4: 16. Peter's wife was 
sick and was no doubt a worry and possibly a hinderance 
in some respects but we have no knowledge of Peter pray- 
ing for the Lord to heal her or even using his own miracu- 
lous power to do so. Healing the sick was a miracle to con- 
firm the word and not to be used for selfish gratification. 
Since we do not believe in miracles in this present age, 
why do we pray to God to grant us any special favor that 
is not scriptural. Paul prayed that he might see Rome, not 
because he wished a sightseeing tour but for the benefit 



52 Romans 



of the Cause. If we do not know how to pray, how shall 
we learn? 

In the Hebrew letter, Chapter seven, Paul explains 
that Jesus the Son of God, became the High Priest forever. 
And that he ever liveth to make intercession for the saints. 
Now the same writer tells that the Holy Spirit makes the 
intercession. In my investigation, I have not found any 
one who would attempt to explain this. Are they one and 
the same? Not if we believe in the trinity of the God head. 
They are not the same member of the Godhead neither do 
their missions conflict or cross. "Whatever we do in word 
or deed, do it all in the name of the Lord Jesus," Colossians 
3: 17. This means by His authority. His authority is ex- 
pressed in the New Testament and following the teaching 
of the New Testament would be complying with Colossians 
3: 17. Now if the Holy Spirit told us otherwise, we would 
have a conflict with this passage. 

Barne's notes gives this explanation: "The word (hup- 
erentunchano) Romans 8: 26, in the Greek, occurs no 
where else in the New Testament. This introduces a new 
source of consolation and support, that which is derived 
from the Spirit". May we say, "the Law of the Spirit" as 
Paul uses the terms interchangeable. Barnes continues: 
"It is a continuation of the argument of the Apostle to 
show the sustaining power of the Christian religion". "The 
Spirit here undoubtedly refers to the Holy Spirit who 
dwells in us and who strengthens us, the word properly 
means to sustain us, to aid us in supporting." "The word 
infirmities refers to our weakness and to our trials in life, 
Barnes states: The "Spirit helps us by; (1) Giving us 
strength to bear them, (2) exciting us to make effort to 
sustain them, (3) By ministering to us consolations and 
truths." "With groanings which cannot be uttered" verse 
26. It is imphed by some that the groanings are made by 
the Holy Spirit. I do not think this true. I feel that the 
groanings are in the individual and that the phrase "with 
groanings" modifies us and not the Spirit. Of course we 
are not aware of just what takes place in Heaven but we 
do know what takes place here and we should know just 
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how to pray relative to it. This comes from knowledge of 
the word and not from some inward emotional feeling. 
Barnes states, and I think it a fair explanation, "With 
sighs, or that deep feeling and intense anxiety which exists 
in the oppressed and burdened heart of a Christian, which 
cannot be uttered". This is not because they are so mys" 
terious that man should not know about such but because 
they express such deep emotions for utterance or for ex- 
pression in an articulate language. 

God decreed, Christ fulfilled and commanded, the Holy 
Spirit revealed. We cannot have one indwelling without 
the other. Our Judgment is formed by a study and under- 
standing of God's word, spoken by Christ and revealed by 
the Spirit. It is the Word that stands between us and our 
eternal destiny, in keeping with what has gone before. We 
are at peace with God when his word dwells within us, 
whether singing, preaching or praying. 

In the days of the apostles, when the Spirit dwelt 
within the Christians in a miraculous way, they might 
have had some direct divine evidence. This we do not have. 
We can have a peaceful mind when we are not aware of 
guilt but such does not necessarily mean that there is no 
guilt. We are just not aware of it. If the Spirit guides lis 
independent of the word, how can the word guide us. We 
would be in a state of confusion. The Spirit guided the 
apostles into all truth, no exception. "All scripture given 
by the inspiration of God is profitable for instruction in 
righteousness, for doctrine, correction and reproof, that 
the man of God may be perfect, thoroughly furnished in 
every good work", 2 Timothy 3:16-17. With this divine 
testimony shouldn't we know how to pray, if the Gospel 
furnishes us to every good work. Too often we expect too 
much of God. We relax and say. Lord you do it if it is your 
will when the Lord expects us to do something about it. 
Prayer is a wonderful thing. It is a communication with 
God. A child that has disobeyed shuns the presence of his 
parent, however when he realizes that he has done wrong 
and wishes to get into good graces with his father, he comes 
to his father in a spirit of repentance. Why do not Chris- 
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tians act the same way with the Heavenly Parent. Verses 
31-39. God receives the glory and the credit. He spared 
not His Son. It is God that justifieth. It was God's love 
for the human race that decreed and motivated the entire 
Scheme of Redemption. Christ and the Holy Spirit, as 
members of the Godhead, served as God decreed. It is 
Christ at God's right hand that maketh intercession, verse 
34. It is the Holy Spirit that maketh intercession, verse 26. 
It is Christ that maketh intercession, Hebrews 7: 25. Let us 
not become confused and say that the scriptures contradict 
themselves, nor impose on a member of the Godhead a 
power or authority that is not ours to grant. I do not take 
the expression "At God's Right Hand" literally. At one's 
right hand is a figure representing power. Sitting at God's 
Right Hand is not a position of posture but one of power 
and is in keeping with Matthew 28: 18, "AU Power hath 
been given unto me". The Word of God is Truth. To Chris- 
tians, however, the Word of truth has been restricted to 
the commands of Christ, Hebrews 1: 1. The force of power 
of these words came after they had been confirmed by the 
Holy Spirit on the day of Pentecost. Jesus said "Whatso- 
ever thou shalt bind on earth shall be bound in heaven 
and whatsoever thou shalt loose on earth shalt be loosed 
in heaven", Matthew 16: 19. This binding of the new law 
and loosing of the old took place when the apostles were 
commissioned on the day of Pentecost; hence the Old Laws, 
although nailed to the cross, were still in effect until they 
were loosed by the Holy Spirit on the day of Pentecost. 
Also the binding of the New Law did not become effective 
until confirmed by the Holy Spirit at the same time. 

Let us not think that God is negligent and doesn't see 
and know our every thought and act. Nor does he shift his 
responsibihties to another. Christ died and his atoning 
blood is ever present at the white throne of God. The part 
that he played in man's redemption was for all: Adam to 
the end of time. Those who live in this dispensation have 
an advocate with the father. What takes place in heaven, 
we are not ar/are of. There is the Book of Life but not a 
literal book. Who does the writing we do not know. We 
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are justified, however, in the consolation that both Christ 
and the Holy Spirit stand ever ready to confirm whether 
we have lived accordingly as the New Testament teaches. 
This is the pattern and the measure. Those who died under 
Moses Law will no doubt be judged accordingly but those 
who die under the Law of Grace will no doubt be faced by 
Christ and the Holy Spirit as we stand, "Before the Judg- 
ment seat of Christ", 2 Corinthians 5: 10. Any violation of 
the Law of the Spirit will not be excused on the grounds 
of mercy. This is clearly stated in verse 31, "If God spared 
not his own son--" "It is God that justifieth" (It is also 
God that condemeth) . Nothing can separate us from this 
Love that God had for us. "In all things we are more than 
conquerors through HIM (Christ)". Without him we can 
do nothing. 
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CHAPTER IX 



Paul was considered by the Jews to be an apostate. 
He had forsaken their institutions and devoted himself to 
the salvation of the Gentiles. When he said, "I could wish", 
this does not mean, "I did wish", as referring to a former 
state. He was not stating his former feelings but his present 
feelings. It is common for one to have so much love or 
respect for another that he would be willing to go to an 
extreme sacrifice even to giving his life. However with my 
knowledge of the Bible, I do not feel that I would be willing 
to sacrifice my opportunities for eternity for any earthly 
character or person and I feel that Paul's knowledge of the 
hereafter must far exceed that of mine. Yet we know that 
many make that sacrifice for a small insignificant amount 
of this world's goods. I do not think that Paul was hiding 
behind what he considered an imnossibility, meaning "I 
could if it were possible". I do not see that this would have 
had much weight in Paul's argument. Salvation is an indi- 
vidual matter. This Paul knew. (His willingness to loose 
his hopes of eternity could not be bartered for the whole 
of the Jewish nation) . 

It occurs to me that we have lost the one thought of 
the apostle in this epistle. The Jews did not think they were 
eternally cut off, (Anathema). They still thought they 
were within the graces of God. They still looked for the 
coming Messiah. Speaking as Paul I, too, who am a Jew, 
thought as you do, I went so far as to persecute Christians 
for I too, thought Jesus was an imposter. I never volun- 
tarily accepted the position that I now take and I assure 
you that it was not for glory or man's praise. I as a Jew 
enjoyed all the privileges of the Jewish nations and was 
zealous in the services of God. Under the Law although 
I am an apostle, a chosen vessel, the one that Christ chose, 
by the Holy Spirit, in whom ye believe. He selected me to 
be His (Christ's) minister for this purpose. It is I whom 
you are questioning and persecuting. If, I myself could be 
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cut off from Christ in this respective capacity, and by so 
doing my brethern in the flesh would believe in Christ, I 
would be glad to do so. All thoughts of Paul sacrificing his 
eternal hope is absurd. He did not say (cut-off) from God. 
If his sacrifice would save his brethern in the flesh it 
would save him also because he was one of them. That 
within itself is absurd. Paul was not accustomed to making 
rash statements nor vows and such a statement, if it so 
meant, would be exceedingly rash. It occurs to me that not 
only is Paul proving his great love for his kinsmen as most 
people think, yet he is strengthening their faith m him as 
an apostle by establishing the fact that through this great 
love for them, that his apostleship is of Divine authority, 
and not of personal choice. 

There are some things that the Greek does not prove. 
The information must be gained from the contex or neces- 
sary inference. Let us examine the context in this connec- 
tion. Why did Paul make such a statement as this in the Ro- 
man letter and especially at this particular part of his letter. 
It occurs to me that such a statement might have been 
more appropriate in the Hebrew letter when he was writ" 
ing directly to Jewish Christians. Ignoring the divisions by 
chapters let us notice the build-up for the statement. Rom- 
ans 1:16, "The Gospel is the Power of God unto salva- 
tion". This is positive. Not the Law of Moses nor the law 
of the Gentiles but the Gospel. This fact is true whether 
Paul preached it or someone else. Having built up this ar- 
gument or rather established it in their minds he ends by 
saying, "Nothing can separate us from the love of God 
which is in Christ Jesus". 9: 38. Paul might have wondered 
time and again why he should have been chosen for such 
a position. He endured many trials, some of the most ex- 
treme, but without complaint. Reasoning from a human 
standpoint, lots of people would like to see the Lord's work 
prosper just so long as they do not have to do it. Some are 
willing, providing there is sufficient physical evidence to 
motivate them but to endure the hardships for the Cause's 
sake is different. Paul was a devout Jew, a firm believer 
in the Promises as well as the Law. He was zealous and 
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there is no indication that he ever wavered in his devotion 
to God. He was a power in the Jewish Church and perse- 
cuted Christians because he believed Jesus, also a Jew, to 
be an impostor. (Galatians 1: 14.) "I advanced in the Jew- 
ish Rehgion beyond many of my own age — being more 
exceedingly zealous . . ." In connection with this thought, 
the Jews themselves did not believe that they were ana- 
thama (cut-off) from God but beheved as Paul did, that 
Christ was an impostor. Their hatred for Paul was not 
because of any of his Jewish relations but because they 
believed him to be an apostate and they wished to destroy 
his power by destroying him. They questioned his apostle- 
ship and were causing him trouble throughout the Gentile 
world. 

Paul was not a willing disciple of Jesus as the other 
Twelve apostles were. They all followed Jesus of their own 
consent and even Jesus gave them the opportunity to turn 
away. John 6:66, "Many of the disciples went back and 
followed him no more". John 6: 67, "Jesus said to the 
twelve, would ye also go away"? Is there a passage any- 
where that Christ offered Paul the opportunity to turn 
back? No. Paul was not a voluntary apostle. He was an- 
tagonistic to the teachings of Christ, persecuting Christians, 
and chiefest of sinners at the time the Lord appeared to 
him on his way to Damascus. He was brought to his senses 
in a miraculous way, having been made stone blind. He 
was a chosen vessel unto the Lord. Acts 9: 15, "I will show 
him many things he must suffer for my name's sake," Acts 
9:16. "In prisons, in stripes, thrice beaten with rods, 
stoned, thrice suffered shipwreck, in perils of rivers, rob- 
bers, my own countrymen. Gentiles, etc., etc.". 2 Corinth- 
ians 11:24-29. Paul was an involuntary apostle but a will- 
ing one. Was not Paul human? He suffered pain both phy- 
sical and mental. Speaking from a human standpoint, I 
Can conceive Paul as saying. Why did this have to be me? 
Is there anyone that would even dare to think that Paul 
got any satisfaction out of these persecutions except for 
his zeal for God, 

I never have been able to conceive the thought that 
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Paul ever even intimated that he could wish himself ac- 
cursed from God to the extent that he referred to eternal 
loss or condemnation. This thought within itself is abso- 
lutely absurd. Is it not conceivable that he was aware of 
what the Lord taught, "What shall it profit a man if he 
shall gain the whole world and lose his own soul", Matthew 
16: 26. Was he not aware also of the teaching, "He that lov- 
eth father and mother, husband or wife, etc., etc., more than 
me is not worthy of me". If, preadventure Paul had such 
a thought in mind, which I am sure that he did not, why 
would he have been willing to make such a sacrifice for a 
few of his brethren and not for all that came under the 
promise of Abraham. If Paul could have wished himself 
accursed from God and if such could have been effective 
for his brethren's sake, would he not also have been saved 
since he was a Jew and one of the brethren. Such a wish 
would have been a nonenity, an impossibility, wishing him- 
self accursed so he could be saved with the rest of them. 

Let us carefully read what Paul said and not incor- 
porate something that he did not say. Paul said, "I could 
wish myself anathema from Christ". He did not say, "1 
could wish myself accursed" Nor did he say, "I could wish 
myself anathema from God". Someone is going to preach 
Christ whether I do or someone else. Do you brethren think 
that I personally enjoy all these hardships and more than 
some of you would. I have feelings the same as you do. 
"For that which I do, I know not, for not what I would, 
that do I practice," Romans 7: 15. "But what I hate, that I 
do". Then again in Romans 7: 16, "If what I would not, that 
I do, I consent to the law that it is good". Even though he 
would rather not (personally) yet he does it because of the 
Law and the law is good. Maybe this is what Paul had in 
mind in Romans 9:3. 

Paul did not make rash decisions and this cannot be 
explained on that ground. Some imply that Paul meant 
that he could providing it were possible. Such a position 
is unjust because it implies that providing it were possible, 
Paul would not have made the statement hence there would 
have been no force to such a statement on that ground. 

Further proof of the absurdity of such a conclusion 
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will be found when we consider the following passages. 
The cutting-off to which Paul referred in his connection 
would imply that the word of God had come to naught. 
Verse 6. The Word of God includes more than you few Jews 
of whom I am one. The Promise extends back to Abraham. 
It included Sarah, Isaac, Jacob and Rebecca. The twelve 
tribes under the Law, of which you Jews are so concerned, 
it also included the twelve sons of Israel. This Law was 
given 450 years after the promise was made to Abraham. 
If I could be anathema (cut-off) from Christ would this 
nullify the promise made to Abraham 450 years before the 
law and make the word of God come to naught. 

Paul speaks with a clear conscience, the Holy Spirit 
bearing witness that, if it were possible to save his brethren 
in the flesh and stop their agitation against the Promises 
of God, I would be perfectly willing to be cut-off from this 
apostleship of Christ for which I didn't volunteer because 
I know God will see that someone will take up the work for 
God's work will not come to naught. 

Even Jesus, in his extreme suffering pressed the 
strength of the fleshly power when he prayed, "Father, if 
thou be willing, remove this cup from me". There was no 
intimation of the Lord weakening yet the extreme influence 
of the flesh was evident. So in the case of Paul, there was 
no intimation of his weakening in his zeal nor sacrificing 
of his eternal hope. He had a duty to perform, although it 
had been forced upon him. He beheved in the promises of 
God and was willing to make the extreme sacrifice to ob- 
tain such, "For he knew in whom he beheved and he was 
persuaded that he was able to guard that which he had 
committed unto him against that day", 2 Timothy 1: 12. So 
here in the center of this letter, in defense of his argument, 
in due respect and love for his brethren in the flesh, and 
for the hope of all those under the promise of Abraham, 
Paul would be willing to be cut-off from his part (apostle- 
ship or Mission) providing his brethren in the flesh would 
accept Christ and thus join unitedly in spreading the Gos- 
pel. To me this is the only sensible, logical, and scriptural 
conclusion to be made by one so devoted to the Cause as 
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was the apostle Paul. 

What some have said, "No man in his right mind could 
wish himself eternally damned in order to save another". 
Adam Clark. "This does not mean that Paul would be will- 
ing to be damned forever." (Barnes Notes) . 

Moses E. Lard, one that I have always had much re- 
spect for his intellectual ability implies "that the Jews were 
eternally cut-off and that Paul would be willing to ex- 
change places with them to save them". I certainly cannot 
go along with this. I must agree with both Clark and 
Barnes that Paul was not willing to make such an extreme 
sacrifice. I have made a lengthy discussion to show that 
the statement coming as it does in the presentation of his 
theme and that the context both before and after the state- 
ment would of necessity be a sacrifice, that Paul, person- 
ally could make if the Lord permitted, yet it would not be 
his life inasmuch as that he offered many times and finally 
gave. The sacrifice must be one to advance the Cause in 
which he was listed. Such a sacrifice he would be willing 
to make providing if such exchange of characters could be 
granted and accomplished that it would have an unUmited 
effect on the conversion of the world. 

Verses 14-19. The thought involved in these passages 
is, "I will have mercy on whom I have mercy and I will 
have compassion on whom I have compassion; so then it 
is not him that willeth, nor him that runneth but of God 
that hath mercy". Verses 15-16. This is in complete har- 
mony with the thought herein expressed. God chose Paul 
just as he chose Pharaoh for a purpose and also Moses. 
Was God unrighteous in selecting Paul as he did or was he 
unrighteous in selecting Pharaoh for the occasion. God 
knew the dispositions of the men. He knew the job to be 
accomplished. He further knew that the man chosen would 
and could accompUsh that which was to be. In like manner, 
Judas was selected, not for condemnation but because his 
characteristics were such that he would fall into the ar- 
rangement according to his own disposition. Likewise Pha- 
raoh was the type of man that his heart would become 
hardened to that which was good. 
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Verses 19-30. Here again Paul introduces their sup- 
posedly contradictory argument. This is, if God wills that 
such men are destined for such purposes why find fault 
with us. But Paul answers, who does the moulding, the 
clay or the potter? With long-suffering, God endured with 
vessels of wrath fitted unto destruction (not destined) as 
well as vessels fitted for honor. In order to make known his 
riches, he chooses the ones so fitted to carry out His Divine 
Purpose. Thus quoting from scriptures with which they 
are familiar. In logical conclusion, verses 30-33, that the 
Gentiles who were so disposed to follow after righteousness 
came under the mercy of God through grace but the Jew 
because of his own disposition stumbled at the rock of 
offense. 
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CHAPTER X 

Paul has spent the first half of the epistle in an effort 
to convince his Jewish brethren that righteousness was not 
to be attained by the law of Moses and that the Law not 
only terminated at the cross but was completed in Christ 
Jesus. Shiloh had come, so to speak, and the authority of 
Judah or Judism had come to an end. The Law of the Spirit 
was now in effect. Although Paul had deeply expressed 
his love for his brethren, to realize that one is wrong is one 
thing but to admit it is another. To believe that Jesus is the 
Christ is one thing but to confess it is another. It would 
seem that Paul had hoped that his effort so far had been 
sufficient to convince the Jewisli brethren at least and that 
they would now be willing to admit their guilt. 

"His heart's desire and prayer", verse 1, was that they 
be saved or rather not entirely cut-off. Had he thought 
that they were already past redemption, there would have 
been no need for prayer. Apparently there was still hope 
in Paul's mind. 

They were ignorant of God's righteousness, verse 3, 
not because it was not available but because they had not 
given enough attention to understanding it. Here is a pass- 
age that, without doubt can be apphed to present day Chris- 
tians. The Gospel is plain and there is no excuse for be- 
Uevers to be ignorant of God's method and going about to 
establish their own doctrines and creeds. Not only was 
Christ the end of the law but the Gospel of Christ, the New 
Testament, is the only standard by which one can establish 
his righteousness with God. The Law of Moses was specific 
and those under it must live by it although they did not do 
it to the fullness of the law, and "Whosoever keepeth the 
whole law and faileth in one point is guilty of all". James 
2: 10. The end here (according to Barnes) is the design or 
object in view. Hence the design or object in view was the 
accomplishment of the faith in Christ. Not necessarily 
Christ in person but the beUef that the fulfilling of the law 
was the belief that Jesus was the Son of God. Hence not 



66 Romans 



only the law, which the Jews contended so strongly for 
and desired to continue but the Promise to Abraham, 450 
years before and which had been prophecied, was now ful- 
filled in Christ. 

It seemed that the Jews expected the direct appear- 
ance of Christ to take over an earthly kingdom as they an- 
ticipated a visible kingdom. There is no longer any need 
to question who shall ascend into heaven or who shall de- 
scend into the deep. Christ has already descended and also 
ascended. But what doeth the righteousness which is by 
faith say: "The word is nigh thee". What word does Paul 
refer to? "The word of Faith that we preach," verse 8. What 
word did Paul preach? The word that he has been contend- 
ing for since Chapter 1: 16, "The Gospel, that Jesus is the 
Christ, the Son of the Living God". It must be both in the 
heart and in the mouth. You must believe it and confess it. 

Here comes a question that must be explained by the 
context and the relative connection that is made at this 
time. Paul says, "If thou shalt confess the Lord Jesus with 
your mouth and believe with all your heart that God 
raised him from the dead, thou shalt be saved". One knows 
that it is necessary to Believe that Jesus is Lord (the 
Christ) and also that one must confess it to be saved, and 
since nothing else is said in this connection, especially 
about baptism, then why try to add something the Lord 
didn't say. but to such a person, Paul would say ye do err 
not knowing the scripture. In Matthew 27: 5, Jesus saith, 
"He went away and hanged himself". In Luke 10: 37, again 
Jesus says, "Go thou and do likewise". Now that is scrip- 
ture and not only scripture but the words of Jesus. They 
were both commands or statements of facts. Who is willing 
to accept them? It is important to know the context. The 
statement that Paul made in Romans 10: 9 is true. However 
Paul has spent nine chapters and part of the tenth in build- 
ing his readers up to this point. Think of it in connection 
with what he has been discussing. If you expect salvation 
you must give up your former law with its traditions. You 
must accept Jesus as the Christ. You must acknowledge 
your guilt and believe from your heart that God raised him 
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from the dead and confess it. Why, Paul, must we do this? 
Becaiise, "For with the heart man beheveth unto salvation 
and with the mouth confession is made unto salvation". 
"There is no distinction between Jew and Greek". "Whoso- 
ever shall call on the name of the Lord shall be saved". 
Verse 13. How confusing is this passage when taken out of 
its logical and scriptural arrangement. This is a quotation 
from Joel 2: 32. It is also quoted by Peter on the day of 
Pentecost. Acts 2:21. Joel gave it as a fulfilling of the pro- 
phecy when the Gospel should come. Peter stated it as the 
prophecy having been fulfilled. Paul uses it here in the 
same connection to convince those Jews and Greeks that 
this was the fulfillment. It is intended to convey the fact 
that salvation was no longer for the few but for whosoever 
desires, both Jew and Greek. It is an invitational call for 
.sinners and not a criterian for complete salvation. This 
passage certainly does not mean that salvation is obtained 
by merely calling on the name of the Lord. Paul was ad- 
vised to rise, be baptized, wash away his sins, Acts 22:16, 
calling on the name of the Lord. CalHng on the name of 
the Lord is a privilege for Christians and not a procedure 
by which Sinners become Christians. 

"How shall they call on him in whom they have not 
believed? How shall they believe in him of whom they 
have not heard, how shall they hear without a preacher, 
and how shall they preach except they be sent?" V. 14-15. 
Many conclusions have been drawn from this passage, 
some of them possibly do not apply. Again let us think of 
the condition at Rome, ignorant of the fulfilling of the law, 
uninformed as to the Gospel, questioning the apostleship of 
Paul and even denying the Lord Jesus Christ. Paul had 
taught them the importance of Faith in Jesus the Christ 
and prayed that they might believe in him. Now the ques- 
tion is, how are they to believe in him of whom they have 
not heard. In order for them to hear the Gospel, someone 
must preach it to them and that one must be sent from one 
of authority. Hence Paul is the one sent, inspired by the 
Holy Spirit. With signs and wonders he confirms the word. 
Thus he further paves the way for his trip to Rome, viz., 
to make believers of his brethren. 
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The facts are here however. While this statement no 
doubt apphed to the situation at Rome under the circum- 
stances as they then existed, yet it is true today that no one 
can beUeve unless he hears or reads the word and believes 
it. Hearing and believing the various doctrines as taught 
today does not make one a Christian. A preacher may not 
be necessary and sometimes he may do more harm than 
good. Being sent by the elders of a Congregation is only 
part of the divine plan. It is true that preachers may be 
sent, but they must be sent by men of God and by Congre- 
gations of the New Testament Church. They are not to be 
sent by religious groups amalgamated by some human pol- 
icy and expect to make believers in Christ. They may make 
proselytes but not Christians. This statement was true as 
Paul made it but it has not always applied truthfully in 
every case since the apostacy. It apphed particularly to in- 
spired teachers. 

"So belief cometh of hearing and hearing by the word 
of Christ." Verse 17. Paul uses the word Christ rather than 
the word of God as in the King James. This is really the 
exact meaning. It is the word of God as spoken by Christ 
in the Gospel. Some who cannot rightly divide the Word 
of Truth, are willing to accept the Old Testament (the dec- 
alogue included) Paul here means the Gospel. While it is 
the Word of God, it is the Word of God spoken through 
Christ, Hebrews 1: 1. That Faith that leads to primary 
obedience "Comes by hearing the Word of Christ and in 
this case as he taught it to the people at Rome." Baptism 
is not to be omitted any more than repentance and confes- 
sion as referred to in Chapter X: 9-11. 

In conclusive verses of this Chapter, Paul clinches his 
argument by quoting from the scriptures with which both 
he and they were very familiar. Thus showing to them that 
the prophesies of Isaiah were fulfilled in the circumstances 
and events as he had presented them. "I was found of them 
that sought me not; I became manifest to them that asked 
not of me, but as to Israel he saith. All day long did I 
spread out my hands unto a disobedient and gainsaying, 
people", Verses 20-21. Isaiah 65: 1-2. 
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CHAPTER XI 



Paul's transition from the facts of chapter ten to those 
of the following chapter are indeed smooth. He was so 
logically advanced the steps of primary obedience that one, 
who has followed his teaching so far, could not help but 
understand the essentials for salvation. Dealing with the 
two extremes, those under the law and those without the 
law, though widely differing in their religious faith and 
practice, he has brought them to a common level and orig- 
inating from a common source, the promise. Having es- 
tablished the basis of unity, that Jesus is the Christ, each 
must admit his guilt, confess his faith, discard the differ- 
ences and unite in a common Cause. Well might Paul have 
stopped here but for fear that some might not thoroughly 
understand the why and wherefore he attempts to show 
that the entire procedure was an act of grace and not one 
of merit. In order to extend mercy to those whom God had 
suffered to apostatize, the Gentiles, justice must of neces- 
sity be administered to those who had abused the mercy 
that had been previously extended to them, the Jews. Paul 
supphes them with divine testimony and with scriptural 
examples that, without doubt, those Jews at Rome under- 
stood, whether we do or not. 

Paul distinctly shows that the stumbling was their 
own blunder and that the entire reaction was a matter of 
foreknowledge on the part of God and not a case of foror- 
dination. He further proves that the law of Grace was the 
result of injustice on the part of man and that God did not 
provoke evil in order to invoke mercy. 

Verse 1. "Did God cast off his people?" Was it a mat>- 
ter of revenge? "Did God cast off his people which he 
forknew?" Verse 2. According to McKnight, the word for- 
knew here does not mean fore-knowledge as to eternal life 
but rather fore-knowledge as to the (Church) or, in other 
words, the election. God did not cast off all his people, that 
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is, eternally condemn them. In Amos 3: 2, "You only have 
I known of all the families of the earth"; "Therefore I will 
punish you for all your iniquities". Elijah feared that God 
had forsaken his people but God reassured him that he 
had spared a remnant. Verses 2-5. The Jews, because of 
their stupidity were unable to apprehend the opportunities 
that God had extended to them. Their table, mentioned in 
XI: 9, as referred to by David, was their religious table or 
opportunity. Through the ages God spared a remnant to 
accomplish his eternal purpose. Although at times, God, 
from the foundation of the world, seemed to have delegated 
certain ones to carry on His eternal Purpose such as Noah, 
Abraham, Isaac, Moses, etc. There were always some, who 
by their own consent, lived righteously before God. These 
faithful ones continued to make up the nucleus to complete 
the Divine purpose of God. Even in the days of John the 
Baptist a nucleus was preserved for the final consumation 
of the Divine plan on the day of Pentecost. 

The Church will never die. It will stand forever. Daniel 
2:44. There will be a nucleus that "Will show the Lord's 
death till he comes". This does not mean that all who have 
been members of this group will enjoy the eternal privi- 
leges of Heaven neither will all that profess Christianity, 
enjoy the glorious revelation of the Son of God. This may 
be as difficult for us to understand as, the casting off of the 
Jews, was difficult for those at Rome to understand 2000 
years ago. However, the Justice of God demands that the 
wrath of the Almighty will be visited upon all that are 
ungodly. 

"Did the Jews stumble that they might fall?" Here the 
word fall means to fall completely down. One may stumble 
and not fall but the Jews fell. They stumbled at Christ. 
Because of that stumbling there was a complete fall. Now 
we know that the fall (destruction) was a complete de- 
struction. It was not eternal, that is for all Jews. What was 
the fall? Quoting from McKnight, (Epistles by James Mc- 
Knight — 1829) , "the destruction of their church (calling 
out) , the abrogation of their law, the driving out of Can- 
non, all comprehended in the expression, 'their fall,' were 
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absolutely necessary to the Gentiles obtaining the knowl- 
edge and means of salvation". Verse 6, "If it is by grace, it 
is no more qi works, otherwise it is no more of grace". That 
certainly ought to be obvious to anyone. It would be par- 
tiahty to accept the Gentiles by grace and the Jews by 
works and partiality is not part of God's divine nature. It 
had to be one or the other. The Gentiles couldn't come in by 
works; they had no law to create works so that was out, 
yet they were under the promise. They had to come in by 
grace. Now to take the Gentile in by grace and make the 
Jew work out his salvation would be partial to the Gentile 
and the Jews wouldn't hke this. To make the Gentile come 
in by the works of the Jewish law of which they had no 
foundation would certainly be partial to the Jew besides 
ignoring the previous promise to Abraham. Hence the only 
possible principle of justice would be to consider all under 
sin, which they were, and put all under grace. 

Verses 11-15. "Did they stumble that they might fall?" 
The thought here is, "Did they fail to accept the Christ in 
order that they might be destroyed?" They certainly didn't 
stimible purposely in order to fall (be destroyed) . It wag 
not their wish or desire to fall. Neither is it sensible that 
God would force them to stumble in order to fall. Paul did 
not wish for them to stumble in order to fall. Paul did not 
wish for them to arrive at either conclusion, hence he 
says: "God forbid". "But by their fall, salvation is come 
unto the Gentiles." It couldn't have been otherwise, (that 
is salvation to the Gentiles), "To provoke them to jeal- 
ousy". The Greek word (Parazeloo) which is here trans- 
lated jealousy, is translated by Wilson's Diaglott, by Vine's 
epository, by McKnight and others as 'emulation'. Accord- 
ing to McKnight, the word is used in both a good and bad 
sense. Here McKnight imphes that the word is used in a 
good sense in that — when the Jews saw that the Gentiles 
were to be an accepted people that they would wish to join 
them and be excited to do so — , "Now if their fall is the 
riches of the world and their loss the riches of the Gentiles, 
how much more their fullness," Verse 12. I am certain that 
this passage has been greatly misunderstood. When just a 
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young man in the ministry, I was surprised to hear a widely 
known Gospel preacher state publicly, that, when the Gen- 
tiles had fully heard the Gospel, that the Jews would as a 
body admit their guilt and return to God. That this would 
be the fullness of the Jews. I learn that many other noted 
writers of various beliefs have somewhat the same opinion. 
Without doubt in my mind, those who accept Christ must 
do it individually, Jew or Gentile. I know of no scripture 
that even intimates that the Jewish nation will ever accept 
Christ as a body. Barnes in his notes implies that they 
would be cut off for a time. The word fall does not mean 
for a time. Whatever was cut off or fell was complete, nev- 
er to be returned. Now this could not mean eternal destruc- 
tion; hence it can only mean as a people of God. Their su- 
ipremacy in religion had been forfeited. As a nation they 
were overpowered and down-trodden. As a dweUing, their 
habitat was destroyed. They were a people of righteousness 
as a nation and righteousness was apparently obtained 
through them. "The reconciling of the world, (all others 
except Jews) , could not be obtained as long as the present 
system was in practice. Therefore (Verse 15) the casting 
away of them (their system) was necessary before the 
whole world could be reconciled." Barnes seemed to imply 
that the word jealousy here used would be for good and 
would thus excite many Jews to accept the Christ. Appar- 
ently however the opposite effect seemed to have been the 
result. What is meant by the riches of the Gentiles and the 
fullness of the Jews? Barnes further states that because 
of their fall the Gentiles became rich. Their fullness meant, 
I quote, "Their complete restoration to the favor of God", 
With this I do not agree and I know of no scriptures that 
justify such. 

The same thing that brought richness to the Gentile 
.brought fullness to the Jew. The Jew's rehgion was only 
in part. The Law was not destroyed but fulfilled. Under 
,the law there was no justification and without the law 
there was no justification. The Jews had not reached their 
fullness nor the Gentile their riches (spiritually) . The fall 
(destruction) of the Jewish system and preeminence of 
Christ brought about the fullness of the Jew and the rich- 
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ness of the Gentile at the same time. The stone over which 
the Jew stiombled (Christ) became the Head of the corner 
of the Body — the Church which is the fullness of Him 
that filleth all in all. Ephesians 1: 23. Jews as a people were 
not lost universally or Paul could not have hoped to save 
some of them. Verse 14. 

Verses 15-21, The root, the lump, the branches, the 
fruit. The root supplies the food and strength. The Body 
supports the branches. The branches bear the fruit. Start- 
ing with the fruit, we are led to the conception that the 
root, the body, the branches are all united for the one ulti- 
mate end: To bear the fruit. The eternal purpose of God 
leads to the same conclusion that from Genesis to Revela- 
tion, the primary thought is the bearing of the fruit. Re- 
gardless of the cultivation, the tending, the pruning, etc. 
During the development of the life, there is a period when 
the plant bears the fruit. That period is when the plant has 
reached its maturity. 

Verse 16, "If the first fruit be holy". This is an allusion 
to the (wave sheaf) which was said to be holy because it 
was accepted of God in token of his giving of the appointed 
weeks of the harvest. Leviticus 23: 10-11. "Ye shall count 
unto you from the morrow after the Sabbath from the day 
that ye brought the sheaf of the wave offering, seven SaK>- 
baths shall be complete. Even unto +he morrow after the 
seventh Sabbath, shall ye number fifty days and ye shall 
offer a new meat offering unto the Lord." "Ye shall bring 
out of your habitations two wave loaves of two tenth deals; 
they shall be of fine flour; they shall be baken with leaven, 
they are the first fruits unto the Lord." Leviticus 23: 16-17. 
"The word lump (PHURAMA) used here means to mix, 
hence a lump of dough," Vine's Greek expository. Appar- 
ently Paul here alludes to the passage in Leviticus 23. 

In Jeremiah Chapter 11, Jeremiah prophesies, "--Thus 
saith the Lord of God of Israel cursed be the man that 
obeyeth not the words of the covenant, verse 3. -Which I 
commanded your fathers in the day that I brought them 
forth out of the land of Egypt — Verse 4, — yet they 
obeyed not nor inclined their ear but walked every one in 
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the imaginations of his heart — Verse 8, — therefore saith 
the Lord I will bring evil upon them — Verse 11, what 
hath my beloved to do in mine house seeing that she hath 
wrought lewdness with many — Verse 15 — The Lord 
called thy name a green olive tree, fair and goodly fruit — 
Verse 16". Thus it seems self evident that Paul is referring 
to these passages in making his appeal to the Church at 
Rome. Hence the root of God's Divine plan must spring 
from Abraham. The lump is the mixture or combination of 
the Divine plan and in reality the Eternal Purpose of God. 
The green olive tree, as prophesied by Jeremiah was Juda- 
ism and from them sprang the first fruits on the day of 
Pentecost, fifty days after the passover Sabbath. The wild 
olive branch was the Gentile that was grafted in. The har- 
vesting was the final fulfillment of all things, expressed in 
the Savior's words, "The harvest is great and the laborers 
are few". Paul used an example that they understood and 
referred to scripture with which they were familiar. Hence, 
the lesson that the glory is not in the branches. Some of 
the green olive branches (disobedient Jews) were broken 
off (unfaithful) and wild olive branches (Gentiles) were 
grafted in and fruit (Christians) were produced from the 
same root. "If the root is holy, so is the lump and so are the 
branches." "Be not high minded but fear" verse 20. "For 
if God spared not the natural branches, neither will he 
spare thee." Verse 21. It is certainly unchristian-like for 
one to speak ill of a Jew because of his nationahty. He has 
received his punishment for his unbelief. His orthodox 
faith is to be rejected whether practiced by one of Jewish 
descent or by a Gentile who has identified himself with a 
Sectarian Faith that is not recognized in the New Testa- 
ment. The only promise to a wild olive branch is to be 
grafted into the Holy Tree, supplied by the Holy Root. "Be- 
hold then the goodness and severity of God; toward them 
that fell severity, toward thee God's goodness, IF THOU 
CONTINUE in his goodness, otherwise thou shalt be cut 
off". Verse 22. 

QUESTIONABLE COMMENTS. Quite frequently 
readers are prone to rely on comments. It is difficult for 
one to write or speak without giving his own judgment in 
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discussing questionable meanings. The reader is advsed al- 
ways to investigate the conclusions to see if they are mere- 
ly human opinions or if they are substantiated by Divine 
Testimony. Relative to the first fruits here mentioned, 
Adam Clark states that they refer to the first converts. 
With this I agree. I do not think that first fruits refer to 
the faithful under the Law of Moses or even the Patriarchs. 
These were not fruits although they made up the lump. 
The Divine Scheme had not as yet been completed. The 
sacrifice had not yet been made. Sins had not been for- 
given, for "Without the shedding of blood there was no 
remission of sins". The Promise had not as yet been ful- 
filled. The Gospel had not yet been confirmd. Such should 
be sufficient evidence to prove the tree was in its develop- 
ment. While the Jews were not the fruit, yet they were the 
green oHve branches. Only the unfaithful branches were 
broken off and this was not on Pentecost but during the 
life and growth of the tree (lump) . Often branches die 
that have served their purpose in the growth of the tree. 
It is the dead one that is prxmed. 

Another QUESTIONABLE COMMENT is in Mc- 
Knights commentary. McKnight was a great theologian 
well-versed in Greek and also in the scripture but his sec- 
tarian inclinations are noticeable and should be guarded 
against. He states that Paul was writing to Christians of 
all denominations. Now this is misleading and also con- 
soling to some. There were no denominations at the time 
that Paul wrote this letter so he evidently didn't write to 
Christians of all denominations. His letter was addressed 
to:— "To all that are in Rome, beloved of God, called to be 
saints". Romans 1: 6. There is no intimation of Denomina- 
tions nor of Christians in denominations. McKnight fur- 
ther states, "To the Jews we owe the Scriptures for the 
New Testament as well as the Old — all the knowledge of 
reUgion which we enjoy is derived from them." It is true 
that, as far as we know, the writers were all Jews, even 
Paul. The above statement, however, may be very mislead- 
ing. We owe the Jew for his preservation of the Old Testa- 
ment along with his traditions but to the Inspired Apostles 
we owe ALL our knowledge of our obedience to God. "No 
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one knoweth the Father save the Son and to wliomsoever 
the Son willeth to reveal him", Luke 17:22. Jesus prayed 
the father to send the Holy Spirit to bring to the mind of 
the apostles the things that Christ commanded. Jno. 14:26. 
The apostles were Jews but our knowledge of Rehgion did 
not come from them because of the fact that they were 
Jews. No one can be led to Christ purely by knowledge of 
the Old Testament even if he could obey it. This, many of 
the sincere worshipers do not understand. This is why it is 
so important to know what Paul means in the epistle to the 
Romans. Two very important facts are evident in these 
verses 12-24, viz. 1. You must be grafted into the proper 
tree (Body - Church) . 2. You must continue faithful to the 
end. 

"For I would not have you ignorant of this mystery, 
brethren." What mystery? The one about which Paul has 
been writing. Verse 25. The mystery became known when 
the Gentiles were grafted in. That was the fullness of the 
Gentiles. This has been discussed. It does not mean that 
there will ever be a time when all Gentiles or all Jews will 
be a saved people. Paul explains distinctly when this time 
came. Verse 27, "When I shall take away their sins", (At 
the Cross) . 

Verses 28-29, Paul is addressing the Gentiles and 
speaking of the Jews. The antecedent of they is Jews. Quot- 
ing from Weymouth's and William's translations: "In re- 
gard to the Gospel (as measured by the good news) they 
are God's enemies for your sakes, but in regard to God's 
election (but as measured by God's choice they are his be- 
loved because of their forefathers for the gracious gifts and 
call of God are never taken back) they are the beloved 
for the Father's sake. The reading within the parenthesis 
is from William's Translation. The thought is the same. 
Verses 30-31, "For as ye (Gentiles) in time past were dis- 
obedient to God but now have obtained mercy by their dis- 
obedience even so have these also now been disobedient, 
that by the mercy shown to you they also may now obtain 
mercy". The answer to all this is in the following verse. 
"For God hath shut up all unto disobedience, that he might 



Romans 77 



have mercy upon all". This does not mean that God made 
all disobedient in order to manifest his mercy. God does 
not produce an evil to manifest a good. McKnight para- 
phrases this verse as follows: "For God hath shut up to- 
gether all under sentence of death for (because of) their 
disobedience that in admitting them into his church (king- 
dom) he might make them sensible that he bestows the 
free gift upon all". The disobedience was their part al- 
though not in the same manner nor under the same law. 
In this case they were all under sin. The forgiveness was 
Mercy on the part of God. Thus far the contents of chapter 
eleven were a direct appHcation to the brethren at Rome. 
However Verses 31 and 32 as well as the remaining verses 
apply to any and all under similar circumstances. There 
are no little and big sins in God's sight. All sins must be 
repented of. Some sins may have a much farther reaching 
effect in our human relations than others and may require 
much greater sacrifice to recompence for but the forgive- 
ness of sin depends on the mercy of God. Merely regret or 
being sorry for, does not always atone for the crime. We 
are never to measure our atonements by that of others. 
The common excuse, "I am as good as he is" does not amend 
for our own errors. The familiar statement, "One Church 
is as good as another" does not make either of the Churches 
right. God's wisdom and knowledge are infinite; that is 
why it is difficult to understand and therefore should never 
be questioned. Our wisdom depends on the assimilation of 
the knowledge obtained from God's word. This does not 
mean that we cannot understand what God requires of 
us. The principles of primary obedience are easily under- 
stood; however, there is no limit to the wisdom that we 
can obtain by a continuous study of his Holy Word. No one 
can become so perfect as to know all that is to be found in 
His word. For one to think so is the height of self conceit. 
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CHAPTER XII 



Paul, although he spake by inspiration, was a logician 
and diplomat in the presentation of subject matter. In this 
epistle, as far as we know, he was dealing with strangers, 
who were probably as far apart in convictions as two classes 
of people might be. It is commonly agreed that religion is 
a very controversal subject and one in which it is easy to 
offend and difficult to agree. The simplicity with which 
Paul has presented the Truth, interwove their respective 
backgrounds, offset their objections, nullified their former 
oppositions and unified them in a common faith was the 
height of human ability. Such an appreciation of Paul's in- 
genuity can only be realized by a close study of this entire 
letter. How much Paul knew of the extent and the nearness 
of the extreme persecution that was to befall the Christians, 
we are not aware. We do know that this territory was a 
part of Paul's mission and that this epistle was likely writ- 
ten from Corinth on his third missionary journey. He was 
aware that the Holy Spirit testified to him in every city 
that "bonds and affliction abide me". Acts 20:23. "But I 
hold not my Hfe of any account as dear to myself, so that I 
may accomphsh my course with joy and the ministry that 
I received from the Lord Jesus."— Acts 20: 24. 

Paul has finished his argument. The facts cannot be 
questioned. The results will depend on their individual 
willingness to accept or to reject. On the assumption that 
good has been accomplished and faith in his prayer for Is- 
rael, 'That they may be saved', he now appeals to their 
Christian graces, "I beseech you therefore, brethren, by 
the mercies of God, to present your bodies a living sacrifice, 
holy, acceptable to God, which is your spiritual service". 
They are now servants of God. No longer are they to ques- 
tion the fulfillment of God's promise neither are they to 
become selfishly elated over any newly granted opportuni- 
ties. Here too, in verses 1-9, is evidence that some were en- 
dowed with special gifts which indicated that some of them 
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had at sometime come in contact with an apostle. Who they 
were and who the apostle was, we are not aware. It might 
have been Paul. Somone had been in Rome (not an apostle) 
with sufficient knowledge and spiritual power to establish 
the cause and to establish the faith with signs following. 
They were not to be "conformed" (follow) the world, that 
is to indulge in unchristian Hke activities. 

I pause here to correct a false idea that some agitate, 
"that Christians cannot engage in anything that belongs to 
the world nor participate in activities of the world". I think 
Paul was particularly stressing this when he said; "your 
bodies a living sacrifice". More will be discussed in Chap- 
ter fourteen. The thought here is that their daily life should 
be one of spiritual nature rather than worldly pleasure. 
Secular history informs us that the early Christians par- 
ticipated in the Lord's Supper on the first day of the week 
but that they continued to attend the athletic combats and 
theatres. I do not present this as an excuse for Christians 
to lend themselves to unchristianlike conduct but to present 
the facts. I personally think it as wrong to establish a law 
where there is no law as it is to violate one that has been 
established, Many of our present day convictions have been 
formed due to much that has taken place since Paul wrote 
this letter. My chief effort throughout this commentary is 
to hold the mind of the reader to the circumstances and 
conditions as they were 20C0 years ago at the time that 
Paul wrote. They were to be "transformed" by the renew- 
ing of their minds. The life of a Christian should be a chang- 
ing life, not for bad but for good. The chief danger of many 
is one that probably they do not realize or apparently do 
not fear, that is: "Renewing of our minds". Nonconformity 
with the world is only half the responsibility yet some 
seem that to be the sum and substance of all our Christian 
life. It is indeed essential that Christians must THINK. 
Ihis is a command and is just as vital as any command in 
the New Testament. This does not mean to wish, imagine, 
or rely on traditions but. ps PpuI says: "As God has given 
to each man the MEASURE OF FAITH." This is what it 
means by being transformed by the renewing of your mind. 
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As we learned in chapter ten that "Faith comes by hearing 
and hearing by the Word of God", certainly one who never 
attends Bible Study, or who seldom if ever reads the word 
of God has very much to fear even though they may be 
very strict in their doctrine of nonconformity. Being not 
conformed to this world is one Christian obUgation but be- 
ing transformed by renewing of our minds is another. They 
cannot be separated any more than repentance can be sep- 
arated from faith. Paul desired that the Christians at Rome 
realize this and I am sure that the inspired truth appHes 
to Christians of today. 

There were occasions when some apparently became 
elated over their spiritual gifts. Paul did not wish the hu- 
man element to enter in to the work of their Christian hfe. 
Each, whatever was his special gift or duty was to apply it 
to the Glory of God. Verse 16, "Set not your mind on high 
things but condescend to things of low estate", "Be not 
wise in your own conceits". 

Verses 9-21 are understandable. For brevity, I will not 
quote them. These facts are incorporated in the Golden 
Rule. I do not know of anything that is questionable or 
that cannot be understood by the reader. Not only is Paul 
admonishing them to lay aside their differences in the 
Church but "If it be possible, as much as heth in you, be 
at peace with all men." This means as long as one does not 
have to sacrifice the truth or violate a Christian principle. 
Personal sacrifices may and must be made. Compromising 
with the world or with erroneous doctrines is not necessary 
to bring about peace. "As much as lieth in you," is as far as 
one is capable just so long as Christian principles are not 
sacrificed. Certainly one cannot think, that: "If he thirst, 
give him drink" would apply to alcoholic beverages. Paul 
is speaking of necessities of life and not pleasures. 

Although I have not quoted verses 9-21, I ask that 
every reader and especially every Christian not only read 
these verses carefully but meditate upon them seriously. 
They are the conclusive pleadings of the apostle relative 
to his lengthy discourse as he exhorts them, "Be not over- 
come with evil but overcome evil with Good". 
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CHAPTER XIII 



"Let every soul be subject to higher powers for there 
is no power but of God and the powers that be are ordained 
of God". Here I wish to call your attention to the word 
ordain. There are a number of Greek words that have been 
translated "ordain". The Greek word here is tasso which, 
according to Thayer, is translated: to put in place, to sta- 
tion, to arrange, to ordain. (See note below) . Wilson's Em- 
phatic Diaglott translates the passage, "—are arranged by 
God". The meaning is that God arranged (ordained) the 
system but did not ordain the respective organization. 

There has been much controversy over the question 
of CivU Authority. We digress just a moment from the di- 
rect use of the statement here to consider some of the views 
relative to Civil Governments, because many of these va- 
rious views have developed from this passage. Some infer 
that all Civil Governments are of the world and belong to 
Satan and hence men should have no part in them. In an- 
swer to this, the third verse states that "Rulers are not a 
terror to good work, but to evil". Since the works of Satan 
are evil, and the rulers are a terror to evil works, if Satan 
were the ruler, he would be a terror to his own works. 

At the time that Jacob and his sons went down into 
Egypt we have no knowledge of God's people being under 
Civil Government control except the family or Patriarchal 
regulation (law). However Pharoah was ruler over Egypt 
at the time. Note: One does not need to be a student of 
Greek to understand the Bible, but because translations 
are of man and there are so many translations, one should 
be cautious on forming judgment from any one translation. 
God's people became a nation when God set up the system 
of government by Moses after their deliverance from bond- 
age. Here God ordained the particular government. 

In early days of civilization, historically speaking, men 
began to collect into communities and began to form rules 
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of regulation for mutual benefit. These rules were few and 
simple at first but as conditions developed, such became 
more compUcated and in time penalties were provided for 
the unruly. We have no passage from Bible or secular his- 
tory that states or implies that God acted directly in the 
formation of either or any of these various organizations. 
The answer of Cain, "Am I my brother's keeper" to God's 
question, "Where is thy brother"?, definitely implies that 
God decreed and that Cain xinderstood the principle of 
human relations which was incorporated in the decalogue 
and finally expressed in the Golden Rule. It existed from 
the beginning and was expressed in the Savior's statement 
"Love thy neighbor as thyself", Matthew 22:39. In the 
case of the Jews, because they would not observe this basic 
principle, laws were enacted with penalties attached to 
force people to do what right demanded; hence the arrange- 
ment is of divine origin. 

"For he is a minister of God to thee for good — an 
avenger for wrath to him that doeth evil", verse 5. Are all 
rulers, ministers of God and if so, in what sense? God ar- 
ranged the system (ordained) , but this does not necessarily 
mean that God operates in all cases. Quoting from Moses 
E. Lard's commentary, "There is no legitimate or rightful 
authority but from God, authority of a different kind is 
never from God". When we speak of separation of Church 
from State we refer to doctrinal relations. The moral and 
ethical teachings of the Bible are the basic principles of all 
Civil Governments. These cannot be separated. Those who 
oppose teaching of the Bible in the public schools do so be- 
cause, in such teaching, things are taught contrary to their 
religious convictions. The ethical teachings of Christ's per- 
sonal ministry are accepted; but the teaching of the cruci- 
fiction, the atoning blood, faith, primary obedience, the sac- 
rament and many other doctrinal positions are objected lO 
because the conclusions are formulated by the convictions 
of the one teaching. 

Adam Clark states: "Civil government is of God, who 
is the fountain of law, order and regularity". This much 
of the passage is understandable because as James states, 
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"Every good and every perfect gift cometh down from the 
father of lights", James 1:17; however when Clark con- 
tinues to state that, "the civil governor, who administers 
the law of the state is, as such, the minister of God," we 
feel that the passage is not sufficiently clear. In an effort 
to aid some to better understanding, we state that the sys- 
tem is of Divine arrangement but this does not include the 
operation as being by Divine authority. The Ruler was de- 
creed by God to serve as a minister for good or an avenger 
for wrath to him that doeth evil. In all cases the regulations 
are made by men, the decisions are made by man, and the 
penalties are applied by men. The only civil law that God 
reserved the authority in operation was the Law of Moses. 
To others he gave up to their own passions. Romans 1: 26. 

There are Civil Laws and we, as citizens, must be sub- 
ject to them. When one violates such a regulation he sins 
against the Institution or organization as it may be. In 
which case he is subject to the penalty as provided by the 
regulation. When such a penalty is complied with, the sin 
is atoned for. This, I think, is evident in Paul's statement 
verse 2, "They that withstand the ordinance shall receive 
to themselves judgment". Paul does not restrict (higher 
powers) to Civil powers but to degrees of servitude. The 
home is a divine institution but it is evident that God does 
not reign in some homes. God decreed and may we say, 
arranged for or appointed the Church. God also provided 
the regulations and operates the Church and arranged for 
men in power as elders. In such the elder is God's minister 
for good. But Satan, operating through men, caused the 
Church, in some cases, to apostatize. Certainly one is not 
bound to serve londer such leaders on the groxinds that they 
exist and that God ordained the Institution or rather, we 
should say, the system. They are God's ministers, however, 
for good and there is no fault with the system but in an 
apostate Church they are ministers of Satan and as Paul 
has already taught us in this epistle, "We are servants of 
whom we obey". I present this as an example that all rul- 
ers are not rninisters of God. This is true also, in Civil 
Government and a violation of a Civil regulation is a sin 
against the Institution in which case the ruler is the min- 
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ister to render judgment. The principle is of Divine ar- 
rangement but the operation may be in the hands of Satan. 
The question then may be asked: Should one obey the 
rules of an institution if the ruler is not a Christian? Does 
the Governor, President, King, or such, have to be Chris- 
tians? The principle is right, system is right and unless the 
regulation causes a Christian to violate any Christian prin- 
ciple, he not only can but should observe all rules or laws 
if he chooses to be a citizen of that community. In no case 
is he justified to stir up a riot in rebellion. I would say that 
he reserves the right to withdraw from such a community 
or organization if he cannot conscientiously comply with 
the regulations or the authority. I believe this to hold true 
for all Institutions even if it is, what he considers, an apos- 
tate Church. In addition he has a right to the privileges 
and protection of the organization to the extent of his mem- 
bership or citizenship which ever it may be as provided by 
the rules or regulations of that body. 

Inasmuch as we have digressed from the direct appli- 
cation of this epistle in order to consider a few of the dif- 
ferent positions that some have drawn from, verses one to 
six, let us now return to the situation at Rome at the time 
that Paul wrote this letter. Remember that Paul was writing 
to Christians. The force of his argument has been completed 
as previously mentioned. In the preceding chapter he 
pleaded for unity, love and spiritual growth among them. 
Logically the next step would be their conduct without and 
their relationship with the unbelieving community. Some 
thought the Church to be a kingdom in opposition to the 
Roman government and they questioned paying tribute. 
Then there were the Nicolaitans who "taught that it was 
right and the liberty of Christians and to eat meat offered 
to idols and to indulge in other forms of heathenism" (see 
New Analylitical Bible) . Stoics, who believed that the best 
life was one lived in harmony with nature. (N.A.B.) There 
were Stoics at Athens and it is reasonable to think there 
might have been some in Rome and may be converted from 
Gentiles. There were Herodians, Matthew 22:15, "a party 
among the Jews, supporters of the Herodian family, with 
a hope of retaining for the Jews a fragment of National 
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Government as distinguished from absolute dependence on 
Rome as a province of the empire". "Supporters of the 
family of Herod, who held their dominions by the grant of 
the Roman emperor, w^ould be in favor of paying tribute 
to the supreme power", Matthew 22: 16. (See Smith's Bible 
Dictionary). In addition were the Sadducees and Phari- 
sees. These were various sects of the Jews and, no doubt, 
Paul anticipated that some, at least, of the Christians at 
Rome were converts from some if not all of these sects, 
Paul did not desire that any should become entangled with 
the unbeliever that would in any way bring reproach or 
persecution. They were to love their neighbor. They were 
to beware of becoming obligated to others, financially or 
otherwise. People at that time were put into prison for 
debts and possibly bound into slavery. Nothing is said any- 
where in the epistle relative to supporting the needy, or- 
phans or widows. It seems that the Gentile communitiei 
were much better supphed with earthly goods than the 
Jews at Jerusalem. If perchance any had come from Jeru- 
salem, they understood the practice of Christians there, to 
share with each other so that, "Each might have according 
to his need". At least for some reason, the matter was not 
discussed in this letter. Here, verse 9, Paul quotes a num- 
ber of the Ten Commandments. These were to be observed^ 
not because they were in the decalogue but because such 
was sinful even before giving of the law. Paul had seriously 
condemned them for continuing to keep these command- 
ments as the Mosical Law. However they should continue 
to observe them but no longer as the Law of Moses but be- 
cause it was right in the sight of God and they were to be 
recognized now as incorporated in the Law of Christ. Paul 
then states that, "If there be any other commandment it iS 
summoned up in this word. Thou shalt love thy neighbor 
as thy self". Those who know the decalogue, know that 
there were ten commandments. He has clearly set forth in 
this epistle the summation of the first three command^ 
ments which were "Godward" commandments. Here he is 
referring to the last six, the "manward" commands which 
Jesus himself summoned into one, "Thou shalt love thy 
neighbor as thy self". "Remember the Sabbath day to keep 
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it holy" was not mentioned in this epistle nor in any other 
of Paul's writings. Neither is it mentioned in any epistle 
written by any of the other writers of the New Testament. 
Inasmuch as all the other nine have been incorporated 
somewhere in the writings of the apostles, this should be 
sufficient proof that it was omitted intentionally. Since the 
Sabbath was Saturday and not Sunday, the requirements 
for that day were not incorporated in the Law of Christ. 
However certain requirements to be kept on the Lord's 
Day, which was the first day of the week were incorporated 
Ln the Law of Christ. This purpose for assembling is men- 
tioned in Acts 20: 7 when Paul met with the brethren at 
Troas. 

"Love therefore is the fulfillment of the Law". Inas- 
much as the passages preceding are portions of the deca- 
logue and the embodiment of the Law of Moses, it would 
seem that the word Law here would have a direct applica- 
tion to the Law of Moses with which the Jews were deeply 
concerned. This seems to be Paul's statement relative to 
the Lord's statement, Matthew 22:37-38. One of the Phari- 
sees, a lawyer, asked Jesus, trying him, "Teacher which is 
the great commandment in the law?" Here there is no ques- 
tion as to what law was meant. "Jesus answered him, 'Thou 
shalt love the Lord thy God with all thy heart, with all thy 
soul, and with all thy mind, this is the first and great com- 
mandment, and the second Hke unto it is this, Thou shalt 
love thy neighbor as thy self." Thus Jesus reduced the ten 
commandments of the decalogue to two commandments of 
the Gospel, both being based on love. The law was fulfilled 
.in the gospel. The commandments were fulfilled in love, 
love for God, complete in every way and lo^ for fellow 
men beyond the love that one has for self. 

\ Verses 11-14, "And this, knowing the season, that al- 
ready it is time for you to awake out of sleep, for now is 
salvation nearer to us than when we first beUeved. The 
night is far spent and the day is at hand, let us therefore 
cast off the works of darkness, and let us put on the armour 
of hght. Let us walk becomingly, as in the day; not in revel- 
ling and drunkenness, not in chambering and wanton- 
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ness, not in strife and jealousy, but put ye on the Lord 
Jesus Christ, and make not provision for the flesh, to ful- 
fill the lusts thereof". Personally I beheve this to be one 
of the most difficult passages to understand just what Paul 
meant. I say this because all comments that I have been 
able to find and possibly as far back as history records, no 
one has been able to explain just what Paul had in mind. 
There have been several inferences and conjectures but 
they are highly different in their meaning. Some of thesef 
might apply but that does not tell us what Paul had in mind. 
To quote someone in whom we have great confidence 
would, of course, not be the solution. This passage has been 
taken as a text by many preachers and, no doubt, excellent 
conclusions have been drawn but just to say that such was 
the meaning that Paul had in mind might indeed be de- 
batable. Some of the words concerning which there has 
been much difference of opinion are these: season, time, 
awake, sleep, salvation nearer, first believed, night, day at 
hand, and works of darkness. I do not think that we should 
pass such passages by without at least attempting to medi- 
tate on them. 

I will first present some views as expressed by numer- 
ous writers before presenting the evidence that enabled 
me to reach my personal conclusion. M. E. Lard, whom we 
have quoted frequently says that the pronoun this, (and 
this) refers to that which proceeded while Barnes quotes 
it as that (and that) and contrasts it with the word this in 
verse 9. Barnes states that the word that refers to that 
which is to follow. Barnes implies that the doctrine in 
these verses is, "A deep conviction of the nearness of eter- 
nity will prompt to an upright life in the intercourse of 
men to men." He refers to night as the pre-existence of 
their Ufe in heathenism. He speaks of sleep as inactivity of 
duties of religion. "Now the morning light of the Gospel 
dawns." Barnes further states: "We walk in the light of 
the Gospel. We are sure that the God of light is around us. 
We are going soon to meet him and it becomes us to rouse 
and to do those deeds, etc." My conclusion to Barnes' ex- 
planation was that it was a personal application to each 
Christian, relative to his: conversion, activity, the need of 



90 Romans 



embracing every opportunity as we are drawing nearer 
each day to the eternal judgment. 

M. E. Lard states: "The night is the period of life" (far 
spent) . "The day is at hand, the day of translation into the 
joys of the righteous dead and not the day when Christ 
will return, as some have thought." This superimposes a 
joy after death in the intermediate state prior to the eternal 
joy as some teach. 

McKnight's reference is being made to the darkness 
of heathenism and now the doctrine of salvation is better 
understood than when they first believed it. McKnight 
quotes Loske as follows: "Salvation nearer, the removal of 
the Roman Christians out of their probationary state by 
death, the night is far advanced is the present dark state 
of the world, and the day at hand — the judgment". The 
thought seems to be that the lesson is directly to the Gen- 
tiles rather than to the Church at Rome regardless of Jew 
or Gentile. 

Adam Clark quoting Wesley says: "The day dawns 
when we receive faith — finally my brethren, the glory is 
nearer us than when we first believed — it is continually 
advancing and eternity is comparatively but a moment." 
I could quote from a number of writers, concurring in 
some points but differing in others. The general thought 
seems to be however to the individual Christian. The night 
is ignorance, heathenism, sinful life, time lost in sin, etc. 
The day approaching is by some, the gospel light; by some, 
death; by some, the Judgment; etc., and by some, the dawn- 
ing of persecution. There is no question that the general 
teaching that life is short and we should make the best of 
our opportunities to do good while we are blessed with life 
and heal+h to do so, is good and that every Christian should 
realize this. While this may be drawn from this passage 
yet it does not seem to cover the fullness of Paul's con- 
clusion to the facts and argument presented in his epistle. 
In defense of this statement, I wish to present the following 
facts, arguments and conclusions. 

Paul was addressing the letter to all at Rome, both 
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Jew and Gentile. He not only singled out each respectively 
but listed them both under sin and referred to them as 
dead. In the light of the Gospel, the heathenism of the 
Gentile was comparatively on the same level as the diso- 
bedience of the Jew. The darkness could not have been 
ignorance because the Gentile did by nature what the Jew 
had done by law for which he apparently was justified. 
The fact that the Gospel was the light, seems to be evident. 

It is self-evident that each day we are nearer death. 
That needed no justification. It is also self-evident that the 
Judgment draws nearer each day. If the application were 
personal as most writers seem to imply, the age of obedience 
might have varied greatly. The night might have been far 
advanced by some who had lived years in sin yet to those 
young in age, it might have been but short duration. Paul 
knew that the time of his departure was near at hand and 
the Gospel age had only begun. Certainly Paul didn't ex- 
pect the harvest to end with his death or that of the other 
apostles. Paul, however, realized that he was near the end 
of his missionary work as he stressed his journey and la- 
bors in Spain. Knowing that he was a chosen vessel to the 
Gentiles and that he had practically completed his efforts 
in this respect and making no suggestions that any other 
inspired minister was to take up where he left off we can- 
not conclude from this knowledge that he thought the 
Gospel age was at an end but that it was just beginning. 
The night was passed. The day was just beginning. The 
light was changing from star light to full day. The Church 
was in its infancy and the harvest had only begun. There 
was something perfect yet to come that would replace that 
which now was only done in part, I Corinthians 13: 9. The 
apostolic age was coming to an end and there would be no 
more granting of spiritual gifts. Soon these on whom the 
apostles had laid their hands would be gone and then the 
miraculous power would pass away with miraculous gifts. 
Something must take its place. It is interesting to note how 
those who wish to continue in miraculous gifts and who 
believe in the direct operation of the Holy Spirit interpret 
I Corinthians, 13th Chapter and Ephesians, 4th Chapter. 
In their teaching the perfect day was when the power 
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ceased to be a part to a few but would be universally en- 
dowed. This by some was the "Great Spiritual Awaken- 
ing." By some it was and still is taught, that perfection as 
explained in I Corinthians 13, would be in Heaven. The 
context of the thirteenth chapter in connection with other 
writings of Paul will not justify this conclusion. These 
passages will be discussed in their proper connection later. 

The LIGHT. 

"For there is hope of a tree, if it be cut down, that it 
sprout again — but man dieth, and is laid low: Yea man 
giveth up the ghost and where is he?" Job 14: 7, 10. "Behold 
the height of the stars, how high they are and thou sayest, 
'What death God know?' Can he judge through the thick 
darkness." Job 22: 12-13. 

"He hath redeemed my soul from going into the pit, 
and my hfe shall behold the light, Lo all these things doth 
God work, twice yea thrice with man, to bring back his 
soul from the pit that he may be enlightened with the light 
of the living," Job 33:28-29. 

"The people that walked (past tense of the verb), in 
darkness have seen a great light, they that dwell in the 
shadow of death upon them hath the Ught shined," Isaiah 
9:2, "For unto us a child is bom, unto us a son is given, 
and the government shall be upon his shoulders ..." Isaiah 
9:6. 

"Arise, shine, for the light is come and the Glory of 
Jehovah has risen upon thee, for behold darkness shall 
cover the earth and gross darkness the people, but Jehovah 
will arise upon thee, and nations shall come to thy light 
and kings to the brightness of thy rising," Isaiah 60:1-4. 
(The King James version translates nations as Gentiles). 

When Jesus was eight days old, the parents brought 
him lo Jerusalem for purification, the Spirit "came upon 
them." Simeon, a righteous man, had been told that he 
should not see death before he had seen the Lord. "He 
received the child in his arms and blessed God and said: 
"... mine eyes have seen thy salvation which thou hast 
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prepared before the face of all the people a LIGHT for, 
Revelation to the Gentiles and the glory of thy people of 
Israel' Luke 2:30-32. 

John came to bear witness of the light. John was not 
the light "There was the true light which lighteth every 
man that cometh into the world." John 1: 9. (Every man, 
both Jew and Gentile) . "The LIGHT shineth in darkness 
and the darkness apprehended it not," John 1:5. Every 
Bible reader should know that this darkness was not the 
heathen Gentile but the Jewish nation that rejected the 
Christ. 

The world was in darkness for 4,000 years waiting for 
the Ught. Both Jew and Gentile were under sin (according 
to what Paul has already taught in this epistle) . Salvation 
did not come by the Law of Moses not by the law of nature, 
but by Christ, the bright and morning star. Revelation 
22: 16. The world was in darkness and the works that they 
did were done in darkness as explained in the few scrip- 
tures cited. At the same time that Paul stated to put off 
the WORKS OF DARKNESS, he also stated to put on 
the armour of hght. To paraphrase: Put off the works of 
the Law, which did not justify and put on the whole armour 
of Christ. "The works of the Law did not make alive." 
Galatians 3: 21. Paul was a staunch behever under the law 
but now salvation is nearer than when we first believed. 
That darkness is far spent or, rather is past. The day is at 
hand when the Gospel will be compiled and spread over 
the whole world. "Knowing the season," the "harvest is 
ripe." The Root, Stump, and Branches that were holy are 
now ready to bear from both the green and wild olive 
branches. Christ Hved, died and rose but salvation did not 
end. The apostles spake as the spirit gave utterance but 
salvation did not end here. They spake in part. They laid 
their hands on many and they knew in part, prophesied in 
part but that which was perfect had not yet come. I Corin- 
thians 13: 9. Even McKnight, referring to this passage states: 
"The supematurally endowed teachers were to continue in 
the Church, until it was so enlarged and so well instructed 
in the doctrine of the Gospel as to be able to direct and 
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defend itself without supernatural aid." This advanced state 
of the Church, the apostle termed perfect manhood and the 
measure of the fullness of Christ. These last two references 
are to Ephesians 4: 13. It is amusing to see how logical such 
an intelligent thinker like McKnight could understand such 
a passage as this and then not make the complete distinc- 
tion between the Law of Moses and the Law of Christ. In 
no case do we quote commentaries for authority but to pre- 
sent the views of recognized studious men on certain ques- 
tions of controversy. Concerning the views of David Lips- 
comb, I quote from his commentary on 1st Corinthians rel- 
ative to Chapter 13. "These gifts were to continue in the 
Church to guide and instruct it until the completed will of 
God was made known . . . most expositors think that this 
refers to the partial knowledge of divine things we possess 
in this world, compared to a clear vision that we will possess 
when we pass into the future but this is wholly outside the 
scope of the apostle's writing." "That perfection was com- 
pleted so far as the work of the revealing work of the Spirit 
is concerned, when the full will of God should be revealed, 
or made known and his provisions for saving men should 
be set in operation as is set forth in the following: 'And he 
gave some to the apostles, and some prophets, some evan- 
gelists and some pastors and teachers — till we all attain 
unto the unity of the faith and of the knowledge of the 
Son of God, unto a full grown man unto the fullness of the 
measure of the stature of Christ . . . ' Paul explains the 
whole matter showing that these miraculous gifts were to 
serve till the knowledge was received to make them one in 
faith and to bring them to the fullness of men and women 
in Christ. That knowledge is given in the New Testament. 

The Gospel age had only begun when Paul wrote to 
the brethren at Rome. The Roman empire was coming into 
supremacy in a world power. Christianity was to be widely 
spread through the influence of Roman culture and power. 
The day had just begun to dawn. Paul had said in Romans 
1: 16, that the Gospel was the power of God unto salvation. 
Millions were to be enlightened by the light of the Glorious 
Gospel of Christ. Through the compiling of the books into 
the New Testament, so to speak, and the publishing of the 



Romans 95 



same, the day of salvation was brought closer and closer to 
the peoples of the world than it could have been accom- 
plished by the few inspired people and those endowed with 
special gifts. How much Paul foreknew of this we are not 
aware but when he makes such statements as: "When that 
which is perfect is come then that which is in part shall be 
done away" and that such will continue until we "Come 
into the measure of the Fullness of the stature of Christ," 
we are forced to think that he realized that there was a 
future for the Church long after his departure. 

I deem it proper to supply a few historical references 
to verify the facts as herein stated. Myers' European His- 
tory — "Christianity rose among the Jews for Jesus was a 
Jew. At the time of death its immediate followers num- 
bered scarcely a hundred. (?) . Note: It is evident here that 
the historian was not familiar with the Bible meaning of a 
Christian. Up to this time the new faith had been spread 
only among the Jews. The new convert Saul did most to 
admit the Gentiles. 

Christianity advanced with marvelous rapidity over 
the Roman world. At the close of the first century there 
were Christians everywhere in Asia Minor. The second 
century saw the establishment of flourishing Churches in 
almost every province of the empire. A hundred years later 
there were missionaries along the Rhine, on the Danube 
frontier, and in distant Britain. The scattering of the Jews 
cfter the destruction of Jerusalem provided the Christians 
with an audience in many cities of the empire. The recog- 
nition given by Constantine helped immensely to spread 
the new faith and at the close of the fourth century Chris- 
tianity spread into Germany, etc." These brief excerpts 
show from history that the day had just begun to dawn for 
Christianizing the world when Paul inscribed his letter to 
the Church at Rome. What else could Paul have said in 
view of what had passed in the last 4,000 years and the 
hope of the Gospel in the brilliant future. Students of his- 
tory know the many things that have taken place in the 
past 2,000 years since, "That which is perfect has come," 
the printed inspired gospel of Christ, such as: The rise of 
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Christianity, the spread of civilization, the rise of Roman 
CathoHcism, the Reformation movement and finally the 
Restoration movement. Where could Paul have more fitting- 
ly stated it than in his letter to the Christians at Rome or 
where could he have more appropriately placed it in this 
letter than here at the close of his argument, his local 
admonishment and his advice to Christians who were to be 
the nucleus of such a great Christian movement, relative to 
their social conduct with unbeHevers. 

As a summary of these statements, the scriptural ref- 
ferences and the citations from history seem to point to the 
conclusions that, "the night was far spent" was the long 
period of uncertainty, while God's eternal purpose was 
progressing, until the Star appears. The "day that was 
dawning" was the great Christian awakening through the 
spreading of the Gospel. Christ was the Hght that bright- 
ened into full day as the LIGHT of the GOSPEL. The day 
had only begun. The "works of darkness" were the works 
in the darkness of the night, whether the works of the Law 
or by nature, which could not bring life. Galatians 3:21. 
They were to put all behind them or put them off and now 
they were to put on the whole armour of God. The harvest 
was ready, the fruit was ripening. The salvation which had 
begun with the coming of the Light on the Day of Pentecost, 
when "we first believed" or when faith in Christ first began 
was now nearer, not to any one individual but to all. Untold 
thousands would never have received the gospel if that 
which was perfect (the compiled and printed gospel) had 
never come. 

"Let us walk becomingly as in the day, not in revelling 
and drunkenness." The two words seem to go together. The 
noise, foolishness, disorder, rioting that goes with drinking 
and subconsciousness is not becoming Christians. Chamber- 
ing and wantonness seems to apply to immoral conduct 
with which Gentiles especially were accustomed. Rome 
was saturated with this kind of living even within the royal 
families. Jealousy and strife were to be avoided but "Put 
on the Lord Jesus Christ." Make no provisions for the flesh 
to fulfill the lusts thereof. This last thought is a means to 
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prevent the conduct mentioned in the previous verse. If 
one will avoid temptations and not make provisions to in- 
dulge in fleshly activities they will be less likely to do so. 
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CHAPTER XIV 



In the preceding chapter Paul discussed their (Chris- 
tians at Rome) relation to civil laws and their conduct 
among unbelievers. In this chapter he deals with things or 
matters that are indifferent within themselves. One might 
consider it a chapter on inexpediency. There are things 
that Christians can do or may engage in that are not sinful 
within themselves but because of circumstances, environ- 
ment and those present, such may be inexpedient. The 
things mentioned here in particular were things that af- 
fected the Church at Rome, especially at that time. The 
two here mentioned are eating of meats and observing of 
certain days. Some writers restrict the meats to that of- 
fered to idols and some include meats that the Jews con- 
sidered unclean, however the lesson taught by Paul applies 
m either case. 

"But him that is weak in faith receive ye but not for 
decision of scruples." The words faith and belief come from 
the same Greek word. In some cases it is translated faith 
and in others it is translated believe. Here the word be- 
lieve seems better because it refers to matters that are in- 
different to doctrinal issues. Moses E. Lard, in his book on 
Romans, goes into extensive explanation of the Greek. He 
states that the word weakness applies to the belief rather 
than to the man. He thus translates the entire phrase, "Ac- 
cept him who is weak in belief not to decide on his thoughts 
for that purpose." Often this passage has been interpreted 
to refer to a brother who is weak in faith and that one 
should bear with his indifference. Certainly this is not the 
meaning. In this case at Rome, the weak brother was the 
one who, because of insufficient teaching or possibly tra- 
ditional influence, had strong convictions about eating meat 
that had been offered to idols. Others, because of early in- 
fluence, had been taught that certain meats were unclean. 
Peter we know, even after he had been converted, ques- 
tioned the right to eat certain meats when the Lord told 
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him (in the vision) "to rise, slay and eat". Some were so 
weak in their belief that they would eat herbs, for fear of 
eating meat unknowingly, that had been offered to idols. 
These people might have been strong in their convictions 
of Faith, that Jesus was the Christ but weak in their know- 
ledge relative to eating of meats. To cause such a one to eat 
contrary to his convictions would be a sin on the part of 
the one eating. The convictions of the weak should be 
changed before it would not be a sin for him to eat. 

The strong one, was not one who was prominent in 
Church service or worship or in matters of Faith where 
Faith applies to Doctrinal issues but one who thoroughly 
understood that it was not wrong to eat all things. If the 
one who was strong, whose convictions were that it was not 
a sin to eat all things, should eat meat in the presence of 
one who eats only herbs and thereby causes the weak 
brother to eat meat, both sinned. The weak brother violated 
his convictions and the strong brother placed the stumbling 
block in his way. The sin was not in the eating of the meat. 
The sin was the violation of convictions by the weak and 
the placing of the stumbling block by the strong. Some 
have expressed themselves as saying, "anything I can do in 
private, I can do in public". Anyone should know that there 
are lots of things that we are privileged to do in private 
that would be inexpedient to do in pubHc. Had the strong 
man eaten his meat at home, in the presence of a family 
that were strong also, he would not have committed the 
sin. "Let not him that eateth, set at naught him that eateth 
not", verse 3. One who is weak in his belief needs sympathy 
rather than criticism. He should not be dispised for his 
weakness. Since the eating has nothing to do with his sal- 
vation. It is generally agreed by most writers that the word 
receive, verse one, does not refer to fellowship because the 
eating of meats, in this case, is not a matter of faith (re- 
ligiously) but of conviction. "Who art thou that judgest 
the servant of another", verse 4. The man who eateth herbs 
may be inclined to judge the man who eats meats but 
neither man is a judge of the other in such matters. If it 
were a matter of faith, correcting an erring brother would 
not be judging or Paul would have been judging his breth- 
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ren in this epistle. "To his own master he stands or falls", 
verse 4. It is an individual matter between the individual 
and God. Neither the one who is weak or the one who is 
strong becomes a judge over the other in matters of ex- 
pediency. This does not mean that inexpediency should not 
be spoken against publicly. Many strong and faithful mem- 
bers of the Church may be guilty of the sin of inexpediency 
by doing or engaging in matters that destroy their influence 
for good either before a brother or possibly before an un- 
believer. 

The other important practice by some at Rome, was to 
consider one day above another. This might have been cer- 
tain holidays either Jewish or Gentile. It probably took some 
time to unteach many of the Jews and also Gentiles. The 
fourth commandment, "Remember the Sabbath day to keep 
it holy" was a special memorial commandment. The pur- 
pose was in rememberance of their deliverance from Bond- 
age in Egypt. The day was kept by resting. In like manner 
the Lord's day is a memorial day in memory of deliverance 
from sin. The manner of observing this event is known as 
the Lord's supper that Christ instituted on the last night 
with his disciples. The Sabbath Day was just for Jews only 
while the Lord's Day was the day set aside for the Lord's 
supper for all Christians. 

Some writers think that these days were not included 
in verse 5, "One esteems one day above another, another 
all days alike". People consider one day above another now 
but not necessarily for religious purposes. We have, days 
of the week; hoUdays; Labor Day; Christmas; Easter, etc. 
We should not judge others with respect to observing of 
such days unless the observing of the day introduces or 
opposes a rehgious principle that conflicts with the teach- 
ing of the New Testament. 

The Lord established the Sabbath Day for a purpose 
and for a certain people. As stated, it was a day of me- 
morial to be observed by resting. No sin is committed by 
resting on Saturday (which was the Sabbath Day) any 
more than resting on any other day of the week. The Lord 
took the command, relative to the Sabbath Day, out of the 
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Law of the Gospel and introduced it in its place the "Ob- 
serving of the Lord's Supper" as a practice on the First 
Day of the week. Christ introduced the practice during his 
earthly ministry and said "This do in rememberance of 
me", Matthew 26: 26-27. 

When Paul stated "One man esteemeth one day above 
another, another esteemeth every day alike; Let each be 
fully persuaded in his own mind", he certainly didn't in- 
clude these days with the intent that it would be one's 
personal privilege to judge relative to the purpose or ob- 
servance of either of these days. The Gospel plainly teaches 
concerning these days and both the purpose and the man- 
ner of observing either of these days have been seriously 
abused in religious practice from that day until now. 

The practice of meeting on Sunday for rehgious wor- 
ship is of New Testament origin while observing Sunday 
as a day of rest was introduced during the rise of the Rom- 
an Church. The practice of worship has also changed from 
that of the New Testament teaching. At that time worship 
consisted of the Lord's Supper. Preaching or teaching 
might accompany such if desired. Hymns were introduced 
later. Religious worship finally became a practice of sing- 
ing, preaching and praying with the Lord's Supper as in- 
significant and in some cases abolished. This practice was 
later shifted to Sunday. Thus it did not comply with either 
the Law of Moses or the Law of Faith. It became a com- 
bination of Judaism, and Paganism which was practiced on 
Sunday. The day that the Law of Faith had set apart to ob- 
serve the Lord's Supper, Matthew 26:26, 1 Corinthians 
11:23-27, which practice was to continue until Christ comes, 
1 Corinthians 11: 26. 

Myers ancient History, page 521 states, "they met in 
private homes, where they sang hymns, hstened to the 
readings of the Holy Scriptures and partook of a sacrificial 
meal in memory of the last supper of Jesus and his disci- 
ples." This constituted the worship. Had there been more 
to write the historian would have written it. Those wor- 
shipers who followed this practice will be doing, not only 
what the New Testament teaches, but what the historian 
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records that the early Church practiced. Anything more or 
less would be deviating from the New Testament example^ 
and also from the facts as stated by the historian of note. 
Some Jewish communities continued for a time to observe 
Satiu-day also, although they did not neglect the Lord's 
Day. Inasmuch as Paul here is discussing days that had no 
bearing on their religious requirements, it is evident, as 
most writers agree, that these two were not to be included 
in the discrimination of one day above another. The same 
argimient relative to meat also applied to these special days. 
The strong brother was the one who knew that such was 
not a part of the Christian religion and the weak member 
was the one who had not yet been convinced of the unim- 
portance of the day. 

The teaching in this chapter is that God is the judge 
of such matters and each man is responsible to God. Christ 
lived and died and lives again. Verse 9, hence he is judge of 
both dead and living, Verse 10, "We shall all stand before 
the judgment seat of God". Paul states the same in 2 Corin- 
thians 5: 10 except he speaks there as the Judgment Seat 
of Christ. God is the Judge while Christ is the mediator. 
This is no intimation that God and Christ is one in person 
as some teach. 

"I know and am persuaded in the Lord Jesus, that 
nothing is imclean of itself save that to him who account- 
eth to be unclean, to him it is unclean." This passage should 
not be misconstrued. There are some things that are un- 
clean in themselves and those inclined to engage in such 
often use this passage as an alibi. When some, who greatly 
enjoy attending places of both good and bad, insist that they 
go to see the good and that one should be able to select the 
good, they should think twice to be sure that it is not the 
bad that attracts them. Some also insist on placing the fault 
on the weak brother with the alibi that they should know 
better. Such a one should realize that the weakness of the 
brother is not the responsibility of the strong brother but 
the stumbling block is. Verse 13. The eater of herbs re- 
fuses to eat meat when there is an uncertainty for fear of 
violating his convictions. Would it not also be advisable 
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that the strong brother refrain from certain indulgences 
when there is at least a possibility of causing someone to 
"stumble. In this connection, Paul advised Timothy to "Ex- 
_ercise thyself unto godliness--". 1 Timothy 4:7. In com- 
munity life, one cannot help but mingle with unbehevers 
.and of times they must associate with them in places of 
evil as well as good but one does not have to attend places 
,for sensual or personal enjoyment when there is a possi- 
bihty of being a stumbling block to a weaker brother. 
Herein is where one's life must be a "Living sacrifice", 
Romans 12:1. What strong proof should one need than that 
found in verse 15, "For because of meat (the strong brother 
eating meat) , thy brother is grieved, thou walkest no long- 
er in love", "Destroy not with thy meat, him for whom 
Christ died". "Let not then your good be evil spoken of, 
verse 17. Let not the thing in which one considers there is 
no harm, be evil spoken of because, while within itself it 
;is not sinful, yet a weak brother is offended by so doing. 
,In so doing both have sinned. 

"The Kingdom of God is not eating and drinking", 
verse 17. The eating and drinking here refers to that 
which is an offense, or that referred to as inexpedient in 
'previous verses. Some eating and some drinking may be 
unclean within themselves, especially if such is detrunental 
to the temple of God, "whose temple ye are". But any eat- 
ing or drinking is a sin if the act of that eating or that 
_ drinking comes under the sin of inexpedience. "It is evil 
■ for that man who eateth (or drinketh) with offense." Verse 
20. 

"It is good not to do anything whereby thy brother 
^stumbleth", verse 21. "Happy is he that judgeth not him- 
self in that which he approveth". Verse 22. (Happy is he) 
or blessed is the man, that does not commit a sin by causing 
:a weak brother to stumble by influencing the weak brother 
to do something that he, himself (the strong brother) sees 
no harm in. "He that doubteth or is not wholly convicted, is 
.condemned (sins) if he eats (engages in) because he be- 
Heves it is a sin. "Whatsoever is not of faith is a sin", that 
.is, if his convictions are that it is a sin, it would be a sin to 
him, providing he participated contrary to his convictions. 
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CHAPTER XV 



As we near the close of this epistle, we realize that 
Paul has never once, lost sight of the theme as suggested 
in chapter 1: verse 16, that "The Gospel is the power of 
God unto Salvation". It seems to be the general opinion 
that this is a continuation of the discussion in the preceding 
chapter. Moses E. Lard states: "The connection between 
this verse and the conclusion of the last chapter is so close 
as to render their separation violent and improper". Barnes, 
Bame's Notes, states; "We should be willing to deny our- 
selves if by it, we may promote the happiness of others". 

Verse fotir (4) , "Whatsoever things were written afore- 
time were written for our learning, that through patience 
and through comfort of the scriptures we might have hope". 
Those who continue to get comfort from the scriptures 
should realize that that statement was made to Christians at 
Rome. The hope that they had up to this time was in the 
promise. They were comforted in the scriptures and pro- 
phecies relative to it, Their learning was obtained through 
the scriptures also. Their hope was based on the faith in 
God that he would fulfill his promise and the ones who 
patiently continued in that faith were to be rewarded. It 
was different now, at the time Paul wrote, Christ had died, 
was buried and had risen. "O death where is thy victory?" 
"0 grave where is thy sting? The sting of death is sin, the 
power of sin is the law, but thanks be to God who giveth 
us the victory through our Lord Jesus Christ". 1 Corinthi- 
ans 15: 55-57. The full force of this statement in 1 Corinthi- 
ans 15; is frequently lost by the series of words "Lord Jesus 
Christ". If they could be separated in thought as Peter did 
on the day of Pentecost, it would probably read: God gave 
us the victory when the man Jesus (a Jew) , became both 
Lord and Christ. It was then that hope of immortality be- 
came a reahty. There is much consolation to the Christian 
from reading and believing the scriptures but our hope of 
immortality and eternity comes from our knowledge and 
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understanding (learning) as found in the New Testament, 
which to us is the Gospel of Christ. Some seem to apply 
this passage to present day Christians as receiving comfort 
from the Old Testament and oftimes to the exclusion of the 
New Testament. If we have carefully studied this epistle 
from the start, we can't help but realize that Paul is con- 
cluding his letter to the Church at Rome 2,000 years ago. 
The only scripture that they then had was the scripture of 
the Old Testament. This was the only hope that they had 
until the Gospel. Now this hope had become a reality. The 
promise to Abraham recorded in the scriptures had been 
fuliilled. The Messiah had come. The facts as stated in this 
verse four had been fulfilled. He then pleads with them 
that this patience and comfort to which they had looked 
forward be manifested in their attitude toward the Lord 
Jesus Christ both in faith and practice. Verses 5-9. The 
proper understanding and teaching of this verse may help 
to enlighten some who still think that salvation is in obedi- 
ence to the Ten Commandments and to all who do not give 
sufficient credence to the Gospel, the teachings of the New 
Testament. Here Paul proceeds to quote scripture, which 
has been their comfort and concludes with a prayer that the 
GOD OF HOPE fill you with all joy, and peace in believ- 
ing, that ye may abound in hope, in the power of the Holy 
Spirit. The translater might have used the word faith rather 
than believing, but the word believing seems to carry more 
weight. That is in believing what? In believing that ye may 
abound (grow) in the HOPE, in the power of the Holy 
Spirit. That POWER was to be the inspired WORD, the 
Gospel of Jesus Christ. 

Here in verses 14-22 Paul explains why he had written 
the more boldly in some measures, not because he ques- 
tioned their activities as he did in some other localities but 
because of his responsibility as an apostle and minister of 
Christ Jesus. "I have therefore glorying in Christ Jesus in 
things pertaining to God". In Philippians, chapter 3, Paul 
is referred to a? boasting. Boasting is defined as to vaunt 
one's self. This, it became necessary for Paul to do on cer- 
tain occasions. Not having been to Rome to prove his apos- 
tleship, it was necessary that he vaunt himsell in this re- 
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spect. Paul never vaunted himself as to his personal ac- 
tivities but, as he states here, in things pertaining to God 
relative to Christ Jesus. The revised translation, glorying 
is better. This he specifies, since he was a chosen minister 
to the Gentiles, he specifically states "Those things which 
Christ wrought through me, for the obedience of the Gen- 
tiles by word and deed, in the power of signs and wonders, 

in the power of the Holy Spirit . "I have fully preached 

the Gospel and not where Christ was already named--". 
"I will not speak of any things--" Verses 18-22. He spake as 
the spirit gave utterance. Paul was inspired. This he knew. 
He was a minister to the Gentiles. This he also knew. The 
other apostles were to the Jews. All apostles spake to both 
Jews and Gentiles where such was necessary, but Paul 
realizing his mission was to the Gentiles, he did not boast 
to be an apostle to the Jews although he was a Jew. He 
didn't tread on their ground or authority. He was justified 
in boasting (glorying) in things pertaining to the salvation 
of the Gentiles as that was his Divine Mission and his only. 
Although he was inspired to speak yet he also had power 
to impart spiritual gifts, hence those things which Christ 
wrought both by word and deed. "In power of signs and 
wonders and in power of the Holy Spirit", Verse 19. Not 
only coiild Paul perform miracles to confirm the word but 
he also had power through the Holy Spirit, to lay hands on 
others and to impart the power to perform miracles. In no 
case is it intimated that he could transmit this power by 
act or word, nor could any of the other apostles. This was 
a special honor or glory bestowed on an apostle that no 
other ever possessed. This power ceased with the apostles 
and the spiritual gifts ceased with the ones on whom the 
apostles had laid their hands for that purpose. 

It seems that here Paul reahzes that his special mis- 
sion is about completed. Spain seems to be the termination 
of his Geographical missions. The praise of their faith in 
Chapter 1, and his reference to their loyalty here seems to 
intimate that this epistle was written with the full intent 
of Paul to comply with his mission as an apostle. It is not 
likely that Paul knew at the time that he would visit Rome 
but he had hopes to, verses 23-24. Apparently he was aware 
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that he would go to Spain, but at the time this letter was 
written, he was uncertain about visiting Rome inasmuch 
as he had been hindered several times. Verse 22. He was 
now on his way to Jerusalern (Acts 20: 22) and it was after 
the plotting against Paul, Acts 23: 12 and after his arrest 
that the Lord appeared unto him and informed him that he 
must bear witness also at Rome. Acts 23: 11. Since this epis- 
tle was written from Corinth on his third missionary jour- 
ney and before the Lord appeared to him, it would seem 
that he wrote more as the fulfillment of his requirement 
and as he would have addressed them if he were present 
for fear that he might not get to make this desired visit. 
"From Jerusalem and roundabout unto Illyricum, I have 
fully preached the gospel". Verse 19. Very Httle is said 
about this passage. The word fully as used here certainly 
does not refer to the full or complete gospel as Paul never 
failed to do that everywhere. Goodspeed's translation of 
the New Testament seems to give the correct meaning. 
Quote: "I have completed preaching the good news (Gos- 
pel). The thought is that Paul had completed his mission 
of preaching the gospel in this territory. This conclusion is 
verified by his statement in verse 23, "having no more any 
place in these regions". Hence the closing remarks of this 
epistle indicate that Paul's mission as an apostle was near- 
ing completion. 

Paul states, verses 25-29, his purpose for going to Jeru- 
salem was to carry the contributions from Macedonia and 
Achia to the poor saints at Jerusalem. This was a request 
from the pillars at Jerusalem who were men of repute and 
although they were apostles, being referred to as piUars, 
they were also likely the elders of the Jerusalem Church. 
Paul also stated at the time, that it was a "thing that he 
was zealous to do", Acts 15: 10. Notice that Paul did not 
command the brethren at Rome to send contributions nor 
to take up a collection on the first day of the week for that 
purpose. 

It has been advanced by some that 1 Corinthians 16: 2, 
"Lay by in store on the first day of the week is a command 
required by all Christians as the scriptural method for sup- 
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porting the Church work". This has, of course, been a tra- 
ditional custom and it is difficult for some to think other- 
wise. Paul gave that order to the Churches of Corinth and 
Galatia. We have no other account of such a requirement 
given by Paul or any of the other writers. That was a con- 
tribution for the poor saints and each was to contribute 
according to his ability. It was done on the first day of the 
week because that was when the disciples met to break 
bread and thus a convenient time to make the collection so 
there would be no need for collecting when Paul came. It 
would be ready. Had it been a command, he would, no 
doubt, have commanded them at Rome also. However he 
mentions it as a good work or pleasure in return or in ap- 
preciation for the spiritual opportunities through the Jews. 
"For if the Gentiles have been made partakers of their 
spiritual things they owe to the Jews also to minister unto 
them carnal things", verse 27. This was not a command but 
a privilege and duty to follow the Saviors teaching relative 
to a brother in need. Nothing is said about doing it on the 
first day of the week. 

Christians should do good unto all men, especially 
those of the household of faith as they have opportunity. 
However the one command for which the manner as well 
as the time is specified is to partake of the Lord's Supper 
on the first day of the week. This was a weekly practice by 
those of the New Testament Church and still remains as 
such. It should be a memorial service and should not be- 
come merely a habitual practice. It is not a day of cele- 
bration or piirely observation but a service of memory and 
appreciation for what Christ did in our behalf. The purpose 
of a Local Church is for local work and privileges for wor- 
ship. The treasurer is a local or Congregational officer and 
not a Universal Church officer. It is duty of local members 
to support the local work and their enthusiasm should not 
exceed their ability. They should contribute according to 
their local needs even if such requires a sacrifice. Person- 
ally, I do not think it within the divine plan for a local 
group to expect neighboring congregations to pay for their 
unjust expenditures by rash desires of a few inexperienced 
enthusiasts. The poor we have -with us always. The needy 
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ould be cared for be they: widows, orphans, elders or 
lung folks. "Receive our sister Phoebe — in the Lord — 
e is worthy — and assist her in whatsoever matter she 
ay have need of you, for she herself hath been a helper 
many, and of mine own self," Romans 16: 1-2. 

The Gospel is needed everywhere, locally and in for- 
gn fields. It is a worldwide opportunity. The opportunity 
r greater progress may be more in some locahties than 
others. The Lord's Treasure is a vital organ in the Body 
Christ and the proper distribution of the Lord's funds 
as vital as the proper accumulation of such. The Savior 
id, "Where thy treasure is, there will thy heart be also." 
'hile the Savior made this statement before the Church 
as established and applied it to the individual, yet the 
uth holds collectively in many cases. History reveals 
at the distribution as well as the accumulation of funds 
r the Church has been the pin-point of contention and 
^en division in many communities. An individual has 
)th the privilege and responsibility to comply with I John 
17, "Who so hath the worlds goods and beholdeth his 
-other in need and shutteth up his compassion from him, 
3w doeth the love of God abide in him"? Also "Do good 
ito all men and especially to them that are of the house- 
dH of faith," Galatians 6: 10. Much could be said con- 
;rning our duty as a Christian, to share with the needy 
Jt the lesson advanced here in Romans the fifteenth chap- 
;r is relative to Congregational help. The contributions 
lat Paul collected from the Gentiles was for the needy 
iwish saints or rather the saints at Jerusalem. He further 
srsuaded them to give in as much as they were debtors, 
^hile it is a duty and responsibility to assist those in need, 
is not because those who are Gentiles are debtors to 
lose who are Jews. The Lord's Contribution mentioned in 
Corinthians, 16: 2, was for the needy. It was given on the 
rst day of the week as a matter of convenience and not 
law, as Paul states, "That there be no gatherings when 
come." The first day is the appointed time to meet to 
reak bread. There is no harm in having prayer, singing 
)ngs of praise, teaching the Bible or preaching the Gospel 
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or contributing to the Lord's work. It is an opportune time 
for each of these but not a required duty except the proper 
observing of the Lord's Supper. The hour of the day is 
not specified, just the First Day of the Week. 

Thus the apostle concludes a wonderful letter. It was 
a letter of praise, instruction and thanksgiving. It was a 
plea for unity and cooperation, a plea for Christian Hving, 
proper conduct and for social and civil relationship. It 
supported the divinity of Christ, stressed the power of 
salvation, explained and illustrated the requirements for 
primary obedience, Christian worship. Illustrated or at least 
implied individual duty and the collective duty of the 
Church in assisting others in the great movement which 
was beginning to dawn, The Christianizing the World. 
Apparently nothing had Paul ommitted in declaring the 
Whole Council of God. 

"And now to Him — the only wise God, through 
Jesus Christ, to whom he the Glory forever — Amen." He 
closes with a prayer. Even in his closing prayer he teaches 
a great principle. "To God be the Glory, through Jesus 
Christ." 
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CHAPTER XVI 



The final chapter is one of salutation and recommenda- 
tion. He mentions a number of fellow- workers, either who 
had been to Rome or probably would be. He cautions 
them against those that cause division, verse 17. He con- 
cludes with a final prayer in which he commits imto God 
the glory, forever and ever. Amen. 
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UNDERSTANDING 
THE BOOK OF HEBREWS 



Probably the reason so many people have thought the 
book of Hebrews to be difficult to understand is that they 
have not given serious thought to whom the epistle was 
written, nor the purpose for which it was written. 

There was a motive or purpose for each of the apostle's 
letters. In one's effort to understand an epistle, he should 
consider the following: The writer, the one to whom writ- 
ten and the circumstances or conditions under which the 
epistle was written. The Hebrew letter is thought by many 
to have been written by the apostle Paul. It was written 
directly to Jewish Christians — a fact frequently over- 
looked. At the time the letter was written, many Jewish 
brethren were departing from the Faith and returning to 
the Jewish Law and ordinances. These Judaizing teachers 
were disturbing the Churches and causing many to depart. 
If one keeps in mind these three facts and attempts to 
make only a present day application to all Christians when 
there is a parallel case, it Avill be much easier to under- 
stand some of the passages that are often considered diffi- 
cult. 

Paul was deeply concerned about his Jewish Brethren 
and in Romans 9: 3, he wrote, "I could wish that I myself 
were anathema from Christ for my brethren's sake, my 
kinsmen according to the flesh". The care of all the 
Churches worried Paul. He feared for those who had ac- 
cepted Jesus as the Christ and who had fallen away. He 
also feared that others might become weak and do likewise 
or persuade others to do so. It was indeed difficult for the 
Jew to give up the Law with its ordinances and to accept 
a new religion which recognized the fulfillment of all that 
he had known for ages. It was also easy for him to be in- 
duced to return to the doctrine of his childhood and of his 
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orefathers. This, we as Gentiles can hardly realize. Hence 
nuch of this epistle was directly to his Jewish brethren in 
his condition. 

The author's purpose seemed to have been two-fold: 
Tirst, to overcome their ignorance relative to the fulfilling 
)f the Old Law and its ordinances and to check their per- 
dstency in returning to them. Second, to warn them of the 
langer of departure after they had once been enlightened. 
The theme of the epistle then is: To strengthen in their 
ninds the faith that Jesus is the Christ. In order to do this, 
t was necessary to show them the fallacy of salvation by 
-he Old Law, the Law given to Moses, that the temporary 
?xistence of the rites and ceremonies were only a shadow 
)f things to come and that animal sacrifice could not possi- 
sly take away sins. 

Paul opens the epistle with a logical introduction by 
stating two facts. One they accepted while the other they 
rejected. " (God in whom they believed and trusted) : hav- 
ing in old time spoken unto the fathers in the prophets by 
livers portions and in divers manners." This fact they ac- 
;epted and wished that such could continue. "Hath in the 
;nd of these days spoken unto us in His Son, whom He 
appointed heir of all things." This fact was difficult for 
them to accept. Remember that Paul was writing to Jewish 
Christians; what need had he of informing them of the 
following facts and circumstances referred to in the rest 
Df the epistle. He was not writing to unbelieving Jews with 
the hope of converting them but to believing Jews in an 
effort to prevent them from departing or from developing 
a heart of unbelief. 

In chapters 1-3, Paul reviews or freshens their know- 
ledge of man's creation, his former position, his fall and his 
reconciliation. They did not question the prophecies men- 
tioned in chapter 1: 5-13, with which they were familiar 
but there seemed to be, at least, a lingering doubt that the 
Jesus whom they had crucified was the Christ of this pro- 
phecy. Hence Paul specifically warns them in chapter 2, 
"We should give the more earnest heed to the things that 
were heard lest we drift away". Apparently Paul refers to 
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the things that they had heard which caused them to be- 
lieve. 

Without doubt, this is good advice for all Christians, 
Jew or CJentile, then or now; but to make this application 
without considering to whom this letter was addressed and 
the conditions and circumstances at the time, prevents one 
from understanding some of the passages that follow. Too 
often the application has been made to the Christian who 
sins or, as we often think, backsHdes. It was all of these and 
more in this case. To make such application often softens 
the impact of the message that Paul intended. These Jewish 
Christians were more than "backsliding" by sins of indif- 
ference, neglect and carelessness. They were rejecting 
the blood atonement of Christ, reverting to their laws with 
its rites and ceremonies, even after they had been enlight- 
ened. They were disturbing the Churches by influencing 
others to do likewise. Hence Paul, early in chapter two, re- 
views the following: 



Man's creation Chapter 2: 

Man's relative position Chapter 2: 

The effect of man's fall Chapter 2: 
The coming of Jesus 

(the Christ child) Chapter 2: 9 

The suffering of Jesus Chapter 2: 10 

The overpowering of Satan Chapter 2:14 

The deliverance from bondage 

(sin because of man's fall) Chapter 2: 15 

The Jews were familiar with the above facts, a matter 
which we learn only from Jewish history, the Old Testa- 
ment. The writer frequently freshens their memory by 
quotations from the Psalms with which they were familiar. 
The prevailing thought, introduced in chapter one, verse 
one, and running through the entire epistle like a ribbon of 
gold, was: "This Jesus, whom ye have crucified, hath now 
become both Lord and Christ". 

In chapter 2: 3, the author asked them to consider such 
a high priest. Having presented the basic facts relative to 
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such he, now meets them face to face with a frank and defi- 
nite question, "How shall we escape if we neglect so great 
a salvation? — " A salvation for which they had longed 
and which had never been obtained while the Law was in 
effect, was now within their grasp, deserving their faith, 
dnd waiting their acceptance. Paul addresses them as "Holy 
Brethren", not aliens, but converted Jews, "partaker? ot 
the heavenly calling". 

; With this introduction in chapter 3, Paul reminds them, 
of the history of their forefathers in the wilderness and 
kow all that came out of Egypt provoked God, but the one.'. 
that fell in the wilderness were those who fell because o' 
unbelief. It was not a case of nonbelieving because thev 
had all come out of bondage and crossed the Red Sea, but, 
rather, a case of unbelieving or undoing the faith they har 
once had. They had departed. Hence the warning, chapter 3: - 
12, "Take heed, brethren, lest haply there shall be in any oni 
of you an evil heart of unbelief in falling away from thi 
hving God". This passage affords food for thought and ha' 
been a text for many a sermon. The strength of the passagt 
becomes weakened, however, when applied to manj- cases. 
Here it was not only a departure but a denial as well. 
These Jews had not only accepted Christ and become weal 
in faith but some had departed from the faith and had gon( 
back to the former customs and ceremonies of the Law, anc 
had rejected the Gospel. Hence Paul cautions them, Chap- 
ter 3:15, "Harden not your hearts as in the provocation". 
Chapter 4: 7. "We' (Jewish Christians) , have had the gos- 
pel preached unto us, even as also they, for we who have 
believed, do enter into that rest—" Chapter 4:2-3. Ye' 
neither did Moses or Joshua give them rest. 

With the promise before them, the history of the fail- 
ure of their forefathers fresh in their minds, the time is 
ripe for Paul to state positively the primary thought o' 
this epistle, "We have then a great high priest, who hatf 
passed through the heavens, JESUS the SON of GOD, lei 
us hold fast to our confession," Chapter 4: 14. Paul now 
launches into that wonderful presentation of Christ as thi. 
perpetual High Priest which is found in the fifth chapter 
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of his epistle. He quotes to them Psalm 2: 6-7, and sho^s^ 
that the prophecy was fulfilled when Christ rose from the 
dead as he positively states in Acts 13: 33, "God hath ful- 
filled the same unto our children, in that he raised up 
Tesus as also it is written in the second Psalm, "thou art 
ny son, this day have I begotten thee". Paul then refers 
■0 Melchizedec. 

As Gentiles, we would have but little need, if any, for 
the information relative to Melchizedec. The Jews under- 
stood this but as Gentiles, we must needs refer to the Jew- 
ish history for our knowledge. The information is not neces- 
sary for our faith but with the Jews, it was different. No 
where does Paul refer to Melchizedec in his epistles to the 
jentiles. In the Hebrew letter, however, it becomes a part 
)f Paul's strong appeal to his Jewish brethren to recognize 
and accept, Jesus as the Christ. With the situation before 
us, the Judaizing teachers in the Church as well as without, 
and the departing of some from the faith, we can realize 
why Paul felt the need of writing a special letter to his 
Jewish brethren. This will now aid us in understanding 
chapter six, a chapter which has been subjected to much 
controversy. 

The sixth chapter opens by Paul stating: "Leaving the 
doctrine of First Principles of Christ . . . ". The first prin- 
ciples, as taught by many, refer to the requirements for 
primary obedience: Faith, Repentence, Confession and 
Baptism. The general idea is that they were spending too 
much time on such teachings when they should be consid- 
ering such teachings as Christian Graces. In view of the 
ract that Paul had said in chapter five, verse 12-13, that 
•hey were yet babes and that they "had need that someone 
each them again the rudiments of first principles of the 
oracles of God," it is not logical to believe that this is exact- 
ly what the author had in mind. This interpretation leaves 
jne in doubt as to the meaning of many passages that fol- 
low and possibly to a false conclusion relative to some of 
them. Some have gone so far with this interpretation that 
gospel ministers have been criticized for preaching too fre- 
quently on "First Principles" and some have departed so 
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far as to consider Baptism as a non-essential. The actions 
and departure of these Jewish Christians was laying again 
the "foundation from dead works." Just what was the 
"foundation from dead works?" It is not sin as some 
frequently think but it is much deeper than that. It was 
not nor is not something men can do by sinning but some- 
thing that those Jewish Christians were endeavoring to 
force God to do, which was impossible. It was not a foim- 
dation of dead works but one "from dead works and of faith 
toward God." Laying again impHes that one had been laid 
that they didn't approve of. 

The foundation here referred to and the one with which 
Paul's entire letter deals, is the one mentioned in Matthew 
16:18. The foundation upon which Christ built the Church, 
"Thou art the Christ, the Son of the Living God." It is the 
foundation mentioned in I Corinthians 3: 11, "Other foun- 
dations can no man lay". The Greek word THEMELIOS 
(foundation) according to Thayer's Greek Lexicon, refers 
to the first principles: faith, repentence, confession and 
baptism. The gospel, laid by Christ, was the foundation 
that they rejected and wished another. To reject the first 
principles would be to lay another or lay again. Wilson's 
Diaglott translates the passage: "Not again laying down a 
reformation from works causing death". From the refer- 
ence that Paul makes to the works under the law or prior 
to the Christ, both in this epistle and in others as well, it 
would seem that this must be the meaning of works that 
were dead. If the teachings of the First Principles relative 
to Jesus as the Christ were rejected, as these Jews insisted, 
then there would need to be another foundation laid (an- 
other Crucifixion) from these works that otherwise were 
dead. This conclusion is strengthened by the following 
passages: 

"... If there had been a law given which could make 
alive, verily righteousness would have been by the law". 
Galatians 3: 21. 

"The scriptures shut up all things under sin that the 
promise by faith in Jesus Christ might be given to them 
that beheve". Galatians 3: 22. 
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These Jewish Christians, at least some of them, had 
already left the first principles to the extent that they were 
rejecting Jesus as the Christ and were returning to the law 
and its ordinances. Hence it was necessary that they be 
taught again these first principles, Hebrews 5: 12. They were 
considered the Gospel as of none effect and thus, if true, 
would require the "Crucification of the Son of God afresh", 
for (in their case) "... as touching those who were once 
enhghtened (Jewish Christians) , and tasted of the heavenly 
gift, and were made partakers of the Holy Spirit — if they 
fell away, it would be impossible to renew them again unto 
repentance, seeing they crucify afresh . . . ". It would not 
be impossible for them to repent but it would be impossible 
for God to renew the act of reformation or provide another 
way. "If we sin willfully after that we have received the 
knowledge of the truth, there remaineth no more sacrifice 
for sins" Hebrews 10: 26. It was not the repentance that was 
impossible but the renewing of them again unto repentance, 
or the laying again a foundation of repentance. Another 
foundation would have made the first of none effect. Just 
what could the writer mean by "leaving the doctrines of 
first principles". Certainly he did not mean to forsake them 
entirely for this is what they were doing. Neither can it be 
accepted that they were to give less attention to them be- 
cause they were really in need of being taught again. Chap- 
ter 5: 12. It was advice to Jewish Christians who were re- 
jecting these first principles to quit denying them and leave 
them as God had decreed, and give more attention to 
Christian growth. 

In chapter seven, the apostle refers to Christ as priest. 
Building on the facts and practices of the Levi deal priest- 
hood, the writer states that, in such, perfection could nol 
have been obtained. Because of death, these priests could 
not continue hence the commandment relative to it was 
weak and unprofitable. Now, since it was necessary tc 
change the priesthood in order to bring in a better hope 
chapter 7:18-19, it was necessary to change the law also 
Chapter 7:12, but before the new law could take effect 
the old law must be disannuled. Chapter 7:18. Hence, ir 
all things which we are saying, (or the point that I have 



124 Hebrews 



been trying to make is this) , "We have such a high priest," 
Hebrews 8: 1. "This Jesus whom ye have crucified, has be- 
come both Lord and Christ." 

In chapters nine and ten, Paul advances into a lengthy 
discussion of the weakness of the law, the inferiority of its 
ordinances and the impossibility of animal sacrifices taking 
away sins. The tabernacle was only a shadow of the true 
tabernacle which God pitched and not man. The Jews were 
well acquainted with the features of the tabernacle and the 
requirements of the law relative to its ordinances. They 
could well understand Paul in comparing the old with the 
new. With Christians today, this information must be ob- 
tained from Jewish history but with the Jew, it was not 
information but a logical presentation of facts to strengthen 
their convictions relative to the transition. This is a matter 
that Christians today are not concerned with. We were 
never under the old law; hence, the transition is not neces- 
sary. The vital importance to us today is, that if such were 
for Jews only and if such has been done away with, certainly 
they should not be recognized as religious requirements by 
Gentiles to whom they never applied. 

Animal sacrifice, in obedience to the law, could never 
take away sins. It only served for a time and a remember- 
ance was made from year to year. There still remained the 
consciousness of sins. Hebrews 10: 1-5. It was impossible 
for the blood of bulls and goats to take away sins. Sins 
were not pardoned until the shedding of human blood in 
the person of Jesus who was to be the Christ. 

Having presented extensive argument in chapters 8, 9 
and 10, he now positively states the conclusion of his argu- 
ment, Hebrews 10: 18, "Where remission of these is, there 
is no more offering for sins". The die is cast, the judgment 
made and the argument closed. The theme stands out 
throughout the entire epistle, "Thou are the Christ, the 
Son of the Living God'. This everyone must believe and 
every tongue must confess. If only those Jewish teachers 
could be convinced to accept this, Paul's efforts would be 
less hampered, and the Church would be free from the 
Judaizing influence causing many to depart from the faith. 
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Thus Paul persuades, as often was his custom, "Having 
therefore, brethren, boldness to enter into the holy place, 
by the blood of Jesus, by the way which he dedicated . . . , 
let us draw nigh with a true heart in full assurance of 
faith — for if we sin willfully (depart) , after that we have 
received the knowledge of the truth, there remaineth no 
more sacrifice for sins", Hebrews 10: 19-26. God will not 
permit His Son to be crucified the second time. If this you 
refuse then there is "A fearful expectation of judgment" 
Hebrews 10: 27. 

Chapter eleven presents that great crowd of witnesses 
of faith. God had given them a promise through Abraham, 
"In his seed shall all the nations of the earth be blessed. 
The promise predated the Law. The promise was sealed 
with an oath, not because such was necessary to establish 
our faith, but an oath was act of confirmation with the Jew 
and, hence, God confirmed his promise with an oath as an 
act of confirmation to the Jew, that with two immutable 
things it was impossible for God to lie, (in their judgment) . 
The law then was the schoolmaster to bring them to Christ, 
Galatians 3: 24. "Christ was the end of the Law," Romans 
10: 14. "He taketh away the first will that he may establish 
the second will, by the which will (the second) , we have 
been sanctified through the offering of the body of Jesus 
Christ once jor all," Hebrews 10: 9-10. 

Since the apostle introduces the twelfth chapter with 
the word, therefore, it affords an opportunity to summarize 
the facts that have been established. This letter is much 
different from any of the other epistles. It was written 
directly to Jews and deals primarily with Jewish history, 
ordinances, and tradition. The argument centers in the 
departure from the faith rather than obedience to it. This 
thought was introduced early in the epistle when the writer 
stated, "That they should give the more earnest heed to 
the things that were heard lest haply they should drift 
away," Chapter 2: 1. It was those, that had once been en- 
lightened, (chapter 6,) who were returning to early tradi- 
tions and ordinances and rejecting Jesus as Christ. They 
were seeking another foxindation of repentance and counting 
the blood of the covenant wherewith they had been sancti- 
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fied, an unholy thing, (Hebrews 10:29). They had been 
warned against an evil heart of unbelief, (Hebrews 3:12), 
and needed chastening as sons, (Hebrews 12:7). It was to 
these that Paul directed the body of this epistle. 

The writer must have been a Jew because of the bold- 
ness and accuracy with which he made his attack to an 
audience that understood but did not question his know- 
ledge of the scriptures. It is not Hkely that a Gentile would 
have dared to write such a letter to a Jewish audience. The 
style and argument are similar to those found in other 
epistles of the apostle Paul, especially in the letters to the 
Churches at Rome and Galatia. Paul did not preach, "where 
Christ was already named," Romans 15: 20. He was a min- 
ister to the Gentiles. This letter was not addressed to any 
particular Jewish Church or to an individual as Paul ad- 
dresses his other epistles. These facts, with many others 
lead to the belief that the Apostle Paul must have written 
this epistle to the Hebrews. 

Although written to Jevidsh Christians, the facts so 
logically established in this epistle must be recognized and 
accepted by all Christians, Jew or Gentile. Some of these 
are repeated here for clarity. The first tabernacle with its 
ordinances, priesthood, and sacrifices, was only a copy or 
shadow of the true tabernacle — the Church or Kingdom 
of the New Testament. See chapters 8, 9 and 10, There was 
a remembrance of sins made year by year, (Hebrews 10: 3) , 
because of the blood of goats and calves, (Hebrews 9: 12) 
(Hebrews 10:1), could never . . . make perfect them that 
draw night. "By one offering he hath perfected forever them 
that are sanctified", (Hebrews 10:14). This offering was 
the, "Precious blood, as of a lamb without blemish and with- 
out spot, even the blood of Christ". Hebrews 9:22. One 
seeking salvation, however, should realize that something 
else is required in addition to the blood of Christ which is 
explained in Hebrews 10: 10. While the blood of Christ per- 
fected forever those that are sanctified yet the sanctification 
or setting apart, includes something besides the blood of 
Christ. 

The priest, according to the Law of Moses, came from 
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the tribe of Levi. The perfect high priest came from another 
tribe, the tribe of Judah. Hence the Priesthood was changed 
from the priesthood of Levi to the perpetual priesthood of 
Christ, Hebrews 7: 12. While most professed Christians ac- 
cept this fact, yet many do not accept or maybe do not 
realize the full meaning of this verse, Quote: "The priest- 
hood being changed, there is made of necessity a change in 
the Law," Hebrews 7: 12. The law of Moses, ten command- 
ments included, was fulfilled, "I came, not to destroy the 
law or the prophets, but to fulfill," Matthew 5: 17. The Law, 
with its ordinances, was taken away because it was im- 
perfect. Hebrews 7:18. "If the first covenant had been 
faultless, then would no place have been sought for a 
second," Hebrews 8: 7. "There is a disannuling of a fore- 
going commandment because of its weakness and unprofit- 
ableness," Hebrews 7: 18. "Having blotted out the ordi- 
nances, that were against us, which were contrary to us; 
and he hath taken them out of the way, nailing them to 
the cross" Colossians 2: 14. The first covenant was dedicated 
with blood. ... It was necessary therefore that the copies 
of the things in the heavens be cleansed with these — but 
the heavenly things themselves with better sacrifices ..." 
Hebrews 9: 18-25. Sins were not forgotten nor forgiven un- 
der the old covenant and during the Levitical priesthood, 
they were just remembered from year to year, Hebrews 
10:1-3. However they were forgiven when the sacrifice of 
God's Son on the cross, delivered them from bondage. 
Hebrews 2: 14. Hence since the sacrifice has been made 
whereby sins are remitted, "there remaineth no more sacri- 
fice offering for sin," Hebrews 10:18. This covenant was 
spoken of as a New covenant, Hebrews 8: 13; testament, 
Hebrews 9: 16-17. It is also spoken of as a Will, Hebrews 
10:10. Hence the Old and New Covenants, the Old and 
New Testaments, the first and second wills are synonymous 
terms referring to the same thing. 

With this information relative to the Old and New 
Covenants of Wills, let us examine again Hebrews 10:10, 
relative to sanctiiication. Paul states: "He taketh away the 
first will (Covenant) that he may establish the second 
(Covenant), "By the which will (the New Covenant or 



128 Hebrews 



Testament) we have been sanctified through the offering 
of the Body of Jesus Christ once for all." In Hebrews 10: 14, 
the statement was made that "... the blood perfected for- 
ever them, that are sanctified." Sanctification must be con- 
sidered in the hght of both of these passages. There are 
two acts involved, one by man and the other by Christ. This 
has been true since the fall of Adam. God gave different 
regulations for different people during certain periods of 
time, He gave one system to the Patriarchs, one to the 
Jews which was the Law given to Moses, and the third to 
Christians on the Day of Pentecost. These periods are re- 
ferred to as the Dispensations. During each period, those 
who lived under the regulations of that period were subject 
to these particular regulations. Hence the Jew was subject 
to the Law of Moses with its ordinances. The Christian, 
however, is subject to the New Law or the New Covenant 
or the second Will in comparison with the First Will (the 
Law of Moses) . The Blood of Christ perfected the salvation 
of all who were and who will be obedient to the Law under 
which they live. Refer again to Hebrews 10: 10, "By the Will 
and through the Blood." One is the act of man in obedience 
to the Will and the other is a non-participating act on 
the Part of Christ. This non-participating act was the saving 
Grace. While this saving Grace perfected the sanctification 
of all obedient children of God, yet it does not save or 
sanctify a sinner within itself. When one states that there 
is nothing that men can do, he should make a closer study 
of God's Holy Word "Lest a promise being left, any should 
come short of it." If the Blood and Blood alone saved, then 
Cain's chance for Heaven will be as good as that of Abel. 
This we know is not in keeping with the Divine teaching. 
If Grace and Grace alone saved, this could mean only one 
thing, universal salvation which every Bible student knows 
is not the teaching of the Word of God. Hence Paul's final 
conclusion: "Therefore lay aside the weight, the sin that so 
easily beset us . . . ", Hebrews 12: 1. Lay aside the sin that 
so easily causes us to depart from faith, "Ever looking unto 
Jesus the author and perfector of this Faith." With con- 
soling remarks, Paul closes his appeal, "wherefore receiv- 
ing a kingdom that cannot be shaken, let us have grace 
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whereby we may offer service well pleasing unto God . . " 
Hebrews 12:28. 

It is evident that as we consider the rebuke, the advice 
and the consolation that the writer of the Hebrew letter ex- 
tends to those erring Jewish believers, there is much to be 
applied to doubting Christians today. However, we must 
remember that all of this letter applied directly to the Early 
Jewish Christians and not especially to Christians of today. 
The foundation of repentance and the crucifying afresh were 
sins of which they were guilty because of their rejection of 
the Christ and not conditions brought about by sinning 
today nor by one refusing to accept Christ. 

Hence as we come to the twelfth chapter, we find the 
closing admonition Hebrews 12: 1, "Lay aside the sin that 
so easily causes us to depart from the faith, ever looking 
unto Jesus the author and perfector of this Faith." This was 
good advice not to them only but to all Christians. Receiv- 
ing a kingdom that cannot be shaken, is a direct contrast 
to the kingdom under which they had previously lived, yet 
"Let us have grace whereby we may offer service well- 
pleasing unto God," is advice to all believers. 

This twelfth chapter is a summarizing chapter in which 
'he apostle sets forth the following facts in review: 

1. He points out the faithfulness of the great host 
of witnesses mentioned in chapter eleven. They had 
retained their faith in the promises. These erring Jews 
were departing from that faith that Christ was the ful- 
fillment of those promises. 

2. The cause of this departure was their besetting 
sin. The cause may be different with us but the result 
is the same. We are not free from a caiase of temptation 
although such may differ with individuals. 

3. "Ever looking unto JESUS, the author and 
finisher of that Faith." This is both the theme and the 
conclusion of the epistle. 

4. The ultimate goal is: The Reign of Christ and 
our reigning with Him. "For the joy that was set 
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before Him (Christ) ", was a promise. For this joy 
"He endured the cross and despised the shame and sat 
down at the right hand of the throne of God," Hebrews 
12: 2. Jesus had a hope, a joy. He had a command with 
a promise. 

"Honor thy father and mother, that thy days may be 
long on the earth" was the first command of the Decalogue 
with a promise but it was not the first command with a 
promise. God gave commands to Adam which included a 
promise. God's command to Abraham included a promise. 
In fact the Bible, both old and new, is filled with commands 
in which a promise is included. Jesus fulfilled the will of 
God, and was obedient to the death of the cross, but there 
was also a promise involved which promise enhanced the 
joy that was set before him. In Isaiah 53: 10, "It pleased 
Jehovah to bruise Him . . . ". Why? "When he shall see his 
seed, he shall prolong his days, and the pleasure of Jehovah 
shall prosper in his hand." Isaiah 53: 10. "Therefore I will 
divide Him a portion with the great," "and he shall divide 
the spoil with the strong," Isaiah 53: 12. Here is the promise 
in connection with the obedience. The great trial of endur- 
ing the cross and despising the shame was to be rewarded 
by the Joy of interceeding for the transgressor. Hence 
Isaiah 53 was fulfilled when Jesus became the Christ, the 
High Priest, both Lord and King. Since the theme of this 
epistle was the culmination of this great event, it is only 
fitting that such a reference be found as a conclusion in 
Hebrews 12:1-2. 

Prior to this great event, Luke 22: 29-30, Jesus stated to 
his twelve, "I appoint unto you a kingdom, even as my father 
appointed unto me, that ye may eat and drink at my table 
in my kingdom and ye shall sit on thrones, judging the 
twelve tribes of Israel." This is the kingdom to which Paul 
referred that could not be shaken. The twelve were to sit 
on twelve thrones when Christ was to sit on His throne, 
Matthew 19:28, hence the joy was to be divided with the 
strong. Isaiah 53: 12. More than that the priesthood was to 
be a Royal Priesthood, a holy nation, a people of God's 
own possession. I Peter 2: 9. The believing are the Uving 
stones that make up this priesthood, I Peter 2: 5. Also those 
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that die with Him, shall live with Him and those that endure 
(not depart) shall reign with Him, II Timothy 2: 11-12. The 
joy that Christ was promised, was to be divided or shared 
with the strong, the enduring or faithful believers. Thus, 
"It is for chastening that ye endure," Hebrews 12: 7. "Lift 
up the hands that hang down, (weak), the palsied knees 
(that wobble because of unbelief) — make straight paths, 
Hebrews 12:11-12. 

These erring Jews ixnderstood the case of Jacob and 
Esau. They knew that after Isaac had given the blessing to 
Jacob and Esau found no place to change the mind of 
Isaac. The decision had been made. Hebrews 12: 17. How 
fitting the illustration in this particular case. God had made 
the decision, Jesus had been crowned king and Lord, there 
was no place found or could be found, that would cause 
God to change his mind. They had come to a different 
mount. Not one that could be touched as Mount Horeb but 
to Mount Zion, the Holy Hill, on which God was to set his 
King. Hebrews 5:5, Psahns 2:7, Acts 13:33, Hebrews, 
Chapter 1. 

This was the Chinrch of the firstborn. It is true that 
Christ was the first born from the grave but in this passage, 
the first born are the assembly, The Church of the firstborn 
ones enrolled in Heaven or as mentioned in Revelation 
20: 12, enrolled in the Book of Life. There is no question but 
that the book of hfe is in Heaven. Since members into this 
assembly or kingdom must be born into it, John 3: 5, and 
such a birth is a spiritual birth and such a birth is born 
from the dead, there must of necessity be a first and second 
birth from the dead. In John 5: 25, Jesus said, "The hour 
Cometh and now is, when the dead shall hear the voice of 
the Son of God, and they that hear shall live." This is cer- 
tainly a resurrection, Revelation 20: 5. Over these the second 
death hath no power. Revelation 20: 6. Those that have part 
in the first resurrection, are the ones that live and reign 
with Christ during His reign. Revelation 20:4. Since the 
ones having part in the first resurrection, are the ones that 
reign with Christ, and since the ones that die with Him, 
live and reign with Him, II Timothy 2:11-12, and these are 
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the ones that hear the voice of the Son of God and live, 
John 5:25, and since these are the ones bom into the 
kingdom, John 3: 5, and also his birth is a resurrection 
Romans 6:4-5, there seems to be but one conclusion to this 
passage Hebrews 12: 23. The Church of the first born, would 
be the ones taking part in the first resurrection over which 
the second death hath no power. They are the ones who pui 
on Christ by baptism, Galatians 3: 27, Acts 2: 38, Roman? 
6: 4. This is the first resurrection. 

Thus the Church of the first born, Hebrews 12:23, 
is the general assembly whose names are enrolled in 
Heaven. The first born here refers to a group and not an 
individual; hence to be in conclusion with the contents of 
this epistle, the Church of the firstborn consists of those 
who have complied with these first principles: Believing 
that Jesus is the Christ, Repenting of their sins, confessing 
This Faith before men and being buried with Him through 
Baptism into death, and then rising to walk the new life 
Romans 6:4. These are the ones of the first resurrection, 
are dead and shall live with Him, John 5:25. Since thej 
reign with Him, II Timothy 1: 12, at the same time that the 
apostles reign with Him, Matthew 19: 28. 

Hence, such reigning terminates when the reign of 
Christ terminates, I Corinthians 15: 24. These make up the 
great assembly for which Christ died and which fulfilled 
the Joy that motivated Him to endure the cross and despise 
the shame. 

A resurrection is referred to as a birth. In this con- 
nection, Christ was the first begotten from the dead. Psalms 
2: 7, Acts 13: 33; also He was the first born from the dead, 
Revelation 1: 5. Children of God must be born again, John 
3:5; they must be buried and raised, Romans 6:4 and 5. A 
baptism without a resurrection would not be a birth. As a 
group, they are the assembly of the first born who partici- 
pated in the first resurrection. The second resurrection will 
be from the grave and is referred to in John 5: 28, "The hour 
Cometh when all that are in the grave shall hear his 
voice . . " This includes both saint and sinner. 
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Thus concludes a well organized epistle. The subject 
was introduced in Chapter 1, verse 1: "God Speaks Through 
His Son." The theme "This Jesus Was the Christ," was 
embodied in practically every passage. The argument was 
logically and orderly presented. The conclusion was defi- 
nite and the admonishments were sympathetically and per- 
suasively given. 

Chapter thirteen is somewhat of a postscript. It is 
advice clothed with personal appeal. The author closes with 
a prayer and a blessing, which was the custom of Paul the 
apostle. Yet in this closing prayer he holds before them the 
theme of the epistle: "Now may the God of peace, who 
brought again from the dead the Great Shepherd of the 
sheep, with the blood of the eternal covenant, even our 
Lord Jesus, make you perfect in every good thing to do 
his will, working in us that which is well pleasing in his 
sight, through Jesus Christ, to whom be glory forever and 
forever". Amen. 



